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From the Editon-in- (lief

Can we reflect back and recall the moment of our first encounter with the
vast ocean or the heavenly heights of the Himalayas? What was that experience?
Was it not a perfect blend of beauty and fear! Beauty- because nothing can be more
absorbing and divine than this; and fear- because it reminds us of our insignificant
arrogant limited 'self'. But this is just a glimpse of the all-pervasive Anuttara Tattva
- the ultimate abode of bliss. There is nothing beyond this. The idea of getting rid of
all the bondages in itself appears to be the most scary and yet the attractive one. It
is because we keep nurturing these affectionate relations till they themselves
unfold their true nature. Trika teaches us to respect the mundane but at the same
time reminds us that we have to go along way- from prithvi tattva to Shiva.

[ am sure that the silence of the mystic heights and the immanent naada of
the unfathomable depth are still alive within us and keep reminding us of
pratyabhijna- re-cognition of the true self!

Malini feels privileged to have Prof. Ramakant Angiras ji, a renowned
scholar of Trika, Vedanta, Nayaya, Vyakarana and Sahitya in the Editorial
Advisory Board. His association and guidance would definitely be enriching the
Malini. We acknowledge the foundational services rendered by Dr. S.S. Toshkhani
ji in shaping and maintaining the standards of Malini as the editor and editorial
advisor for years. We wish him good health and what Charaka says a 'hita-ayu'- a
life that has been dedicated to the welfare of community.

This issue of Malini opens with the discourse on the 16th chapter of
Bhagavadgita by Swami Lakshaman joo. Dr. Mark Dyczkowski's scholarly paper is
based on the seven-fold knower-ship in the Trika System. Written in lucid
language the second part of the article by Dr. Motilal Pandit deals with life and
philosophy of Abhinavagupta. Dr. Manishankar Dvivedi's research paper explains
the embedded ontology of speech sounds with reference to the Pandit Madhusudan
Ojha ji's work. Shri Shivanand Behra's paper expounds the concept of Pratibha as
discussed by Abhinavagupta. The volume also contains the sixth discourse of Pazar
Pazravun in Kashmiri by Swamiji. There is also an initial excerpt of Spanda-
Nirnanya of Kshemaraja in Sharada Script. In the end there are the details of
academic and ritualistic events organised by the the Ashram. I feel happy to repeat
here for our readers what Shri JK Dhar appropriately said, quoting Stephen Covey,
at the concluding session of one of these events -Workshop on Key Concepts of
Trika Philosophy- 'We are not human beings passing through spiritual experience.
We are Spiritual beings passing though human experience.

Sushri Prabha Devi ji, the direct disciple of Swamiji Maharaj, left for the
Shiva-loka on the 17th December 2022. May her blessings guide us in the years to come!

Jai Gurudeva!
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Bhagavad Gita in the light of
Kashmir Saivism

Revealed by Swami Lakshmanjoo

(Continued from the previous issue)

Chapter 16

I G<ad YfG=i-TanTeaiefd: |
QM <HAd geixd WrEgrRdyd
AT 11111

AT AHD RN SARBRAYA |
QT dddled 9 Ardd
BIRAUH [ 1211
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Hafva du< IHFSTaeT AR 13 |
THl QUSRI hIe: UTo®Md 4 |
I Arfirorrasa uref
AuaHTgRA 114 11

) wufgmara Fe-ararg war |
71 oYga: wus  Qdmfremarsta
qgrosd | 151 |

abhayam
sattvasarmsuddhirjianayogavyava-
sthitih /

danam damasca yajiiasca
svadhyayastapa arjavam [[1//
ahimsa satyamakrodhastyago’
saktirapaisunam /

daya bhiitesvalaulyam ca
mardavam hriracapalam //2//
tejah ksama dhrtistustiradroho
natimanita /

bhavanti sampadarm

daivimabhijatasya bharata [/3//
dambho darpo’bhimanasca krodhah
parusyameva ca |

ajiianam cabhijatasya partha
sampadamasurim /[4//

daivi sampadvimoksaya
nibandhayasuri mata /

ma Sucah sampadam
daivimabhijato’si pandava //5//

[Now, Lord Siva (Lord Krsna) says
that there are two kinds of glories: one is
divine glory, one is not divine glory.
Divine glory shines in those who are
blessed and the symptoms of divine
glory is what He says now.]*”

Abhayam, the absence of fear,
when there is absence of fear in some
person; this is first, absence of fear. He
does not get afraid because he is pure,
purely situated in devotion of God.
Sattva samsuddhir, and he has purified
behavior, the purest behavior. JAaana
yoga vyavasthitih, and he is established
in jiana and yoga, i.e., in the knowledge
of God and in being united with His
nature—that is yoga.

449. Bhagavad Gita (1978).

L6

October 2022 - December 2022




Danam, he has got tendency to
give alms to the poor who [are in] need.
Damasca. Damasca means he has got
power to keep his organs controlled.
Yajfiasca, he performs yajiias (yajiias
means offerings). He offers to the gods
and to the poor and to those who [are in]
need. Svadhyaya, he is always absorbed
in singing the glory of Lord Siva in
books, in Shaivite books. Tapa, he has
got penance. Tapa means [the person]
who has got penance in mind, in body,
and in soul (tapasya, tolerance).
Arjavam, he has got . . . arjavam means
rujita, he is simple, [he has] simple
behavior. Simple behavior does not
mean that he is dull or he is a duffer. No.
“Simple” means he is alert in [being]
concentrated upon God consciousness.
But he is not duffer, he is not that
simple. But he has got all behaviors
[that] are simple, without crookedness.

Ahimsa [verse 2], he does not want
to hurt anybody. Satyam, and he speaks
the truth. Akrodha, he is not given to
wrath. Tyaga, he has the power of
detachment. Asaktir, he is notslave to..
. he has not become slave to this . . .
asaktir means he has not become slave
to his desires. He controls his desires,
which [means that] he understands
what is a good desire [and] he possesses
that. [That] which is a bad [desire], he
does not allow that [to enter] into his
mind. Apaisunam. Apaisunam means
chugalkhor, he is not chugalkhor.

Chugalkhor means the [person who
speaks] absolute false hoods [about]
others to his nearly attached persons
[i.e., friends or relatives]. For instance, if

I have got asuri sampat (demonic
behavior), I will tell you a falsehood, a
falsehood about your wife, a falsehood
about your kith and kin, e.g., [I will tell
you], “they are not behaving [with] good
[towards] you. And
afterwards, when [they are] face to face
[with you], they behave with good
actions; but, when you are out [of their
presence], they talk about you with bad
manners [amongst] your kith and kin.”
[I say this] so that your kith and kin will
get wrath and will [develop] hatred for
you for nothing. This is the act of asuris
(demons).

character

But he has not this [demonic
behavior]. He does not do this
chugalkhor. Chugalkhor means to speak

[of] false behavior ...
JOHN: Gossiping.
SWAMI]JI: Bad opinion.

JONATHAN: Behind somebody’s
back.

SWAMI]JI: Behind somebody’s
back.

JOHN: Caviling.
SWAMIJI: Huh?

JOHN: Caviling? To cavil
somebody means to say bad things about
them, and make rumors...

SWAMIJI: Yes. So that they don’t
behave [with] you as they ought to
behave [with] you. They want to
separate . .. two beloved ones, they want
to separate [them]. But those who have
not [asuri sampat], they want to join
[them]. Those who have got daivi
sampat (godly behavior), they want to
join the two, one couple, with each
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other. They don’t want to separate
them. That is apaisunam, absence of
chugalkhor. Chugalkhor means that.

Do you understand chugalkhor?*’

Daya bhiitesu [verse 2], and they
have got daya (daya means compassion
for all living beings). Alaulyam ca, they
have got no selfish motive [in their
dealings with] others. Mardavam, they
use only soft words. Hrir, they are
ashamed [of] bad behavior, conducting
bad behavior. They don’t conduct bad
behavior. They are ashamed of that.
They don’t like to indulge in bad
behavior. Who? Those who have got . ..

DENISE: The ones who have
wealth of spiritual knowledge.

SWAMIJI: Yes.

Acapalam, who are not moved
easily from that one-pointedness.

Tejah [verse 3], who have got tejah
(tejah means who have got brightness,
brightness of mind, brightness of
being). Ksama, who have got ksama
(ksama means tolerance), they don’t
lose their wits.”" Dhrti, they have got
dhairya (dhairya means tolerance).”
Tustih, they have got satisfaction, they
are always satisfied with what they have,
[with what] they possess. Adroha, they
don’t hate anybody; they don’t hate
anybody [whether they are] good or bad.
Natimanita, and they don’t think they
are [more] well-off than others. They

think everybody is fine; everybody
should rise. [They feel], “if I rise, that is
also well, but everybody should rise
along with me.” They don’t say that, “I
must only rise and all [others] must
become subsided.”

This is the wealth of spiritual
wealth and this [ have found in you, O
Arjuna.

[And, on the contrary, there is
another glory, which is undivine,
which is not divine. That I will
explain to you.]*’

Dambha [verse 4], dambha means
kapat.** Dambha means ahamkara, it is
a kind of ego. And with that ego he says,
“I am, [ am a great person,” although he
is not great. Darpah. Darpah means I-
ness, uncontrolled I-ness. Abhimanasca.
Abhimanasca means abhimana
(arrogance), e.g., “I am such and such
person.” Krodha, wrath, always
conducting [himself] with wrath.
Parusyam, harsh words, he [uses] harsh
words with everybody. Ajfianam, and
negligence and forgetfulness of God.
These behaviors are found in those who
have got raksasa (demonic) behavior.

And daivi (godly) behavior is
supposed to sentence you in moksa,
Parabhairava, in the union of
Parabhairava. And asuri sampat
(demonic behavior) is for entangling

[you] in the wheel of repeated births and
deaths.

450. Theliteral meaning of chugalkhor is backbitting, or scandal-mongering. [Editor’s note]
451.  “Forgive! Forget and forgive. Don’t look on the drawbacks of people. Forgive them. There must be tendency of

forgiving.” Bhagavad Gita (1978).

452 “Dhrti means courage. You must have courage. When you come in contact with crisis, torture, pain, sadness, have

courage. Develop courage at that moment.” Ibid.

453. Bhagavad Gita (1978).

454.  Kapatisa Hindi word meaning “fraud”. [Editor’s note]
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Ma sucah, don’t get afraid. You
have got ... I feel there is the rise of daivi
sampat in you, [O Arjuna].

Now 6th, 7th, 8th, 9th, 10th, 11th,
all of these.

g faavl arbsRART ImgR va
£l

Q49 fawRa: Ui g uref A
L1611

dvau bhiitasargau loke’smindaiva
asura eva ca |

daivo vistaratah prokta asuram
partha me Srnu //6//

Dvau bhiita sargau. There are two
ways of creation. One creation is of that
class who have possessed that wealth of
divine wealth and there are other
persons who have got raksasa wealth,
wealth of raksasas. Daivo wvistaratah
prokta, I have related to you the divine
wealth; asuram partha me srnu, now I
will explain to you raksasas wealth in
detail.

ggiki = fgki =@ <=1 =
fagRrgRT: |
9 ¥E A 9ERt 9 9@ dy)
faerd 11711

pravrttim ca nivrttim ca jand na
vidurasurah [

na Saucam napi cacaro na satyam

tesu vidyate [/7]/

Pravrttim, [that work] which I have
to do, which work I should do and from
which work I should withdraw, these

things those raksasas do not
understand. These discriminations:
from which work I should behave with
and from which I should...

DENISE: Not behave in.
SWAMIJI: Yes.

Na saucam napi cacaro, na satyam
tesu vidyate. In addition, in those
[raksasas], there is no cleanliness of
mind, body, and soul. Acara, they have
not good behavior. Na satyam, they
have not truth in them. They are always
fraud people; there is no truth in their
words.

IIAYISS o STRIGR-aH |
IRERA A S FIHHR g 18 |
asatyamapratistham te
jagadahuranisvaram /

aparasparasambhittamakimcitkama

hetukam //8//

Those people see, realize [i.e.,
believe] that this universe is asatya, it
has no basis; in the long run, it has no
basis wherefrom it has appeared, [that]
there is nothing known about that. And
it is not existing; the basis of this world
is not existing—it has [just] appeared like
this. Apratistham te, and it is not
conducted by some power. There is no
power which is handling [it], who
handles this position of world. Jagat
ahur anisvaram, they say that this world
is anisvaram, it has no god, no god in the
background.

Aparaspara sambhiitam, [they
believe] it is created by each other, i.e.,
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by union with each other.*”

Akimcitkam, it has no basis in the end.
Ahetukam, there is no cause of this
universe being created.

JOHN: Carvakas.

SWAMI]JI: Just like Carvakas
(atheists), [but more] degraded than
that.

JOHN: Atheists, worse than

atheists.
SWAMI]JI: Carvakasare...

DENISE: Devil worshippers?
People who...

SWAMIJI: Devil worshippers.
Carvakas are still better than this.”
They say, “samdigdehe paraloke.” It is
true that Carvakas . . . this is the
behavior of the philosophy of
Carvaka’s, those who are atheists, they
say, “this world is not based on some
handler; there is no paraloka (heaven),
there is no . . . after death, there is
nothing.” Samdigdehe paraloke,
although [they believe] it is a fact that
there is no paraloka, there is no
hereafter, there is nothing existing in
the background hereafter, tyajam eva
Subhabuddhayah, [still they believe] it is
worthwhile to do good actions in this
world. [They say], “although there is no
other world but suppose there is
paraloka? Nasti gohatha, [one] who has
acted in a bad way in this life, he will be
killed, he will be put to task [in this life],

and we will be free. So it is better, it is

worthwhile, to do good actions in this
loka (world) although there is no
paraloka (heaven).”

So Carvakas are better than these
[raksasas].

i gfeHaew TRAFISagE: |
JHAIIHHIOT: HATT SITAISIYHT:
1911

etam drstimavastabhya
nastatmano’lpabuddhayah /
prabhavantyugrakarmanah ksayaya
jagato’subhah //9//

This viewpoint they occupy, those
raksasas.”” Nastatmanah, their internal
consciousness, which is knocking at
their door in disguise, they have killed
that, killed that atma inside who is
knocking in the background of their
[consciousness saying], “oh don’t act
like this. I warn you, don’t act like this!”
But he acts. He does not care for that
sound which comes [from] within him
from God’s side. That is nastatmana.
Alpabuddhayah, because their intellect,
power of understanding, is totally

finished.

Prabhavantyugrakarmanah, they go
on behaving with bad actions. What
for? Ksayaya jagato asubhah, just to
destroy the whole universe. They want
to destroy the whole universe and
become sovereign and adopt and attain
sovereignty over it.

455.  “Apara spara sambhiitam . .. only mother and father are responsible for its creation. That is all they know.” Bhagavad

Gita (1978).

456. Here, Swamiji is saying that the Carvaka’s are still better than the raksasas mentioned in verse 7.
457.  “They don’t understand wherefrom this universe has come and to which place it will get absorption in the end. They
don’t care for that. They care to eat, drink, and be merry, that is all.” Bhagavad Gita (1978).
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DN gUR SRIAHRIIAT: |
AU BTIRCT: HYT:
gER=IfAddi: | 110 | |
kamamasritya duspiaram
dambhalobhamadanvitah /
asadgrahasritah kruarah
pracarantyasucivratah [/10//

This is the 10th [slokal].

Kamamasritya duspiiram, they have
got desires which have no end. [They
say],“I will do this, and I will do this, and
[...” They have got this detail in their
so-called future of their behavior. They
go on and they are absorbed in those
details, “I will do this, and I will do this,
and I will do . . .” And while thinking
[about these things], they are smashed
down by Parabhairava.

Dambha lobha madanvitah. They
have got dambha, they have got lobha,
and they have got mada. Dambha means
kapat (fraud). Lobha means greed.
Mada means [thinking], “I am such and
such person, I am the greatest man in
this world.” Asat grahasritah, and they
have got asadgraha (asadgraha means
that which has no basis).”® And that
behavior they possess. Kriirah, they are
very krira (kriira means cruel to
everybody). Pracaranti asucivratah, and
they behave with dirty behavior.

Now the 11th [§loka].

FraruRaaT 9 ye=aruTi3er: |
SIYERTIRAT Garafefa Fiffer 111 |

cintamaparimeyam ca
pralayantamupasritah /
kamopabhogaparama etavaditi
niscitah //11//

Cintam aparim eyam ca, and they
have got . . . in Kashmiri it is called
‘czerts’. What do you call czerts? Czerts
is . .. I will give you one example of
czerts.

There was one black bee, a black bee
sucking the nectar of some lotus, in
lotus...

JONATHAN: Pond.

SWAMIJI: . . . lotus pond. He was
sucking this nectar of lotus. And you
know that lotus, when sun sets down,
lotus...

Huh?
DENISE: Closes.

SWAMIJI: . . . closes. And [the
black bee] didn’t know that sun setting
was possible and so I should get out from
this [lotus] and go to my nest—that black
bee. He was enjoying the nectar,
sucking the nectar. And by ill luck, the
lotus closed and he thinks now [about]
tOmOorrow.

This is one kavi. Kavi means [poet].
There was one poet, he was a great poet,
Kalidasa, he was a great poet [named]
Kalidasa, he [composed] this story. He
has created this story of his own.

This is called ‘czerts’, i.e., he does this,
he thinks of what will come in the future.

[The trapped bee thought],
“ratrirgamisyati bhavasyati siiprabhatam,

458. Thatis, they hold on to false beliefs, e.g., thinking that they are their body.[Editor’s note]

MALINI

October 2022 - December 2022 -




there are nine hours to rest in this [lotus].
After all, this night will gamisyati, will
expire, bhavasyati siiprabhatam, and
[then] there will be dawn.”

“Bhasvanudesyati haSisyati
pankajasri, bhasvan, the sun will rise,
hasisyati pankajasri, this lotus will laugh
and get opened and [ will fly. I will fly to
the nest. So I have to wait only for a few
hours [during the] night.”

“Ha hanta hanta nalinim gaja
ujjahara, the torture is,” Kalidasa says, “ha
hant, it is very sad news for you, which I
handle, [which I] pass on to you people in
this world. ‘In this world, everything,
every bad thing is possible.” Although he
was thinking of the future. Who?

JONATHAN: Bee. Black bee.

SWAMI]J1: Bee. Ha hanta hanta, it
was a great misery, miserable condition,
that one elephant came [during the
night], and he went for bathing in that
[lotus] pool, and he smashed all of those
flowers and lotuses along with that bee
also. The bee also was finished along
with this. This is the way of the world.
What is this called?

JOHN: This is tragedy.

SWAMIJI: No, what he was
thinking.

JOHN: Before.

SWAMI]JI: What the bee was, black
bee was thinking. That is called ‘czerts’
in Kashmiri.

JOHN: It means he thinks a better
side is going to happen.

SWAMIJI: Yes.
JOHN: That’s optimism.

JONATHAN: But really, I mean,
you shouldn’t think about the future at
all, should you?

SWAMIJI: You should not think
[about the future].

JONATHAN: Good or bad,
whatever comes you should accept that.

SWAMIJI: Yes.
DENISE: But the point is that if

you are stuck in a position you are
uncomfortable in, you are naturally
going to think of the future because. ..

SWAMIJI: Yes. Youknow. ..

DENISE: . .. you want to get out of
that position.

JOHN: So some people see the
negative side, “oh,’'m done...”

SWAMI]JI: But all bad things are
possible in this world. It is not known
[what will happen].

So in the same way, those asuris,
those demons, who have got demons
wealth, they think of the future, e.g.,
“this will come, this will come, this will
come”, and while thinking [about the
future], Parabhairava smashes them just
like the elephant [smashed the bee in
the lotus], and they are no more existing
in this world.””

So Parabhairava does not .
Parabhairava is the topmost element
who is watching all of your activities. It
does not mean that you will think of

459.  “And their desires shine up to the point of death, death time, death period. They are only desiring, “this will happen,
and this . .. and you should do this.” And at the time of death also they teach their kith and kin to take care of cows, to
take care of ashram, to take care of money, to take care of. . .. What to him? But they do not understand what they are
barking and talking nonsense. Because they are dying, they won’t be any more in this world.” Bhagavad Gita (1978).

112

October 2022 - December 2022

Hqrferit




[doing] this and that and it will happen.
This s the 11th sloka finished.

STIMUTIIRTAE ST BT TR |
ged MU —
ArfEEA | 1121
asapasasatairbaddhah
kamakrodhaparayanah/

thante kamabhogarthananyaye-
narthasaficayan [/12//

Asapasa Satair baddhah, they have
got pasas (pasas means bindings),
bindings of so many desires, hundreds
and thousands of desires, and [those
desires] bind their behavior—those
raksasas. Kama krodha parayanah,
because they are bent upon in dulging
with kama (lust) and krodha (anger).

Ihante kamabhogarthan, and for
kama and bhoga (enjoyment), they
behave anyayenarthasaficayan, with not

. they collect money with bad
behavior. It is impure collection.

Now the 13th and 14th and 15th in

one.

HE HAT ARG TRl AR |
gauwdedfy 9 Afqsafa
el | 1131 |

31 AT B4: W AT ATURTEN |
gaarisgnE " Riglse
Jodrg &l | 114 1|

reATsPrsarRyT dis=sRa
|l w3

gy Iy Aifesy
sgSIAfaHIfRar: 1 11511

ST faur=r Aiewlq 93 I |
YIHT: IEITY gaf FRASE!
1116 1

idamadya maya labdhamidam
prapsye manoratham/

idamastidamapi me bhavisyati

punardhanam [/13//

asau maya hatah Satrurhanisye
caparanapi/

isvaro’hamaham bhogi siddho’ham
balavansukhi[[14//
adhyo’bhijanavanasmi ko'nyo’sti
sadrso maya /

yaksye dasyami modisye
ityajiianavimohitah [[15//
anekacitta vibhranta mohasyaiva
vasam gatah |

prasaktah kamabhogesu patanti
niraye’sucau [/16//

[Raksasas think], “idamadya maya
labdham, this money [ have stored today.
Idam prapsye manoratham, and this
money [ will get very soon in the future.
Idam asti, this is my bank balance at
present. Idam api bhavasyati
punardhanam, and more wealth will
come in a few days, in the near future.
Asaumaya hatah satrur [verse 14], ] have
killed one enemy, so many enemies |
have killed so far. Hanisye caparanapi,
more enemies | will kill in the near
future. I$varo’ham, I will become God.
Aham bhogi, 1 will become enjoyer of
this world. Siddho’ham, I will become
the greatest person, personality in this
world. Balavan, I will become powerful
in this world. Sukhi, I will become
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peaceful in this world.”

AreaiseraRg disAsRa
gl AT |

IR graify wifewy
sASTfaufRar: 11511

adhyo’bhijanavanasmi ko’'nyo’sti
sadrsomaya/

yaksye dasyami modisye
ityajiianavimohitah //15//

[repeated]

“Adhya abhijanavanasmi, 1 am
praised by all in which society I am
seated. All are with folded hands
praising me because they are likely to
praise me. They have no way out. They
can’t remain outside that. They have to
praise me because I am great. Ko'nyo’sti
sadrSo maya, who is parallel to me in this
world? Nobody! God, shod, this is all
bakwas (nonsense). Yaksye, I spend [my]
wealth, I'll spend my wealth, dasyami,
I'll bestow this wealth to those who
think of me as Lord, modisye, and I will
remain peaceful.” Iti ajiana vimohitah,
in this way, they are deluded altogether.

ITH T faur=r Aig q a9 1T |
YD SEANTY gdf-a FRA syl
11611
anekacitta vibhranta mohasyaiva
vasam gatah /
prasaktah kamabhogesu patanti
niraye'sucau [/16//

[repeated]

Anekacitta, they have got so many
thoughts, various thoughts. Vibhranta,
they are just playing in the ether,
baselessly. They construct houses and
bungalows in ether, which has no basis.
Prasaktah kamabhogesu, and they are
bent upon using these sensual pleasures
day and night. Patanti niraye’sucau, in
the long run they are tossed by Me into
dirty hells wherefrom they have no hope
of coming out.

The 17th and 18th together now.

AT ¥ S HHST ~adT: |
Io=d AR
TEIfARgd SR | 117 11

JEPR d¢i <U B HiEg T
A3 |

ARG RY
gfgears=qaa®r: | 11811

atmasambhavitah stabdha
dhanamanamadanvitah /

yajante namayajiiaiste
dambhenavidhiparvakam //17//
ahamkaram balam darpam kamam
krodham ca samsritah /

mamatmaparadehesu
pradvisanto’bhyasiiyakah [/18//

Atmasambhavitah, their
atmasambhavitah means wherever they
go, they watch people, they watch
people from a distance, [and] if people
don’t attend [to] him, [even though]
they think that he is great, but [because
of] negligence, it is possible that people
who walk around him, they may not
watch [i.e.,acknowledge] him....
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DENISE: They may ignore him.
SWAMIJI: Huh?
DENISE: They may ignore him?

SWAMI]JI: They may ignore him.
At that time, he gets furious and he
orders military walla, “shoot him! He
has [improper] behavior, he does not do
pranams (obeisance). Because 1 was
here standing and he ignored me. Shoot
him!” And he is shot. This is
atmasarmbhavitah.

So, stabdha (stabdha means they are
rigid), dhanamana madanvitah, they
have got mada (pride) because of
[having] lots of money. They don’t . . .
they know no boundaries [with] money.
Money is just rolling before those
people.

Yajante nama vyajfiaiste, they
conduct some meeting in public, and
public is forced to think [of his] glory, to
say and sing glory of him.*” Whom?
“You are our God, you are [our]
everything, you are everything, you can
kill us, you can have us, you can . . .
whatever you like you can do. You can

kill God also for us.”
DENISE: We adore you.

SWAMIJI:
wholeheartedly.”

“We adore you

So in this way, ahamkara [verse 18]
(ahamkara means I-ness), balam
(strength), darpam (ego, topmost ego),
kama (lust) and krodha (anger), they
possess.

And O Arjuna, they actually, those
people actually hate Me and [they hate]

those who are residing in My
meditation; they hate those. They hate
those who meditate on Me and [they]
hate Me also.

Now what happens to them in the
end?

That He says [now]. This is the 19th
and 20th sloka.

e fgua: S aRY TRIEH |

sy HARargIsd aifay
111911

RINMERNECIEE I R
ST f |

YT HI-dd ddl A=<IdeH]
i 11201 |

tanaham dvisatah kritransamsaresu
naradhaman /
ksipamyajasramasubhasvasurisveva
yonisu [/19/]

asurith yonimapanna miidha
janmani janmani /

mamaprapyaiva kaunteya tato
yantyadhamam gatim [{20//

Tanaham (those), aham (1); dvisata,
[those] who hate Me, kriiran, who are
possessing that bad behavior,
naradhaman, who are degraded beings,
ksipami ajasram, I at once ksipami, kick
them. Asurisveva yonisu, [they get
rebirth in] those yonis (wombs) which
[are of] asuris (demons); they become
more raksasas, more raksasas . . . where
other raksasas eat them and grab them.
[ have prepared hells for these people,

460. “Yajante nama yajfiaiste, and they perform havan also for the sake of fame. Not for the sake of gods.” Bhagavad Gita

(1978).
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[which are full] of raksasas, and those
raksasas are more furious than him.
Wherever . . . if they are thrown there,
and they [scream] “aaa aaah . ..”, and
theykill them at once!

Asurim yonimapanna midha
janmani janmani [verse 20]. And when
they become asura (demon), they
become asura, that person becomes
asura in that [hell where there are] great
asuras who grab them, who kill them,
who...

DENISE: Torture them.
SWAMIJI: ... torture them.

I A= e st
STfT |

YT HI-dd ddl AT<IeHl
fa 1120 1 |

asurivh yonimapannd miidha
janmani janmani |

mamaprapyaiva kaunteya tato
yantyadhamar gatim [/20/

[repeated]

O Arjuna, when they are kept away
from My state of Bhairava, tato
yantyadhamam gatim, they are tossed
down [even further]. I have got more
demons in My other . . . I have created
other, [more furious] hells also than
that. Because in those [more furious]
hells, there are more demons, which . ..
those demons, which eat that person,
they eat those demons also there. What
to speak of that poor fellow who is alone,
caught in those [hells]? So there is no
hope for his rise again in this world. He

isgone.

But, actually, time will come he will
become Bhairava, when he does this
[Swamiji beats his head], always [asking
himself], “what has happened to me”?

Trividham narakasyedam . . . this is
now the 21st sloka.

ifed ReRIT gR ATIEETEA: |
DI DOl A e dad
oid 1211

trividham narakasyedam dvaram
nasanamatmanah /

kamah krodhastatha lobhas-
tasmadetattrayam tyajet [/21/]

Trividham narakasyedam dvaram. O
Arjuna, there are three doors, three
entries of hells. One entry issex (kama),
one entry is krodha (anger) . . .
undistinctive sex.

DENISE: Indiscriminate sex?

SWAMIJIL: In...?

DENISE:
anybody?

SWAMI]JI: [With] anybody whom
he grabs, bas, it is his choice.

Indiscriminate, with

This is . . . there are three entries of
naraka (hell): kama (lust/desire),
krodha (anger), and lobha (greed).
Tasmat etat trayam tyajet, O Arjuna, you
should discard these three, and you have
todiscard these three.

DENISE: Kama, krodha, and what?
JONATHAN: What was the third

one!

SWAMIJI: Kamah krodhastatha

16
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lobha. Lobha (lobha means greed).
Kama, krodha, and greed, greed of
money.

What for do you collect money? You

should not [do that].

Tasmadetattrayam tyajet.

wdfdg®: sy aagRRERER: |
ITRATHA: AAxadl Arfad Ui
T 112211

etairviyuktah kaunteya
tamodvaraistribhirnarah /
acaratyatmanah S$reyastato vyati
param gatim [[22//

If you collect money for rising in
God consciousness, that is not greed.
That is not greed! I tell you again and
again, that is not greed, sir. If you collect
money for rising in God consciousness,
i.e.,, to do things to throw light on
society, in everybody, that is not greed.
In this way, you can collect money. But
not collecting money for [committing]

bad behavior.

So this is the entry for going into
hells. Three, there are three entries:
kama, krodha, and lobha. Tasmad etat
trayam tyajet, so you should keep away
from these three things.

g: ARARRYIS acdd HHSR: |
T ¥ fafgwarifa 7 g@ T u_i
faH 1123 11

yah Sastravidhimutsrjya vartate
kamakaratah /

na sa siddhimavapnoti na sukharm
na param gatim [/23//

The 23rd sloka.

Whoever . . . sastras vidhimutsrjya.
The vidhi (this is the 23rd slokai), sastra
vidhim, the vidhi means the behavior
which has been thrown [i.e., decreed] by
$astras (Sastras means those Sastras
(scriptures) which are Shaivite Sastras,
Advaita Sastras, i.e., monistic Sastras),
and [the person] who does not behave
like that,”" na sa siddhim avapnoti,
neither he achieves any siddhi, any
power, na sukham, he does not achieve
any peace, na param gatim, and he does
not achieve any moksa (liberation).

Soyou should tread according to the

teachings of s$astras, the highest
sastras."”

TSI YA d
FrateRiaRterd |

dral ArEfaEET $H

& (NETE ¥ | 124 | |
tasmacchdastram pramanam te
karyakaryavyavasthitau /

jaatva sastravidhanoktam karma

kartumiharhasi //24//

So, the conclusion of this, My saying
is, $astrarm pramanam te, those Shaivite
sastras are pramanan, the torch for you,
[which prescribe] what to do and what
not to do.

JAaatva sastra vidhanoktam, when

461. Inaccordance with these sastras. [Editor’s note]
462. Thatis, monistic $astras. [Editor’s note]
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you know that, i.e., what is told [to] you
in Sastras, karma kartumiharhasi, go on
indulging in activities of the world in
your own way and find out the reality of
Parabhairava in the end.

Finished. 16th chapter is finished.

Now conclusion of this:

Y WrgEEd sl A9

faardq |
foq sl s
rafaae=T 1116 11

abodhe svatmabuddhyaiva karyam
naiva vicarayet [
kintu sastroktavidhina sastram

bodhavivardhanam //16//

//Concluding sloka of 16th chapter//

In ignorant people also, in ignorant
people, you should not insert this kind
of knowledge into them that, “[you
should act in accordance with]
whatever you feel [is] good and

whatever you feel [is] bad.” You should
not do that. You should not say that [to
them] just like . . . who was that? Jai
Krsnamurti told everybody, “whatever
comes in your mind that [feels] good,
[you should act upon that]; whatever
comes into your mind [that feels] bad,
don’t act [upon] that.” But [this
understanding] is not fact. You should
depend upon the sayings of S$astras
($astras means Shaivite sastras). Karma
kartumiharhasi, then you should act
accordingly.

Sastrar bodha vivardhanam. Sastras
will illuminate you in the end. Because
your power of intellect is very
undeveloped, it is undeveloped for the
time being. As long as it is not
developed totally, you should not use
your own way of thinking. You should
depend upon the sayings of Sastras.

Bas. This is the end of this chapter.

Now there is the 17th and 18th
chapter.

You are Parabhairava. You have to produce
shaktipata for yourself. When you don't like,
then don't produce it, still you are great.
What then? He is always there.

— Swami Lakshman Joo
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Chapter Two of the Malinivijayottara Tantra:
The Seven Perceivers, the Penetrations and the Six Paths

[... continued from the Previous Issue]

— Mark Dyczkowski —

The Penetrations and the Five States
of Consciousness of the Seven
Perceivers

T]rOwr
TERIAR | 1251 |
SRR e FaTdershar ge: |
T g ARE: FRITIRR] P
QT (1261 |

bhedo 'paro 'pi samksepat
kathyamano "vadharyatam [/25//

T hegAT!

jagratsvapnadibhedena
sarvaveSakramo budhaih/
paficabhis tu parijfieyah svavyaparat

prthak™ prthak //26//

Another classification is now also
taught in brief. Pay heed! The wise should
know that the sequence of all the
penetrations (aveSakrama) is (also)
divided into another five types, each one
distinct (from the other) in accord with
the variety (bheda) of waking, dreaming
and the rest (of the five states of
consciousness).” (25¢d-26)

T WU ARRY I Adae] T aq

AYH |

RINENIDECED LI e LN I
[127 | |

Fedal gt ufkgal  gvad
TIAGYAT: |
gTfeacgdien=aty  gd  sfa

T (128 1]
rfheg gRer gl a_T= |

tatra svariipam Saktis ca sakalas ceti

tat trayam/

iti jagradavastheyam bhede
pascadasatmake [/27]/

akalau dvau parijieyau samyak
svapnasusuptayoh/
mantraditatpatisanavargas turya iti
smrtah//28//

Saktisambhii parijieyau turyatite
varanane/

(A) There (in that case), the triad
consisting of (1) the Conditioned
(perceivers), (their) energy and (their)
innate nature constitutes the level of
wakefulness in the fifteen-fold division.
(2 and 3) The two Deconditioned
(subjects) should be rightly known to be in
the states of dreaming and deep (dream-

44. kh:bhedaiscanyaih prthagiti/

45. See TA 10/178b. I read with MS Kh: bhedais canyaih prthag prehak for svavyaparat prthak pyehak —'(divided
into five states of consciousness) because its own manner of functioning (of each state) is distinct (from the
others).' MV 2/27-35ab is quoted in TAv ad 10/302-308. TA 10/302 is a direct quote of MV 2/27 and TA 10/303-308

are an explanatory paraphrase of MV 2/28-33ab.
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less) sleep (respectively). (4) The category
of Mantra (perceivers) and the rest, that
is, their Lords and their Lords (i.e. the
Lords of Mantras and the Great Lords of
Mantra), are considered to be in the
Fourth State. O fair-faced Lady, (5) Sakti
and Siva should be known to be in the
state Beyond the Fourth. (27-29ab)

G W AT D S| 129 | |
HAAASIRET: 2feher] 7 faford |
Teameie i W fsmmeang
ST 1130 11

HAAASIRETT: 1L A gdad |
trayodasatmake bhede svaripam
akalav ubhau®//29//
mantramantreSvaresanah
saktisambhii ca kirtitau/
pralayakalabhede
vijianakalav ubhau//30//
mantramantre§varesanah Saktisav
api piirvavat/

svam

Ipl

(B) When the division is thirteen-fold
(1) (the waking state corresponds to) the
innate nature. (2-5) Both the two
Deconditioned (subjects),”” Mantras,
Lords of Mantras, (their) Lords (the
Great Lords Mantra) as well as Sakti and
Siva are as before. (29cd-31ab)

(C) In the (eleven-fold) division
when the Dissolution Deconditioned
(perceivers are the object, the five states
correspond to) (1) (their) own (innate
nature) (svam), (that is, the first two types
of perceivers abiding as wakeful

awareness), (2) both the Consciousness
Deconditioned (perceiver) and (3) its
power (in dreaming and deep sleep,
respectively); (4) the Mantras, Lords of
Mantras and (their) Lords (the Great
Lords of Mantra) (in the Fourth state),
(5) Sakti and Siva, as before (in the state
Beyond the Fourth). (30cd-31ab)

dagr difad W] W "
HAATIDT: | 131 | |

qIeT WRhIY " USTHTARe:
THITT: |

navadha kirtite bhede svam mantrah
mantranayakah//31//

tadisah saktisambhii ca pascavasthah
prakirtitah/

(D) When (the Consciousness
Deconditioned (perceivers) become
objects and) the division is said to be nine-
fold, the five states are said to be (1) their
own (innate nature) (svam), (2) the
Mantra (perceivers), (3) the Lords of
Mantras, (4) their Lords (the Great Lords
of Mantras), and (5) Sakti and Siva.
(31cd-32ab)

gdad  wwe vy oxq
A=IRIRERHY: | (32 |

Rraer aftr uReram: wsrag araf |
pirvavat saptabhede 'pi svam

mantresesasaktayah | 1 32 1 |
Sivas ceti parijiieyah paficaiva
varavarnini/

46. MS G: svariipamakalav

41. Read with MS G svariipam akalau for svariipasakalau
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(E) O fair-hued Lady, again, when
(the Mantra perceivers are the object and
so) the division is into seven, the five
(states) should be known to be (divided)
as before as (1) (their) innate nature, (2)
the Lords of Mantra, (3) (their) Lords
(the Great Lords of Mantra), (4) Sakti
and (5) Siva. (32cd-33ab)

W ufe: AR wiee =
93T | 33 | |
svam Saktih sanijesana® saktisambhii

ca paficake//33//

(F) When (the Lords of Mantra
become the object and so the division is
into) a group of five (the five states of
consciousness correspond to) (1) their
own (innate nature) (svam), (2) the
power (of the Great Lords of Mantra), (3)
the (Great) Lords (of Mantra), and the
two, (4) Saktiand (5) Siva. (33cd)

5 W aRperbresTReTs faeerq |
trike svam $aktisakticchasivabhedam
vilaksayet/

(G) When (the Great Lords of
Mantra become the object and so the
division is) triple, (the waking and other
states) should be perceived to be (1) (their
own) innate nature (which is the waking

state). The division of (the three powers
together as the second, namely) (2) the
power (of action), (3) the power (of
knowledge), and (4) (that of the) will (as
dreaming, deep sleep and the Fourth,
respectively) and (5) Siva (who is the third
division as Beyond the Fourth). (34ab)

AR T HoRDe: | 134 | |
ST TRRIETG =T AU U |
S U He =i o difdan
[135 ] |

savyaparadhipatvena
taddhinaprerakatvatah [/34//
icchanivrtteh svasthatvad abhinnam
api® paficadhal

iti pascatmake™ bhede vijieyam vastu

kirtitam//35//

Although ( Siva is) undivided, even so
(his nature is) fivefold because of (1) (His
(purposeful) activity and (2) sovereignty
(savyaparadhipatvena) and because (3) he
impels consciousness (independently of
and) in the absence of (both) these (two
powers of knowledge and action in pure
volition), and (also) because of (4) the
cessation of volition (in his power of bliss),
and because (5) (as consciousness itself) he
is established within himself" Thus is
explained what needs to be understood
concerning the five-fold division.” (34cd-35)

48. MSK:svanijeti
49. Printed edition: abhinnam ceti
50. MSK:panicatmabhedeneti

51. MV 2/34cd-35ab is quoted in TAv ad 10/185-186ab. MV 2/34cd-35ab is paraphrased and thereby explained in
TA 10/309. MV 2/34c is quoted by Abhinavagupta in TA 10/185c.

52. MV 2/25c¢d-35 is quoted in TAv ad 10/309 (which is an explanatory paraphrase of MV 2/34cd-35ab). Cf.
Vasudeva's translation (2004: p. 209-210). TA 10/302-309 reproduces in an abbreviated form MV 2/27-36. TA
10/302 is a direct quote of MV 2/27 and TA 10/303-308 are an explanatory paraphrase of MV 2/28-
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W D QMM IR AT
BT |

bhiiyo 'py asam avasthanam
samjiiabhedah prakasyate/

In addition, (another) different
terminology (samjfiabheda) for these
states is (now) also (about to be)

revealed. (36ab)

foveRer:  @daMEl  SU=H g4
HAH 136 1 |
pindasthah sarvatobhadro

jagrannama dvayam matam//36//

'‘Corporeal’ (pindastha) and 'Every
Way Propitious’ (sarvatobhadra) are
considered to be the two (other) names of
the waking state.” (36cd)

fgsis vae goof uavel anfid s
30 |

dvisamjfiam svapnam icchanti
padastham vyaptir ity api/

(The wise) consider the dream state
to have two names: Abiding in Place
(padastha) as well as Pervasion (vyapti).”*

(37ab)

©ORY J HEMI:  gyana

TEIIH | 1371 |

TRl wUTTa o ARId qAH SaTed |
ABTYEYH, gl qITdId
fa=erom: | 138 1 |

JORHTIHGH Hal T TR |
ripastham tu mahavyaptih
susuptasyapi taddvayam//37//

pracayam riupatitam ca samyak
turyam udahrtam/

mahapracayam icchanti turyatitam
vicaksanah//38//
prthaktattvaprabhedena bhedo 'yam
samudahrtah/

There are also two (terms) for the
state of deep sleep: Abiding in Form
(rapastha) and the Great Pervasion
(mahavyapti).” The Fourth State is
rightly called 'Accumulation’ (pracaya)
and Beyond Form (rupatita). The
discerning (vicaksana) (i.e. jianin)
consider (the state) Beyond the Fourth to
be the Great Accumulation
(mahapracaya).” Thus is taught how this
(five-fold) differentiation recurs in each
division of the reality principles (tattva).

(37cd-39ab)

|qavy Ug & d@re gsrEar g
07 1139 | |

sarvany eva hi tattvani paficaitani
yatha synu//39//

53. MV 2/36cdis quoted in TAvad 10/242.
54. MV 2/37abis quoted in TAvad 10/252cd-253ab.
55. MV 2/37cd is quoted in TAvad 10/261-262.

56. MV 2/38ab is quoted in TAv ad 10/273cd-275ab. There the reading is pracayo for pracayam. MV 2/38cd

quoted in TAvad 10/280cd-281ab.
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(Now) listen to how all the
principles are these five. (39cd)

AR AT S SR |
bhiitatattvabhidhananam yogo
'dhistheya isyate”/

It is said that the corporeal state
(pindastha) is that aspect” of the
creatures, principles and names, which
is sustained (by consciousness)

(adhistheya).” (40ab)

fiuevery sfd o WIg: UGweR] 3R
fag: 114011

A= doad: 99w gfd
BHIA |

UGG O b AR
SATHAT | 141 | |

pindastham iti tam prahuh padastham
aparam viduh/[40//

mantrds tatpatayah sesa riipastham
iti kirtyate/

rispatitam para Saktih savyaparapy
anamayal/[41//

nisprapafico nirabhasah suddhah
svatmany avasthitah/

sarvatitah Sivo jiieyo yam viditva

vimucyate/[42//

(The wise) know that the other state
(in which the creatures etc. are
instruments of objectivization of the
substratum consciousness) is (called)
'Abiding in Place' (padastha). The
Mantras, their Lords (i.e the Lords of
Mantra), along with (their) Lords (i.e.,
the Great Lords of Mantra), are said to
be 'Abiding in Form' (riipastha). The
Supreme Power, which is stainless and
active, is 'Beyond Form' (riipatita). Siva
should be known to be transcendent
(nisprapaiica), unmanifest (nirbhasa),
pure, established in His own nature and
beyond all (states and things). One is
liberated when He is known.” (40cd-42)

agfde g favsver orgg ggA va ¥ |
caturvidham tu pindastham
asuddham buddham evaca/

The Corporeal (pindastha) is of four
kinds, Unawakened (Abuddha),
Awakened (Buddha), Well Awakened
(Prabuddha) and Fully Awakened
(Suprabuddha). (43ab)*

Y€ gUYE ° Ukl 9 dgfaud
[ 143 ||
R G -

prabuddham suprabuddham ca

57. MSG:ucyate

58. Read with TA 10/240b yo 'mso for yogo which is obviously incorrect.
59. MV 2/40abc is quoted in TA 10/241. It is explained in TA 10/232-235.
60. MV 2/40d-42 is quoted with no variants in TA 10/284cd-286.

61. Quotedin TAvad10/239cd-240ab.
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padastham ca caturvidham//43//
gatagatam suviksiptam samgatam
susamahitam/

Abiding in Place (padastha) is of four
kinds, namely, Gone and Come
(gatagata), Well Dispersed (suviksipta),
Well Conjoined (samgata) and Well
Concentrated (susamahita).” (43d-
44ab)

AL ®UAE [ AIdT
QTR D: | 144 | |
Ifad faqe 2= GIAa~THeIRA |

caturdha rapasamjiam® tu
jAatavyam yogacintakaih//44//
uditam vipulam sSantam
suprasannamathaparam/

Those who think about yoga should
know that Established in Form is of four
kinds, namely, Emergent (udita),
Extensive (vipula), Peaceful (santa) and
Well Content (suprasanna), which is

another.” (44cd-45ab)
AAT=AAH A+d @ dgref
Aaaradq | 145 | |
TR T eI Ueb o] Hefdl Rered |

manonmanam anantam ca
sarvartham satatoditam/[45//

pracaye tatra samjiieyam ekam tan
mahati sthitam/

Beyond Mind (manonmana),
Endless (ananta), and All Things
(sarvartha) (are terms for the Fourth
state),” (whereas) there (in the case of)
the Great Accumulation (mahapracaya),
the sole term is this, namely, Ever Arisen

(satatodita).” (45cd-46ab)

B CEERE 1 1s B B S E|
feTercT [ 146 1 |

ity evam paficadhadhvanam
tridhedanim nigadyate/[46//

Such is the Path (when it is) fivefold.
We will now talk about (its division) into

three. (46cd).

fASTTh U1+ ST SaTga |
PR @ faemE AW Raug
fag: 1147 11
vijianakalaparyantam atmatattvam
udahrtam/
isvarantam ca vidyahnam Sesam

sivapadam viduh//47//

It is said that the principle of the Self
(extends) up to (the level of) the
Dissolution Deconditioned (perceivers),
the one called Knowledge up to that of
Isvara. (The wise) know that the rest is

Siva’s plane.” (47)

62. Quotedin TAvad10/252cd-253ab; TA 10/253ab is a direct quote of MV 2/44ab.

63. Printed edition: samstham

64. MV 2/44cd-45abis quoted in TAvad 10/263-264ab. TA 10/264abis MV 2/45ab.
65. MV 2/45cd is TA 10/277cd with iti bhedatah replacing satatoditam.

66. MV 2/45cd-46ab is quoted in TAv ad 10/281cd-282ab.

67. MV 2/47isquoted in TAvad 11/34cd-35. TA 11/34cd-35 is a paraphrase of MV 2/46¢d-47.
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Tq Hax gAY =1 camedT aRaIfT: |

AU FIARION - IHE: e
G| 148 | |
evam bhedair imair bhinnas tatradhva
parikirtitah/

yugapat sarvamarganam prabhedah

procyate 'dhuna [/48]//

The Path which is divided up there
(in those cases) with these divisions has
in this way been expounded. Now
(comes) an exposition of a variety that
concerns all the paths simultaneously.

(48)

The Four Eggs and the Six Paths

uTfeTd UTehdl <rg AR e U9 4 |
sfa delud: wi®A  Udg
JUSATCIH | 149 | |

parthivam prakrtam caiva mayiyam
Saktam eva ca/

iti samksepatah proktam etad
andacatustayam/[49//

It is said that this (sixfold Path is), in
an abbreviated (form) (samksepatah),
the group of four Eggs. (These are the
Eggs) of Earth, Nature, Maya and
Power.” (49)

T §IY IAITTH UhH TUh JIdh
PR

prthag dvayam asamkhyatam ekam

ekam prthak prthak/

(The first) two are distinct (from the
other two) and are innumerable. Each
one (of the other two) is distinct (from the
others) (and is only one).” (50ab)

3me GRS & ToAD <
g | 150 | |
TehH Tep Yieh 19T JaToragy ¥R |

BIATRAIATE 1]

JRIGYRITHA | 151 | |

RTSE S SR T A |
adyam dharikaya vyaptam tatraikam
tattvam isyate//50//

ekam ekam prthak ksarnam
padarnamanusu smaret/
kalagnibhuvanad yavad
virabhadrapurottamam//51//
purasodasakam jieyam sadvidho

'dhva prakirtitah/®

A) The first (Egg) is pervaded by (the
power called) the Sustaining One
(dharika). It is said that there is one
principle there (i.e. Earth), and that one
should recollect that the letter KS is
present within Pada, Phoneme and
Mantra, one for each one.

One should know that there are
sixteen worlds (there), beginning with
(that of) Kalagnirudra up to (that of) the
excellent (world of) Virabhadra. (Such

68. MV 2/49is quoted in TAvad 11/8, which is an explanation of it.

69. MV 2/50abis quoted in the TAv ad 8/325¢d-326ab (325), which is an explanatory paraphrase of it.

70. Abhinavagupta refers to the primary parameters of MV 2/50cd-57 concisely in TA 11/33-34ab, and makes an
abridged paraphrases of the same in 11/51cd-54ab. 11/51cd-54ab (51-53) are a summary of MV 2/50cd-57. MV 2/50

is quoted and commented in the PTv Singh p. 102 ff.
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is) said to be the Path of six kinds (with
regards to the first Egg). (50cd-52ab)

= fgad @ dF <@y
AT | 152 | |
ERIENREIRIBINEFEIBERILIC
TSI U WA USRI

qRIfoT = | 153 | |

apyayinya dvitiyam ca tatra tattvani
laksayet{/52//
trayovimsSatyavadini
dhadyaksaranica/

tadvad

padani pafica mantras ca satpaficasat

puranicaf/53//

B) The second (Egg) is (pervaded by)
the Nourishing One (apyayini). One
should perceive twenty-three principles
there, beginning with Water (up to
Nature), and as many phonemes
beginning with H (and ending with T)."
The Padas are five as are the Mantras and
the worlds fifty-six.” (51cd-53)

RIS =T deagi gRIfor 4 |
Q’cﬁ'ﬁ g o : geH=gd
g9 | 154 | |

tattvani sapta bodhinya taccaturtha
puranicaf

trtiye sapta varnah syuh
padamantradvayam dvayam//54//

C) Seven principles (from Purusa to
Maya) are (pervaded by) the
Enlightening One, and four times that
(the number of) worlds. In the third (Egg)
there are seven phonemes, and there are
two Padas and two Mantras.” (54)

IYRr=a1 Tqgel g 7 a5 |
JUERI "= Uh UgH Ud
&I | 155 | |

TR FISIHIATE a1+ FH: |
utpityinya caturtham tu tatra
tattvatrayam viduh/

varnatrayam mantram ekam padam
ekam calaksayet/[55]/

astadasa vijaniyad bhuvanani
samasatah/

D) The fourth (Egg) is (pervaded by)
the Sanctifying One (utpiyani). (The
wise) know that there are three principles
there (ie., Suddhavidya, Isvara and
Sadasiva). One should perceive that there
are three phonemes (each for) one
Mantra and one Pada.™ In brief, one
should know that there are eighteen

(worlds). (55-56ab)

f¥rggca 9¥ eI HAT
TATIBTLIGT | 156 | |
TRYIEH A UG I (Iaterdd |

3 U9 NfgaEl ‘W 3wdT FHN
aRanfdd: | 157 | |

71. Read tadvaddhadyaksaranifor tadvattadyaksarani.

72. Two Mantras and two Padas consist of four syllables (hasasasa, valaraya), three Mantras and three Padas are
made of three classes of phonemes, that is, labials, dentals and cerebrals. Concerning the worlds, see below,

chapter five.

73. The seven phonemes are N, Jh, ], Ch, C, Y, Gh. The two Padas and two Mantras are of five and two syllables

each i.e Aiajhajachaca, nagha.

74. Thethree phonemes are G, KH, K. The one Mantra and one Pada are GAKHAKA.
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Sivatattvam param Santam kala
tatravakasadal/56//
svarasodasakam mantram padam
catkamvilaksayet/

ity evam sadvidho 'py adhva samasat

parikirtitah [/57]/

E) The Siva principle is supreme and
tranquil. The Force there is the Bestower
of Space (avakasada). Omne should
perceive that the group of sixteen vowels is
there as well as one Mantra and one Pada

(consisting of the same sixteen vowels).
The six-fold Path is said in brief to be
thus.” (56¢d-57)

YETYE ST |4 Felvsywd Id: |
T 158 |

suddhasuddham jagat sarvam
brahmandaprabhavam yatah/

tasmac chuddham imaih $uddhair
brahmandaih sarvam isyate //58//

As the entire universe, pure and
impure, originates from the Egg of
Brahma, everything is considered to be

purified once the Eggs of Brahma are
purified. (58)

ST fawpey @ g9 @ $RARY dfa
gord |
IR
gferagsead | 159 | |
T 2 IRHA1E UIPH: | TG e

giged  ITTVd

I |

Tdq 9 ®od Wd fRH emq
IRy | 160 | |

brahma visnus ca rudras ca isvaras
ceti suvrate/

prthag etesu boddhavyam santam
paticatustayam [/59//

yo hi yasmad gunotkrstah sa tasmad
wrdhva ucyate/

etat te kathitam sarvam kim anyat

pariprcchasi [/60//

O Lady of Good Vows, one should
know that the four Lords (who reside)
individually within these (four Eggs and
preside over them,) that is, Brahma,
Visnu, Rudra and I$vara, are (all)
tranquil. Whatever excels something
else in quality is said to be above it.”
And so I have told you everything about
this. What else are you enquiring about?

(59-60)

sfa  shurfaifesais o=
ATABRT fEefia: | 121 |
iti Srimalinivijayottare tantre

vyaptyadhikaro dvittyah //2//

This is the second chapter of the
Malinivijayottara Tantra concerning
pervasion.

[To be continued .... ]

75. MV 2/50cd-57 quoted in TAv ad 11/51cd-54ab (51-53), which summarizes these.
76. MV 2/60abis quoted in TA 9/310aband in TAv ad 8/22cd-23ab, and ad 5/157cd-158 (156¢d-157).
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A Brief Life-Sketch of
Mahamahesvaracarya Abhinavgupta

[... continued from the Previous Issue]

— Moti Lal Pandit —

The Levels of Speech

Different Indian schools of
thought have offered different
interpretations concerning the levels
or aspects of speech. Bhartrhari, while
representing the Grammarian point of
view, maintains that speech, from the
highest to the lowest, is characterized
by three levels, which he labels as the
“seeing” (pasyanti), “middling”
(madhyama), and the “articulate
speech” (vaikhari). Somananda, on the
other hand, criticizes Bhartrhari for
upholding the seeing level as being the
highest and the most subtle form of
speech. As the founder and enunciator
of the Pratyabhijia school,
Somananda, while accepting the three
levels of speech of the Grammarians,
adds one more, namely, the
transcendent level (para), thereby
making the levels of speech fourfold.
The Krama, while adhering to the
pentadic enumeration, goes one step
further by adding one more level,
which it terms as the subtle level
(sitksma). It puts the subtle level of
speech between the transcendent and
the seeing levels of speech. The stiksma
level of speech is to be self-shining, and

accordingly it is so related to the
limited subject as to be distinct from it.
[t is said to be present even in the state
of deep sleep (susupti). It is upon
knowing its distinction from the
limited subject (purusa) that there, as a
consequence of this knowledge, ensues
freedom from such fetters (pasa-s) that
are seen as the source of bondage.
Insofar as the Kula lineage is
concerned, it follows, without any
deviation, the path of Pratyabhijfia as
pointed out by Somananda.

It would not be out of place to
point out as to why Somananda is very
critical concerning the Grammarian
view of the levels of speech. The Trika
Saivas as well as the Grammarians hold
identical views with regard to the
Absolute as being identical with
Freedom (svatantrya). The Trika
Saivas do not accept the Grammarian
view of the Absolute as being identical
with the seeing level of speech, which
it terms as $abdo brahman. For
Somananda the seeing level of speech
is not such as would embody the
Absolute, because the Absolute is such
a transcendent, and thereby non-dual,
category as would not admit any kind
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of difference or multiplicity within
itself. It would mean that the Absolute
embodies such a transcendent state in
which no distinction between the
subject and the object exists. There is
total absence of temporal succession in
the Absolute on account of it being
completely transcendent to space-time
causality (cf. Sivadrsti, 5.45). Insofar as
the seeing level of the Grammarians is
concerned, it is, according to
Somananda, not more than the power
of knowledge, which is equated with
the category of Sadasiva: atha asmakam
jianasaktirya sadasivarapani
vayakarana-sadhiinam- pasyanti so
para sthitih (Sivadrsti). For Somananda
the highest aspect of speech is para,
which the Grammarians did not
recognize and identified it with
pasyanti. The Trika Saivas, while
admitting the para as the highest
aspect of the Absolute, have explained
their point of view in the
Isvarapratyabhijia-karika of
Utpalacarya thus: citih-
pratyavamarsSatma-paravak-
svarasodita, svatantrayametan
atmukhyam-tadaisvaryam-
paramatmanabh.

The reason that Somananda puts
forth with regard to the rejection of
pasyanti as being the highest aspect of
speech is the following. The term
pasyanti, according to Somananda, is
derived from the root dr§ with the affix
$atr, meaning thereby the act of seeing
that is relational occurring in the
present time. As a transitive verb, it

denotes such a form of action that must
be related to an object. If the "act of
seeing" of the Grammarians, occurring
in the present time, is accepted,
according to Somananda, as the
highest aspect of speech, then the
question may be asked with regard to
the nature of the object to which the
"act of seeing" is related. It cannot a
priori be assumed that the "act of
seeing" is related to an external object
on the ground that all the external
objects, according to the Grammarian
thinking, are a false appearance
(vivarta), which is to say that they do
not enjoy any ontological reality. It
would mean that the highest form of
speech (vak) can have no relation with
objects that are assumed to be false.
Were we to agree with the suggestion of
the Grammarians that the "act of
seeing" is related to the external object
that is unreal, then it would mean that
the "act of seeing" itself is false? It is also
assumed by the Grammarians that the
pasyanti level of speech is completely
devoid of duality, and if it is so, then it
is completely illogical to maintain that
the non-dual pasyanti is related to
external objectivity. It would also be
wrong to assert that the "act of seeing"
relates itself to the external object on
account of ignorance (avidya). In such
a situation it would be natural to ask as
to whether ignorance is real or unreal.
If ignorance is accepted as being real,
then the very locus standi for non-dual
Absolute vanishes, which would mean
of accepting more than one real. Such
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an acceptance negates the very
foundation of non-dual philosophy. If
ignorance, on the other hand, is
relegated to the realm of unreality,
then the pasyanti-vak and ignorance
would have no possibility to exist
simultaneously, which is to say that
their very existence would be at stake.
Why is it so? It is so because ignorance
is said to be a non-existent entity. It
would be quite an audacious assertion
to equate pasyanti with the unreal
(asat). In this manner we would be
imputing unreality upon the brahman
of the Grammarians. Also, the
argument that the pasyanti first gives
rise toan object and, upon giving rise to
it, sees
argument as would be the search for the
sky-flower. It is logically not possible
for a real pasyanti to give rise to an
object that is unreal. The question that
may arise, in this context, would be:
Did pasyanti, prior to the emergence of
the object, know the object or not?
Factually it is not possible to have the
perception of an object prior to its
emergence. If the object, prior to its
emanation,
pasyanti, then the emanation of an
unknown object is not in consonance
with the philosophy of Grammar. In
this manner the Trika concept of para
seems

it would be as fallacious

is not known to the

to have evolved from the
criticism of the Grammarians
concerning the nature of the highest

form of speech.

For Somananda, and thereby for
the Pratyabhijiia, the concept of para-

vak is so conceived as would transcend
the Grammarian concept of pasyanti.
The concept of para, in the
Pratyabhijfia system, is equated with
cognitive self-awareness (vimarsa),
which, as the highest aspect of speech,
is transcendent to pasyanti. It is
through the power of cognitive self-
awareness that we are so enabled as to
make a necessary distinction between
the insentient and the sentient. It is
this power of awareness that enables as
well as empowers us to differentiate the
self-luminous subject from the
luminosity of an object like that of a
lamp or diamond. This power of
awareness is termed vak precisely
because it is through the inner and
indeterminate sound that the universe
is apprehended. It should be quite clear
now that the para in the Trika is not
seen, as is the case with the
Grammarians, to be identical with
brahman. It is, rather, viewed as the
highest aspect of brahman. Brahman in
the Pratyabhijfia is not treated as a pure
unity, but is considered as a unity of
light (prakasa) and cognitive self-
awareness (vimarsa). The essential
nature of the Absolute, thus, is
explained in terms of light of
consciousness and cognitive self-
awareness.

It would not be off the mark, at this
juncture, to ask as to how Utpalacarya
has treated the problem of knowledge
in his treatise called Pratyabhijiia-
karika. As a non-dualist, Utpalacarya
totally rejects the bifurcating tendency
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of differentiating the mind from
matter, object from the subject. The
Pratyabhijia theory of manifestation of
categories, which includes the subject,
object and the means of knowledge, is
seen to be nothing but the gross form of
what exists potentially in identity with
the Universal Mind or Consciousness.
Although we may experience, at the
surface level, difference between the
particular and the universal, yet, from
the perspective of the Absolute, there
is no difference between the two
insofar as their essential nature is
concerned. There is no possibility for
the manifest universe to exist
independently from the Universal Self
in the same manner as the dreams
cannot be dreamt apart from the
dreaming mind, which is to say that
dreams have no independent existence
apart from the dreaming mind. The
emergence of knowledge in the
Universal Self is exactly similar to the
emergence of thoughts, feelings and
cognitions which an individual subject
may be experiencing during the dream
period. Asit is the individual mind that
remembers, knows and differentiates
during the dreaming state, likewise it is
the Universal Self that engages in
similar processes in all the individual
minds.

The attempt of Utapalacarya is
directed towards explaining the
emergence of knowledge in such
metaphysical terms as would make the
functioning of practical life in the
world possible. Both Utpalacarya and

the
functioning of the Universal Self in
terms of its freedom (svatantrya),
which is to say that it is the absolute
freedom of the Absolute that expresses
itself through such forms as knowledge
(jiana), remembrance (smrti) and
differentiation (apahana). It is through
these forms or powers that there is

Abhinavagupta explain

allowed to eventuate the manifestation
of objectivity, which, at the empirical
level, should be treated as being non-
different from the Universal Self. The
shining of a perceptible object as “this”
can logically be explained if it is
admitted that it exists potentially, prior
to its manifestation, in the Universal
Self. An object of knowledge would not
shine unless it is viewed as being of the
nature of light of consciousness. An
object appears or manifests itself, and
thereby transforms itself into
knowledge, on account of it being
identical with consciousness, and the
nature of consciousness is to be
luminous. It would mean that the
entire objectivity is identical with the
light of consciousness (prakasa), or, in
other words, it is this very light of
is to be found
shining in the entire objectivity.

consciousness that

The concept of para, while
embodying the ultimate metaphysical
principle, is interpreted, within the
framework of the Trika, as being
characterized by pure consciousness,
which means that it is completely free
from the constraints of space-time
causality, which is always of
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determinate nature. The notion of
pari as pure consciousness corresponds
to what is called Ego (aham), which is
interpreted not in terms of its
association with the material body, but
in terms of it being non-dual, which, in
other words, means to be non-different
from the universal consciousness. The
non-dual nature of para would mean
that it represents such a state of unity
that is devoid of multiplicity. The idea
of diversity comes into view when, at
the stage of pasyanti, the initial
inclination towards manifestation of
objectivity begins to emerge. It is para
that is seen as the ultimate 'source of
energy found in words, which are made
use of in everyday life. Since it is the
source of energies, it is accordingly
seen to be such an abode in which all
these energies are so unified as to be
one.

The next stage after para, within
the framework of the Trika, is said to be
pasyanti, which the Grammarians
considered to be the ultimate. The
para, according to the Trika, is viewed
as being the primordial state of speech,
whereas pasyanti is seen to be
representing such a state in which
initial inclination or tendency towards
the process of manifestation of the
spoken speech (vaikhari) isinitiated. In
this state there is a faint, or, should we
say, unclear emergence of desire for the
manifestation of gross speech, which is
quite distinct from pure consciousness.
The nebulous distinction that exists
between pure consciousness and the

incipient desire for gross manifestation
is regulated and controlled by desire
itself.

The gross
manifestation from the pasyanti level
to that of gross speech (vaikhari) is
preceded by what is termed the
“middling level” (madhyama). At this
level of descent towards manifestation

descent towards

there eventuates clear distinction
between an idea and the speech in its
gross form. We experience clearly the
distinction between an idea and the
spoken speech itself at that moment
when we, for example, are engaged in
delivering a speech that is thoughtful.
Prior to the delivery of the speech, we
carefully chose words that are
expressive of ideas that we entertain.
Finally, we articulate such gross form of
speech that is represented by what is
called the “uttered speech” (vaikhari).
At the gross level of speech, there is to
be found separate substrata between a
mental idea and the articulate word
that, as a symbol, carries the idea
within itself. This difference occurring
between the four levels of speech, in
the process of its descent, may be
understood properly if we analyze the
four stages of a seed. The para level of
speech is like a seed that contains
within itself, according to the Samkhya
doctrine, all the future forms of the
sprout that are present in the state of
unity. Insofar as the pasyanti level of
speech is concerned, it is at this level
that movement towards perceptible

manifestation is initiated. At the
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madhyama level change towards
manifestation becomes much larger.
However, the change is not such as
would result in the actualization of
difference between the seed and the
sprout, which would mean that the
sprout is still existing potentially in
identity with the seed. It is at the level
of vaikhari that the emergence of the
sprout from the seed is actualized.
When the emergence of the sprout is
factually actualized, the difference
between the seed and the sprout
becomes manifest. In this context of
the descent of the Word from pure
unity to that of diversity is represented
by the articulate speech, which
embodies the gross aspect of what,
prior to manifestation, was a pure
unity.

Part-1I1 (The Tantraloka)

It is the most voluminous and
the works of
Abhinavagupta. It is encyclopaedic in
its range and orientation precisely
because it treats comprehensively all

massive of all

the issues of doctrine and ritual that
Tantricism has given rise to. It takes
into consideration all the issues of non-
dual sixty-four Agamas. The text of the
Tantraloka equally treats the
philosophical and ritualistic aspects of
Trika in general. It equally focuses
authoritatively on such Saktic lineages
as the Krama and Kula. The text of the
Tantraloka is
authoritative on matters of Tantricism

considered to be

in general precisely because the

statements that are made in the text are
not a mere opinion, but are based on
the authority of the Agama-s. Further
these statements concerning doctrine
and ritual are enhanced and sealed by
the personal experience of the author.
There are three components involved
while making doctrinal statement in
the process of exposition of
Tantricism, and these components are
scriptural testimony (Sabda-pramana),
use of reason (yukti) and personal
experience (anubhava). Whatever
Abhinava has said or written in the
Tantraloka, is based on these three
essential components, and thereby all
his statements have been considered as
being the ultimate authority on
matters pertaining to “Saiva-Sakta
Agama-s. The text of the Tantraloka
was originally published in Kashmir
Sanskrit Series and Studies in twelve
volumes. The text has also been edited
and translated, along with its
commentary of Jayaratha called
Viveka, into Hindi by Dr. Radheysham
Chaturvedi, and has been published in
eight volumes by Chaukhamba
Vidyabhavan. Dr. Paramaharmsa Misra
has also translated the text of the
Tantraloka, and has been published in
eight volumes by the publication
department of Sampirnananda
Sanskrit University, Varanasi. We are
very fortunate in having a very
scholarly commentary of Jayaratha,
called Viveka, on this important
composition of Abhinavagupta. In the
absence of this scholarly commentary
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much of the text of Tantraloka would
not have been understood properly.
While the text of Tantraloka consists of
thirty-seven chapters, the most
important chapters among all of them
are the first five chapters as well as such
chapters as the ninth and the
thirteenth. These chapters are
considered to be the most important
ones on account of them taking into
consideration such doctrinal matters
as are thought to be essentially
philosophical in nature or have
theological implication. The first
chapter gives an outline of issues,
whether philosophical or doctrinal,
that are going to be discussed in the rest
of the text. The following four
chapters, from chapter two to fifth, will
discuss the four "means of liberation"
(moksa-upaya-s), namely, an-upaya,
sambhava-upaya, sakta-upaya and
anava-upaya. The ninth chapter is
considered to be one of the important
chapters on account it taking into
consideration the manifestation of
thirty-six categories. Insofar as the
thirteenth chapter is concerned, it
takes up the theory of causality for
discussion in the context of the
doctrine of karman. Some of the
important topics that the text of
Tantraloka discusses are the following:

The Absolute

The fundamental metaphysical
premise of the Trika is such a
conception of reality as would be non-
dualistic in orientation but theistic

pragmatically. It is non-dualistic in the
sense of looking at the Absolute as
being the sole reality. It is such a
conception of the Absolute as would
authenticate the non-dualism
(abhedavada) of Sarkara. The Trika,
however, differs from the non-dualism
of Samkara when it bestows such
properties upon the Absolute as would
result in the emergence of such
absolutism that would sufficiently be
theistic. As to why the Trika has taken
different route than that of Sarhkara is
because it does not want to have its
Absolute so indeterminate, impersonal
and inactive as would lead to a kind of
nihilism ($iinyavada) propounded by
Nagarjuna. In order to safeguard itself
against the dangers of nihilism, the
Trika the essential
nature (svariipa) of the Absolute as
being characterized both by “light"
(prakasa) and cognitive awareness
(vimarsa). What it amounts to saying is
that the Absolute as consciousness (cit,
sammvid) not only shines (prakasayate),
but is also aware (vimarsamaya) of
itself as being of the nature of light.
The Absolute as light illumines, like
the light of the sun or lamp, everything
that has an objective existence, which,

has conceived

in other words, means that an object
manifests itself precisely because it has
its being in the light of consciousness.
It is to this aspect of the Absolute as
light of consciousness to which Katha
Upanisad (2.2.15) has referred to when
it says: “Upon the shining of That,
everything shines. Because of its light,
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everything is made to appear.” While
being luminous light, the Absolute
thereby establishes itself as being so
transcendent as to be beyond the reach
of human thought, which would, from
an epistemic point of view, denote its
ineffable nature. Such a transcendent
nature would mean that no positive
definition could be formulated with
regard to the Absolute, and so the only
route left of reaching some kind of
understanding is that of via negative,
which is to say: not this, not this (neti,
neti). Whatever dogmatic formulations
may have been formulated, they are
mere approximations, and as such have
to be treated as approximations. Since
there is no possibility of knowing the
Absolute as to what it is in-itself, so the
only way of knowing, according to the
Trika, is that of self-realization. Insofar
as the Absolute is viewed as being
transcendent, ineffable, and luminous
consciousness, there is no divergence
of opinion between the Trika and the
Advaita Vedanta. While agreeing with
Samkara about the Absolute as being
the all-inclusive ground (adhara) of
existence, Trika at this point, however,
goes much further in its metaphysical
formulation by asserting that the
Absolute is also characterized by self-
cognitive awareness (vimarSamayata).
Such an assertion concerning the
Absolute is necessitated by the fact of
avoiding, on the one hand, slipping
intonihilism and, on the other hand, of
not reducing the Absolute to the state
of inertness (jadatva). Possessed with

self-cognitive awareness, the Absolute
accordingly knows itself as being both
light and awareness. It is an awareness
that is immediate and non-relational
in terms of being Ego. The Trika
conception of the Absolute, thus, is
such as would make it possible to give
due place to action (kriya) in the order
of Being. In viewing the Absolute as
being both prakasa and vimarsa, Trika
thereby is able to maintain an
appropriate balance between the idea
of Absolute as being transcendent
(visvottirana) and
(visvamaya).

immanent

This conception of the Absolute is
viewed theologically as representing
perfect unity of Siva and Sakti, of
transcendence and immanence, and of
knowledge and action (cf. Tantraloka,
1.104). The Absolute, theologically
speaking, is concretized by Siva,
whereas Sakti represents the immanent
aspect. It would mean, while speaking
in the language of philosophy, that the
Absolute is a synthesis of both Being
and Becoming. The Absolute is Being
when reposing (visranti) in-itself, but
embodies Becoming aspect when
engaged in the creative active act of
emission (visarga) of objectivity (ibid.,
1. 154). In the phenomenological
language it would mean that the
Absolute as self-shining consciousness
expresses itself in terms of the manifest
categories, thereby representing the
Becoming aspect. The objective world
has the capacity of manifesting itself is
due to the fact that it is rooted in
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consciousness that is of the nature of
light. It proves that whatever there is, is
because of the light of consciousness
(ibid., 1.59-60). Since everything is
manifest, and thereby knowable on
account of the light of consciousness, so
it would be appropriate to assert that
existence per se shines because of
consciousness (ibid., 2.16,30). The
Absolute is not simply a self-shining
consciousness, but also pulsates
(spandanam) with its own power
(sakti), which is seen to be identical
with the power of cognitive self-
(vimarsa-sakti). The
Absolute as Siva is always non-separate
from its own Sakti, which, as pulsation
or cognitive awareness, is identical with
the power of freedom (svatantrya-
Sakti). This understanding of the
Absolute as being endowed with action
(kriya) differentiates Trika from the
Advaita Vedanta in which brahman is
equated with inactivity (niskriyata).
The power of self-awareness (vimarsa-
Sakti, iccha-sakti) is innate to the
Absolute, and so expresses the absolute
freedom (svatantrya) as well as the
infinite bliss (ananda) through five
divine activities of emission (srsti,

awareness

visarga), maintenance of what been
emanated (sthiti), withdrawal of the
emanated (samhdra), concealment
(pidhana) of the essential nature, and
revelation/grace (anugraha) (ibid.,
1.70). The Trika view of the Absolute as
being both self- shining consciousness
and cognitive self-awareness is contrary
to the view Advaita Vedanta

adumbrates. For the Advaita Vedanta
the Absolute is only pure consciousness,
and so rejects the view that considers
the Absolute to be endowed with
activity. The Advaita Vedanta is afraid
of admitting that the Absolute is
endowed with activity, because to
impute activity to the Absolute would
mean, according to Samkara, of
subjecting it to change. The Trika
rejects such an understanding of the
Absolute on the ground that it would
mean that we would be having an
Absolute that is as lifeless as to be dead.
The Absolute of Sarhkara may be self-
shining consciousness, but, being
lifeless, it does not thereby know itself
as being of effulgent nature. Samkara,
moreover, thinks that the appearance
of the world is completely false (mithya)
on account of it being the product of
maya. For the Trika such a view of the
world is unacceptable, because it
considers it to be a real emanation of
Paramasiva. Whatever exists forms,
according to the Trika, an integral "I"
(aham) of the Absolute. While existing
as pure "['" within the Absolute, the
objective universe, upon its
manifestation, is referred to as "this"
(idam). The objective universe, thus, is
but the appearance of the Absolute, and
which is equated to the reflection in a
mirror (ibid., 1.92). The Absolute of the
Trika as being a union of Siva and
Sakti, of prakasa and vimarsa, of cit and
kriya, would denote such a unified
identity in terms of which is realized the
fundamental synthesis of the opposites,
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coincidentia oppositorum. !t is in terms
of synthesis of opposites that the
perfect identity (tadatmayata) is
realized. What at the empirical level is
seen to be characterized by opposites is,
at the absolute level, dissolved into
perfect unity of Being, and thereby the
very basis of differentiation is
eliminated.

Bondage vs. Liberation

As to what it is that is responsible
directly in causing such forms of
bondage that fetters the individual
existent in such a manner as would
become subject to transmigration.
There are two basic reasons for the
existence of bondage from which an
individual suffers from. One form of
bondage is characterized by limitations
with regard to one's knowledge and
doing, which means that such bondage
of limitations denotes the annulment
of freedom (svatantrya). The limited
freedom that an individual has is on
account of Paramasiva having
deliberately become a limited being at
the time when objective manifestation
was initiated. It is, thus, Paramasiva
himself who has become a limited
being (anu), and experiences
limitation of freedom in relation to
knowledge and doing. The other form
of bondage is characterized by a series
of rebirths and re-deaths, and this
series of becoming owes its existence to
the deeds that an individual does while
living an embodied existence. This
series of the cycle of births and deaths

will last till the time the chain is not
broken in terms of self-realization as
being essentially non-different from
the Absolute. And to achieve the goal
of self-realization in terms of non-dual
experience depends on how far
successfully the "means of redemption"
(moksa-upaya-s) have been made use
of. The goal of realizing freedom from
transmigratory becoming cannot be
achieved unless one takes shelter in an
appropriate teacher, and through him
the adept is so empowered as to become
the sharer in divine grace. Grace,
within the Trika system, is seen as a free
and independent gift of God. It is not,
therefore, the result of our good deeds
or religious practices. Were grace to be
dependent on our practices or deeds, it
would no more be considered as a free
gift of God. The concept of grace as an
independent act should be seen in the
context of the wrath of God. Such an
understanding would mean that both
grace and wrath are free acts of God.
This facet of God to act either
gracefully or vengefully is termed as
being a divine play (krida).

Since an individual existent is so
fettered by the ropes of bondage, there
must exist such means that would so
empower the bound being as would
lead to his emancipation from the
circuit of becoming in terms of
repeated rebirths. One of the ways of
getting rid from the trap of rebirths is a
special type of yoga that the Trika
system has enunciated. The Trika
system of yoga has been so classified as
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to correspond to the three "means of
redemption" (moksa- upaya), namely,
the Way of Siva (sSambhava-upaya), the
Way of Energy (sakta-upaya) and the
Limited Way (anava-upaya). As to
what is constitutive in terms of yogic
practices of these
redemption" is fully discussed in such
seminal works of Trika as, for example,
Tantraloka, Tantrasara, Sivasiitra,
Spandakarika, etc. The Sivasiitra,
while discussing the yogic techniques
of the "Way of Siva" (Sambhova-upaya),
speaks of the spiritual attainment as
being the by-products of the "Way of
Energy" (Sakta-upaya) and of the
"Limited Way" (anava-upaya). In the
second and third chapters of

"means of

Tantraloka are extensively discussed
such yogic techniques that are
constitutive of the "Null Way" (an-
upiya) and the "Way of Siva'
(sambhava-upaya). The higher forms of
yogic practices of these two means have
also been discussed in the fifth chapter.
The next few chapters that follow it are
devoted to the
meditative means in which objective
props are used as meditative supports.
The "Way of Siva"is so devised as would
result in the direct realization of the
Self as being of the nature of divine
consciousness characterized by
luminosity and cognitive awareness. It
is such a spiritual path in which no
exertion of any kind is involved. So,
this spiritual trajectory transcends
both the mental faculty as well as
physical exertion insofar the

discussion of such

attainment of immersion (samavesa)
in the Absolute is concerned. The
purpose of the “way of Siva” is to slow
down the flow of ideas in such a
manner as would lead to the ultimate
cessation of ideas. Once the mind is
cleared from the polluting factors of
ideation, there automatically comes
forth the shining nature of
consciousness and in terms of which
non-dual nature of being is realized.
Henceforth everything is seen as being
identical with the Self, and nothing
exists apart from the Self. Next to the
"Way of Siva", in a descending order, is
the "Way of Energy" (sakta-upaya). As
this means is oriented towards mental
processes, so it makes use of such props
that would adequately be mental in
nature. One of its techniques, for
example, is to repeat silently and
inwardly such mantra-s that reflect the
intrinsic nature of the Absolute. The
Trika a priori assumes that the self of
an existent is non-different from the
Absolute, which is to say that the
individual self is of the same nature as
is the Absolute. Such a conclusion is
arrived on the basis that views every
phenomenon, from the tiniest
molecule to the complex organism, as
being the external manifestation of the
Absolute. The first and foremost aim of
the “Way of Energy” is to remove the
polluting obstructions that are caused
by impure knowledge (asuddha-vidya)
in the way of arising of pure knowledge
(suddha-vidya) with regard to the
nature of reality. It is through the
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repetition of the sacred mantra that
the ingrained impressions are so
purified as would facilitate the arising
of such an idea that is pure, and so
accordingly such pure ideas have the
power of leading to an appropriate
understanding with regard to the
essential nature of the Self. Also,
meditative visualization of the facets of
the Absolute is carried out in such a
manner as would terminate in
immersion (samavesa) in that is being
visualized. The last means, namely, the
“Limited Way” (anava-upaya) is
cultivated by such an individual who is
at the lowest ebb of spirituality. This
spiritual means of the Trika, in many
ways, seems to be resembling the
concentrative method of classical yoga
of Patanjali. It is such a means in which
attention is fixed on an external object.
The object of concentration can either
be of superior quality or it can be of
inferior quality. The nearest objective
phenomenon to one's self is the faculty
of understanding. The nearest
objective phenomenon to the self,
however, is the principle of animation
in the form of exhalation and
inhalation. All such aspects that are
constitutive of one's physical and
mental existence are used as mediums
for meditative concentration.

Meditation on these physical and
mental aspects are respectively known
as (a) the buddhi-yoga or dhyana-yoga,
(b) uccara-yoga, (c) karana-yoga, and
(d) dhvani-yoga. The karana-yoga as
kundalini-yoga and dhvani-yoga as
nada-yoga has percolated to such
denominations that have deeply been
influenced by Tantricism. Insofar as
the dhyana-yoga and uccara-yoga are
concerned, they have remained within
the ambit of Trika. The lowest
meditative means of the “Limited Way”
is known as the sthana-kalpana. It is
such a means in which is recollected
the essential knowledge with regard to
space and time. Both space and time
are respectively mediated in three
respects, which collectively is known as
sadadhva-yoga, which is to say that
meditation is conducted in such a
manner as would involve six objective
elements. In this means also different
places of the body are meditated upon,
and they are (a) the trikona or the
miladhara, (b) navel, (c) the heart, (d)
the throat, and (e) space between two
eyebrows. The aim of all these methods
or means is to lead the adept to the state
of such immersion in terms of which
the non-dual experience of the unity of
being is sealed once-for-all.

[To be continued...]

No matter what happens, a yogi must main-
tain awareness in continuity.

— Swami Lakshman Joo
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consciousness.

Leave aside the functioning of your organs,
be above the state of the organs, and you will
remain in your real nature of God

— Swami Lakshman Joo
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(Awakening To The Truth)

Malini presents here a discourse by Swami Lakshman Joo in Kashmiri, which is
the 6th in a series of discourses that he delivered between 27th April and 3rd
August 1980 at Gupta Ganga Ashram in Ishaber, Srinagar. Swami ji used to
conduct discourses every Sunday on Kashmir Shaivism for the benefit of general
public and for his devotees in particular. This series which is being covered in this
and the next few issues of Malini were handwritten by a very close and dear
devotee of Swami ji, by the name of Pandit Janki Nath Kaul who was a well
known personality from Kashmir and was popularly known by his pen name
“Kamal”. The manuscript was later approved by Swami ji when it was shown to
him by Shri Janaki Nath Kaul ji. Another dear devotee of Swami ji, Shri Anupam
Kaul ji, brought it out in the form of a booklet under the name of “Pazar
Pazaravun” (Awakening To The Truth). The booklet was later published by the
Ishwar Ashram Trust in 1993.

YA ARAT
(ST 22, 1980)

el ®Y 1 — ¥ 9 fdg—< wel
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“The world crushes dust under its feet but the seeker after Truth
should be humbler than the dust.”
AR G AMS WRA Tl BRI 7R GHE[E e 374 TS @i AR
(3TEPIR RI%) RWog | 1 79 Y |
T3] e TURAT e —
‘srIfea fafgrgfgearaa: -
— 1. ANRIF. 2—43
qUfs T¥Td Yo AfeT NYfeg ga 1 S FfT g INRBH T gfag
gfed 7o 4 Arr TeH | I g INR G W@, 9% d ged a1 |
I © B — Fud g [ 9974 | & g IS I Ur'sy 4o diH |
qads IrE1 G "R I T 9 AGH | JIR AR TG a8 Gxd G |
e 19 @1 GUR 31 37algd g el &)+ W'k | a4 o' fag &g
HTH | U &' Iad d FAg< 9o |
(4) T — TG gHdrd T HRGY | BIRY g A Setaicgel 7 o | Ifel
PiE AR R fel TR Jlcldh B IR1 B SHORAT (emergency) S |
IEG—UTS Ho, WIA—UIS T WD JeNel d IR B T
Ty |

MALINI October 2022 - December 2022 E.




WAR]D Tl —
WreIfeseqadr YT | |
— Ud. . (2—44)
TR R G G 3Cad Y& FIEhR JuaH |
THRRIS A AiHTdhfad—AERA |
A1l s ggafta oA STRA | |
(5) STR—UMHM — $IIRH IRV TG qT—H4 bl T IR
o= | INT—aeEd 59 R 7 faeT e fom 5 Ry Sy IR
e+ A T To™ T T g oM g Ha | O ®iy 39k R
S g AEd HEANY d qeaR RIS o HE—gRomge g& big
fOhfehR AT Foreert RISI | feT =11 rgeb @ e 81 g g 9R g
afel SYRET WIS AW | ofgell BE ARMAT A 7T T Teg T/
NUQT |
SYR—UEITID g I B S Bl dgd IR J9f —
gurferffgSrearg e 11
— ud. a1 9, (2—45)
afer B =gy forgm urforg @afer w1 gfted [ wirare R ware
HR T e 3reied 749 'S | T B |
e —
A 9d R &'+ aF &1 g2 —
T — HERTST | SYeR—YOTI e 7r$ fohe 7% Yforen ?
IR — 4 7Ta A .
(31 Terg 1T I g1 T |y o1 —)
=T | % T $9R BT A1 |
(ARIa HA1d 58T S8T BRI IGH) — TG D

Shaivism explains that Jnana is knowing
one's own nature.

— Swami Lakshman Joo
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Spanda Nirnaya by Kshemraja
(Serialized, Part-2)

Starting this issue of Malini, Malini is reproducing here Acharya Kshemraja’s
“Spanda Nirnaya” in Sharda, with transliteration in Sanskrit, through a
sequential presentation of the pages of the book which is in the Sharda
manuscript. The manuscript is about 100 years old. We hope the readers will take
advantage of the this being presented in Sharda script. — Jai Guru Dev!
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Sanskrit version

N O\

(37) AR AeTeauddIgHIdiaeedd AeTRIAIaloet e
S RERIT R

TETTRINYGUTRI TADRIT HIARITUABIBR Teeg=aisrddr | |
T BRI TRIU<: | |
FQ: HEolfdeed—w<: | |
ThHdeRn ffora= Sa sfa Hf—s=ie W< () 1
T3 v e sRE=gfayd geromel: eelidAdfard: |11 |
qaTA: Tell: AMURTD Weadcd gaeeiiiad () 15| |
T TATBIRAT ARSI TSGR Saer: | (7 | |
vareAr faufaufrRe: 1181 |
YAl SURI QAU YT HA-HMIgierd: 1191 |
T U doatw] ATGIURRY @y dguaRaq (d ) 111011
TSI ARTTT THATGRT: | 11 |

Note: The transliteration to Sanskrit , of the Sharda scripted Spanda Nirnaya, is kept as it is
scripted in Sharda. It may be at variance with the Sanskrit text as in some other books on the
subject. But we have refrained from changing the transliteration to keep the originality
untouched. — Editor’s note.”

(Transliteration to Sanskrit : Credit to Core Sharda Team - An NGO dedicated to
Revival of Sharda)

— Jai Guru Dev

No matter which intensity of Lord Shiva 's
grace is with you, it will carry you to His
nature in the end.

— Swami Lakshman Joo
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ASHRAM NEWS

1. Nirvana Jayanti of Gurudev Shaivacharya
Swami Lakshmanjoo Maharaj

The 31st Nirvana Jayanti Celebrations of Guru Dev Maharaj on 13th
September, 2022 (Ashwin Krishna Paksh Chaturthi) was celebrated with full
fervour this year at all Centres. This time Kolkatta devotees also celebrated the
Nirvana Jayanti for the first time. The usual yagna and puja rituals were performed
by the devotees at various centres. As is the practice, Holy Prasad was served to the
Devotees after the havan/puja. This time, the Puja and Hawan process at Srinagar
was video recorded for reference in future with respect to the procedure & process
of performing this event. The final document will be kept at the Srinagar Ashram
with copies at other affiliated centers. Refer to outside back cover for pictures of the
event at various centres.

2. Pitrapaksh Mahasamadhi day of
Swami Mehtab Kak Ji and Swami Ram Ji

As is done every year, on the occasion of the Pitrapaksh Mahasamadhi day of
Swami Mehtab Kak ji (Guru of Swami Lakshman Joo), devotees held prayer
meetings and performed Shrada rituals on the 11th Sept. 2022 (Ashwin Krishna
Paksh Dwitya) and respectively at the Ashram. At the conclusion of the rituals,
prasad was distributed to the attending devotees.

On 24th Sept. 2022 (Ashwin Krishna paksh Chaturdashi), it was Pitrapaksh
Mahasamadhi day of Swami Ram ji (Param Guru of Swami Lakshman Joo).
Devotees at Delhi held a prayer meeting followed by prasad distribution. At Jammu
& Srinagar, Devotees offered prayers at the Trika Ashram of Swami Ram ji.

3. Swami Ram Ji and Swami Mehtab Kak ji
Birthday Jayanti

Swami Mehtab Kak ji's (Guru of Swami Lakshman Joo) birthday jayanti was
celebrated on 29th October, 2022 (Karthik Shukla paksh Chaturthi) with
recitation of Gurustuti by the devotees followed by the Holy prasad. Swami Ram ji's
(Param Guru of Swami Lakshman Joo) birthday Jayanti was celebrated on 20
December, 2022 (Paush Krishnapaksh Dwadashi) in the same manner. An online
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talk was broadcast on Swami Ram ji's birthday Jayanti wherein Smt. Veena Zadoo,
an ardent devotee, spoke on Swami Ram ji's life history and family background and
how Swami Ram ji was led to state of Vairagya and His ecstasy on the birth of Swami
Lakshman Joo.

4. Two-day International Seminar on
Kashmir Shaiva Darshan at Varanasi.

Kashmir Shaiva Institute (KSI), founded by the great Shaivacharya Ishwar
Swaroop Swami Lakshmanjoo Maharaj and Banaras Hindu University, jointly
organized a two-day International Seminar on Kashmir Shaivism — Shastrapaksh
and Lokpaksh — at the Seminar Hall, Vedic Vigyan Kendra, BHU Varanasi, on 4th
and 5th, November, 2022.

The seminar was graced by a galaxy of great luminaries of Hindu spiritual
philosophies and Kashmir Shaiva Darshan. Among them were highly revered
scholars and members of the faculty of Sanskrit and Vedic studies of BHU and
many other highly celebrated scholars and practitioners of Shaiva Philosophy
drawn from across the country and other parts of the world.

The scholars in their highly captivating talks traced the ascension of the
Kashmir Shaiva Philosophy and its core tenets to the great ancient seats of
knowledge — Kashmir and Kashi. There were intense deliberations on the great
lineage of the Masters of Kashmir Shaivism and their great contributions — such as
Mahamaheshwaracharya Abhinavgupta and the great lineage of sages and saints
like Shaivacharya Swami Lakshman Joo Maharaj, who kept the profound
knowledge of Shaivism well and alive through many generations. The contributions
of the great Pandit, Acharya Rameshwar Jha, the great disciple of Swami
Lakshmanjoo Maharaj, in propagating the knowledge of Kashmir Shaivism across
the country and particularly among the great scholars of Kashi were also
highlighted.

In the discourses, speakers deliberated on the scriptural perspective and the
folk perspective on the Non-dual Kashmir Shaiva philosophy, which was placed as
the central theme of the seminar.

Among the noted scholars who graced the seminar with their enlightening
presence and presentations during the two day seminar were: (1) Prof. Upendra
Kumar Tripathi; (2) Prof. Acharya Kamlesh Jha; (3) Padmabhushan (Prof) Vashisht
Tripathi; (4) Revered Guru Shri Tryambakeshvar Chaitanya Ji Maharaj; (5) Prof
Kamlesh Dutt Tripathi; (6) Prof Vijay Kumar Shukla; (7) Prof. Mritunjaya Dev
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Pandey; (8) Prof. Pradymanu Shah Singh; (9) Prof Jayshankar Lal Tripathi; (10)
Prof. Hari Prasad; (11) Swami Mahesh Yogi Ji; (12) Prof. Sudhakar Mishra; (13) Prof
Rajaram Shukla; (14) Dr. Divya Chetan Brahmachari; (15) Sushri Devahuti Mishra;
(16) Dr. Nihar Purohit (on line); (17) Dr Bhaktiputra Rohtam; (18) Shri Parampujya
Keshavapriyadass Ji, (19) Shri Swaminarayanigrukulsansthan, Rajkot; (20) Vedant
Acharya Swami Shri Swarupdass Ji; (21) Dr. Pawan Kumar (On line); (22) Swami
Shri Shukmunidass Ji; (23) Shri Kaviraj; (24) Shri Ambikesh; (25) Prof. Patanjali
Mishtra; (26) Dr. Bhuvaneshvari Bhardwaj (On line from Lucknow); (27) Prof.
Saroj Gupta, Madhyapradesh; (28) Dr. Siddhidatri Bhardwaj; (29) Prof. Madhava
Janardan Ratate.

Mr Geroge Barselaar from USA and Dr. Mark Dcyzkowski from UK spoke on
behalf of KSI. KSI and Ishwar Ashram Trust (IAT) was represented by it's Trustees
and Management body, Dr Anusheel Munshi, Shri Vijay Kumar Kaul, Shri
Devinder Munshi; Shri Abhinav Dhar; Shri Manesh Bhat; Shri Anil Bakshi; Shri
RL Bindra: Dr AK Dhar and also by many devotees of Swami Lakshman Joo.

The seminar was well attended by over a 150 students, seekers and scholars of
Kashmir Shaiva Philosophy, Sanskrit and Vedic Scholars. For the devotees from
[AT and KSI it was a great holy pilgrimage to Varanasi. It was the place where,
Swami Ji Maharaj was invited to speak in the year 1969 at an International
Seminar attended by some of the greatest scholars of that time. The young Swami
Lakshman Joo mesmerized the audience with his experiential exposition of
Kundalini. At the end of his lecture, the great Acharya and Saint, Pandit Gopi
Nath Kaviraj Ji invited Swami ji to sit on the dias and was later conferred an
Honorary D. Lit. Degree in recognition of his knowledge and experiential
accomplishments in the area of Kashmir Shaiva Darshan and its vast repertoire of
scriptures and texts.

Much to the great delight of the audience, a proposal was also tabled by Prof.
Upendra Tripathi in august presence of Padmabhushan Prof. (Acharya) Vashishtha
Tripathi, former Vice-Chancellor, Banaras Hindu University to establish a chair in
the name of Shaivacharya Swami Lakshmanjoo Maharaj at the Banaras Hindu
University, for propagation, study and research on the subject of Kashmir Shaiva
Darshan and its texts and their interpretation as presented by Swami Lakshmanjoo
Maharaj during his lifetime. The proposal mooted during the concluding session
was informally confirmed by the Registrar, BHU, Prof. Arun Kumar Singh. The KSI
and the Dean, BHU were urged to submit formal proposal for approval by the BHU's
University Council.
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5. Discourse on Shaktichakra

KSI organized a discourse by Dr Nihar Purohit, an eminent scholar of Kashmir
Shaiva Philosophy at Ishwar Ashram, Sarita Vihar, New Delhi on 18th Sept. 2022

The topic of the discourse was Shaktichakra- from the perspective of Spanda
sandoha. Many devotees of Ishwar Swarup Swami Lakshman Joo and seekers and
students of Shaiva Darshan attended the discourse. The discourse was beautifully
structured with recitation of shlokas and their detailed and deeper exposition and
interpretation and interactive sessions with the participants. The session
concluded with participants asking some intense questions to gain a deeper
understanding of the profound concept of Shaktichakra and Spanda.

6. On-Line Discourse on Bodhpanchadashika

A three part interactive online discourse on Bodhpanchadashika was organized
by KSI on 14th, 15th and 16th of Oct 2022.

A highly noted scholar of Kashmir Shaivism and an empaneled scholar of KSI-
Dr. Acharya Nihar Purohit facilitated the discourse, introducing the Philosophy of
Kashmir Shaivism structured around the beautiful fifteen verses of
Bodhpanchadashika written by Mahamaheswara Acharya Abhinavagupta.

The endearing style of Acharya Nihar Purohit's presentation, that most of the
KSI and IAT members are so familiar with, was again a unique feature of this three
part discourse. Over the three days, few selected verses were expounded each day in
great detail interspersed with meditative and mantra recitation engagement with
the participants. Many seekers & devotees enjoyed the enthralling discourse.

7. Workshop on
“Key concepts of Kashmir Shaivism” at Delhi

[t was for quite some time that a need was felt to conduct a workshop on some
fundamental aspects of Kashmir Shaivism. Accordingly, a four day workshop on
“Key concepts of Kashmir Shaivism” was held at the Ishwar Ashram Trust Ashram,
Delhi under the aegis of Kashmir Shaiva Institute from 8- 11 December, 2022.

The participants included seekers from around India and one from Ireland. The
faculty consisted of Prof. Ramakant Angiras ji, Dr. Rajnish Mishra ji and Mr.
George Barselaar ji. The structure of the workshop was based on the chapters of the
book “The Secret Supreme”-a book based on Swami Lakshman Joo's lectures on the
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key concepts of Kashmir Shaivism and Trika Shastra Rahiysa. The latter isa book in
Hindi explaining the fundamentals of Kashmir Shaivism authored by Swami ji
himself. The workshop was interactive interspersed with discussions between the
faculty and students. Training material in the form of 2 books -The Secret Supreme
and Trika Shastra Rahisya — was given to each participant.

At the end of the workshop, the students gave a presentation on what they
understood and learned over the 4 day workshop. An award was given to the best of
these presentations which went to Shri Ambikesh from Varanasi. Certificates of
participation in the workshop were distributed to all the students.

Shri Vijay Kumar Kaul of the Kashmir Shaiva Institute explained the
immediate future plans of Kashmir Shaiva Institute. The workshop concluded with
thanks from the KSI to all students, faculty and those who worked behind the scene
to enable conducting the workshop.

8. Short talk on Bodhpanchadashika

A short session on Bodhpancadashika was held on the 18th December, 2022
(Paush Krishnapaksh Dashmi) on the occasion of the Nirvana Jayanti of
Mahamheshwar Acharya Abhinava Gupta where Prof. Ram Bahadur Shukla spoke
on the subject. Prof. Shukla has been Ex-head of the Department of Sanskrit and
Philosophy at the University of Jammu.

9. Swami Lakshman Joo Samman-2022

Ishwar Ashram trust has from time to time been recognizing persons who have
contributed exceptionally in the propagation of Kashmir Shaivism and in
providing service to Ishwar Ashram Trust's activities. [AT proudly announced the
award for the year 2022 at the workshop that was conducted on “Key concepts of
Kashmir Shaivism” from 8th December to 11 The December 2022 at Delhi.

The award went to Shri George Barselaar, an ardent devotee of Swami
Lakshman Joo since 1983.

Shri George has been a student and teacher of the traditions of Vedanta and
Kashmir Shaivism for over 40 years. A Civil engineer by profession, he has been
involved in Transcedental Meditation under the direction of its founder Maharshi
Mahesh Yogi. While Shri George was spending his time serving Swami ji, Swami ji
assigned the responsibility of transcribing his recorder lectures. He came across
John & Denise Hughes who had a large library of recorded lectures of Swami ji.
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George joined hands with John & Denise to bring out many texts of Kashmir
Shaivism Shastras as explained by Swami Lakshman Joo.

George served Swami ji till Swami ji left his mortal body and thereafter too by
being deeply involved in bringing out texts of Swami ji's commentaries on Various
Kashmir Shaivism texts. George is based out of California and deeply engaged with
Universal Shaiva foundation, now located in Oregon, USA and run by John &
Denis Hughes. Ishwar Ashram Trust and Kashmir Shaiva Institute congratulate
Shri George Barsellaar on this award.

10. Felicitation of Dr. Mark Dcyzkowski
with Abhinavgupta Samman

Dr Mark Dyczkowski, a towering scholar of Indian spiritual philosophies was
conferred with a Abhinavagupta Samman for his enormous contributions in the
field of Indian Philosophical Studies and Kashmir Shaiva Philosophy, at the
Ishwar Ashram Premises, New Delhi on the 11th of June 2022. The felicitation was
offered jointly by the Kakni Trust, an organization that has been extensively
working to support the rich culture, tradition and community well being of
Kashmiri Hindus across the country and Kashmir Shaiva Institute.

The award constitutes a cash amount of Rs 50,000 and a memento and is
awarded once in a year to the most outstanding and illustrious scholars for their
lifetime of work in the domain of Kashmir Shaiva Philosophy.

The award was presented to Dr. Mark Dyczkowski in the presence of an august
gathering of some of the most noted scholars of Kashmir Shaivism, that included
Prof. M L Kukilu Ji and Dr Shashi Shekhar Toshkhani Ji and the members of Kakni
Trust, KSI and IAT. Many devotees were present in the audience to witness the
felicitation ceremony.

Dr. Mark Dyczkowski is a towering Scholar, Teacher, Author and an intense
practitioner of Hindu spiritual Philosophies. In today's times, Dr Dyczkowski is

widely recognized among the world's foremost authorities on Tantra and Kashmir
Trika Shaivsim.

Bornin London and after graduating in London , he acquired a Post Graduate
degree in Indian Philosophy, Religion and History from the Banaras Hindu
University and then went on to complete his Doctorate in Sanskrit Studies,
specializing in Kashmir Shaivism from the University of Oxford, England, where
he was guided by some of the world's tallest authorities in Sanskrit and Indian
Spiritual Philosophies, including Professor Alexis Sanderson. For many years, Dr.
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Dyczkowski studied at the Holy feet of Swami Lakshmanjoo Maharaj and also
many other distinguished scholars in India and abroad.

He has published innumerable papers at various prestigious journals across
the world and has delivered talks at global conferences in the field of Tantric
philosophy and Kashmir Shaivism. A prolific author, has authored many books,
some of which are The Doctrine of Vibration, The Canon of the Saivﬁgama, The
Kubjika Tantras of The Western Tradition, The Stanzas on Vibration, and The
Aphorisms of Siva, all of which were published by the State University of New
York Press, USA. Among his extensive works is also a massive 14 volume
Manthana bhairava tantra published by Indira Gandhi National Centre for the
Artsin conjunction with DK Print World.

Dr Mark has also has completed the first English translation and commentary
on the Tantraloka, written in the 1lth century by the great Acharya
Abhinavagupta. In addition to his academic pursuits, over many years, Dr Mark
had a keen interest in art and aesthetics and studied the Indian classical string
instrument — The sitar. He studied under the great exponents such as Dr. Rama
Cakravarti, Ustad Imrat Khan and the great maestro Buddhaditya Mukherjee, the
great exponent of the style of the family of the illustrious Ustad Vilayat Khan.

He has performed at countless concerts across Europe, the United States and
India. His music has been used in numerous films and documentaries.

To sum it all up Dr. Mark Dyczkowski truly deserved this honor for his
unfathomable accomplishments, oceanic depths of knowledge, and a life time of
ascension in mystic spiritual philosophies.

11. Felicitation of Dr. Anusheel Munshi,
Trustee, IAT with Abhinavgupta Samman

Dr Anusheel Munshi, Secretary Trustee of Ishwar Ashram Trust felicitated by
Kakni foundation for successfully helping in conducting the Mahamaheshwar
Acharya Abhinavagupta jayanti this year in association with KSI.

12. KSI activities in Jammu

At the initiative of Sanjeevani Sharda Kendra, Bohri, Jammu, a session of the
Jammu based community, who have shown great interest in learning Kashmir
Shaiva Philosophy, was held in Sharda Kendra complex on 29th November, 2022.
Kashmir Shaiva Institute was represented by Shri R.K. Sadhu, Shri George
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Barselaar, S/Shri Vijay Kumar Kaul, Pran Nath Razdan, Romesh Kilam, and Kamal Ji
Ganjoo. The first lecture was given on the elementary system in Kashmir Shaivism
based on the foundational texts called “Parapraveshika” and the “Secret Supreme”
of Gurudev Swamiji Mahara;j.

The audience was very responsive and the need to have such sessions on regular
basis was felt. KSI offered to hold classes in Mahinder Nagar KSI Office Complex
twice every week. The dates shall be finalized in due course of time and calendar of
activities shall also be finalized shortly in consultation with the Management of
Sanjeevani Sharda Kendra. On this occasion Shaivacharya Abhinavagupta's
composed hymn “Vyapat Charachar...” and lineage of Masters, “Gurukrama” was
recited at the end of the session.

In line with the plan of KSI holding a seminar on Kashmir Shaivism in Jammu, a
meeting was held between KSI representatives S/Shri R.K. Sadhu, George
Barselaar and Vijay Kumar Kaul, with Prof. Ram Bahadur Shukla, and Prof. Sushma
Devi, Head, Department of Sanskrit, University of Jammu on 30th November,
2022. Threadbare discussion on various issues for holding the seminar in Jammu
was held. It was decided that tentatively the seminar shall be held immediately
after the Holi Festival and in the mean time the Department of Sanskrit shall take
up the issue with the University authorities and seek their formal approval.
Parallelly Kashmir Shaiva Institute shall send a formal proposal to the Head,
Department of Sanskrit.

KSI members were also invited to join the celebration of “Aazadi ka Amrit
Mahotsava — Sanskrit Mahakavi Jayanti Samaroha” as Special Guests. KSI was
honoured to accept the invitation. Shri R.K. Sadhu and George Barselaar attended
the function while Shri Vijay Kumar Kaul, Secretary, KSI could not participate as
he was indisposed.

KSI members were taken around the Sanskrit Department library and the
auditorium. Sincere thanks were given to the University Professors and other
teaching staff and students for their keen interest in propagating Kashmir Shaiva
Philosophy to fulfill the wishes of great Shaivacharya Swami Lakshmanjoo
Mabharaj.

The Trust administration team thanks all those who delivered various talks and
helped in conducting the workshops to help in achieving the objective of the Trust
which is based on the Will of Guru Dev Maharaj. May Guru Dev continue to bless
them all.
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SHRADHANJALI
Sushree Prabha Ji

|. B E d‘;:z'

Sushree Prabha Ji left her mortal frame on 17th December, 2022 to merge into
the Supreme. Prabha ji was born in July 1924.and moved to Ishber in 1945 to live
with her elder sister Sushree Sharika ji who had taken the spiritual path at a very

young age under the guidance of Shaivacharya Swami Lakshmanjoo Maharaj, also
known as Ishwarswartp ji. As such, both the sisters became the disciples of the
Great saint and scholar of Kashmir Shaivism, Shaivacharya Swami Lakshman Joo.
Swami Lakshmanjoo Maharaj initiated Sushree Prabha ji into the spiritual
practices of Shaivism. Subsequently, along with her elder sister, she lived in the
Nishat, Ishber ashram of Shaivacharya Swami Lakshman Joo. Sushree Prabha ji
dedicated her life to the study and practice of Trika Darshan, popularly known as
Kashmir Shaivism. Having been qualified in Hindi and Sanskrit, Sushree Prabha ji
studied the complex Trika Darshan scriptures under direct guidance from Swami Ji
Maharaj. Owing to advancing age in the last few years, she made Faridabad her
permanent abode. Here she stayed at the residence of Prof. Sudhir Sopory and Smt.
Meenakshi Sopory, who dedicated their time in devotion and service to her.

We all pray that her divine soul finds permanent residence at the holy feet of
her Guru, Shaivacharya Swami Lakshmanjoo Maharaj.
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Shri Lal Ji Razdan

Shri Lal Ji Razdan, an ardent devotee of Swami Lakshman joo, left his mortal
body on 7th December, 2022 at Jammu. Shri Razdan was working in erstwhile
Srinagar Municipality. He and his wife were dedicated devotees of Gurudev
Swamiji Maharaj. In recognition of Shri Lal Ji's dedication and devotion towards
his Master, Swamiji Maharaj rewarded him by initiating him on Shrawan Purnima
of 1990 at the Ashram. It is said that on that day, Lal Ji was so excited that he could
not stop himself from revealing his attainment of cherished goal of his life.

May Swamiji continue to shower his blessings upon the departed soul.

Mrs Vijay Kumari Kaul

The soul is never born nor does it ever die. [t is eternal.

Mrs. Vijay Kumari Kaul, an ardent devotee of Swami Lakshman Joo, passed away
on 5th October, 2022 at Jammu. She was the wife of Shri Vijay Kumar Kaul,
Secretary Trustee of the Kashmir Shaiva Institute and an old devotee of Swami
Lakshman Joo . Guru brothers & Sisters have lost a devout devotee of Gurudev. Her
love for Gurudev, her strength, her hardwork, her involvement in Ashram activities,
her presence have all been beyond words. She enriched so many around her.

May Swami Ji Maharaj bless her pure soul with His grace.

Smt. Durga Ji Raina

Ishwar Ashram devotees lost a very pious guru sister, Durga ji Raina, on 12
January, 2023 at Delhi. Durga ji Raina (nee Warikoo was daughter of a very senior
disciple of Swami ji, Pandit Shambu Nath Warikoo. Durga ji has been a part of
Ishwar Ashram since a very long time and would regularly visit old ashram up on the
hill at Ishbar Nishat. Swami ji would come to Warikoo house at Kralkhud Habakadal
regularly on Wednesdays. Since migration she had been a part of Ishwar Ashram at
Sarita Vihar, Delhi. She used to be an enthusiastic member of the pilgrimage trips.
In 1962, Swami ji took many devotees to Shivanand Ashram in Haridwar and Durga
ji was part of that. Even at an advanced age, she participated in religious tirth yatras
to Somnath temple, Pashupatinath temple in Nepal and recently to Vishvanath
temple in Kashi/Varanasi.

She had a unique affection for all beings she touched and kept in touch with
every one far and wide. She Will be missed by all. May Swami ji give her a place at
HIS feet! [ |
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ISHWAR ASHRAM TRUST
Calendar of Events 2023

(1January 2023 to 21 March 2023)

1. Shaivacharya Swami Ram ji Friday 20 Jan. | Magh Krishna
Chaturdasi Maharaj (Varshik Jag)
Sarerd Wl ST 7RIS it [ YEHAR HTE HOTIE FATEN
BIERSIRG R F-4

2. Maha Shivratri Saturday |18 Feb. | Phalguna Kishna Trayodasi
LEIRENIE] KIREIN B[ HOTIET FAELN

3. Paramaguru Swami Mahatab Kak ji| Tuesday | 21 Feb. | Phalguna Shukla Dutiya
(Varshik Jag)
RATS WM A8dgdhih ol HERTST | HITAdR BT gJaerue fgarm

qfH 911G

KASHMIR SHAIVA INSTITUTE

Regd. Address: 2, Mahinder Nagar, Canal Road, Jammu-180016

Calendar of Events 2023

(1January 2023 to 21 March 2023)

1. 15 Jan (Sunday) Talk on Pratyabhijnahridayam Online
HTE T ACHT JAMTSEETH IR U ardf RIEGIER]
2. 18 Feb (Saturday) Talk on Mahashivratri Online
IAT Delhi
BIAA R FATEL HETRIERIS UR Qe ardl SIECIEE
3. 10-12 March 3 day online course on Spandakarika | Online
(Friday to Sunday) and Spanda Sandoha (English)
oF HET JAd TEHINGT R WA W CIECIRE]
SASEARCCIINED IS AT H 3 feawi ureumH

The fruit that accrues from maintaining
complete contentment is that you become
completely at peace this lifetime.

— Swami Lakshman Joo
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PLACE : NEW DELHI

Dl | s ol e,y ) o

[ TREASURER ] [GEN. SECRETARY] [ PRESIDENT]

) ISHWAR ASH Tl - - DI = PEER & CO.
CHARTERED ACCOUNTANTS,
BALANCE SHE| MARCH, R-8, GF, N.D.S.E-II,
NEW DELHI-110 049
PARTICULARS AMOUNT(RS.) AMOUNT(RS.)|
LIABILITIES
CORPUS FUND
VALUE OF FIXI TRAN! R
From Ishwar Ashram Trust, Srinagar 36,15,619.00
Transfer of corpus from Ishwar Ashram Trust, Srinagar 10,25,000.00
Add/(Less): Excess of expenditure over income for the year (1,57,097.20)
44,83,521.80
Less: Donation to Kashmiri Hindu Culture Trust 50,000.00
44,33,521.80
CURRENT LIABILITIES & PROVISIONS
Sundry Creditors -
Audit Fee payable 1,000.00
SUBSCRIPTION & MEMBERSHIP
Life Membership Fund 73,500.00
TOTAL (RS.) : 45 08;021.30
ASSETS
FIXED ASSETS
[ As per Schedule annexed ] 26,80,672.70
CURRENT ASSETS, LOANS & ADVANCES
Stock of Books CD's & Cassettes 4,65,000.00
CASH & BANK BALANCES
Cash in Hand 60,015.00
In C/a with :
a] HDFC Bank Ltd,, Sarita Vihar, New Delhi 2,01,153.10
b] Fixed deposit with HDFC Bank Ltd., Sarita Vihar, New Delhi 11,01,181.00
incld. interest accrued. 13,62,349.10
LOANS & ADVANCES i
TOTAL(RS.) = I 45,08,021.80
For Ishwar Ashram Trust SUBJECT TO OUR REPORT OF EVEN DATE
for ISHWAR ASHRAM TRUST

—
UDIN: 22080892ATXLTR4136
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MALINI

ISHWAR ASH = L PEER & CO.
CHARTERED ACCOUNTANTS,
ME & EXPEND! NDI H, R-8, GF, N.D.S.E-II,
NEW DELHI-110 049
PARTICULARS AMOUNT(RS.) AMOUNT(RS.)

INCOME
Gross donation received during the year
Sale of Books & Publications

OTHER INCOME
a] Interest income on SB A/c with HDFC Bank

b] Interest accrued on fixed deposits with HDFC Bank
¢] Subscription to Malini, Jammu

Excess of expenditure over income for the year

EXPENDITURE
BOOKS & CD'S

Opening

Transfers during the year

Less: Closing Stock

Salary & Wages

Financial assistance to poor & needy
Bank Charges

Books & Publication Expenses
Ashram Miscellaneous Expenses
Repair & Maintenance - Building
Conveyance Expenses

Website Charges

Telephone Expenses

Audit Fees

Electricity Charges

Rent - Ashram Bangalore
Printing & Stationery Expenses
Postage & Courier Charges
Religious Festival Expenses
Depreication for the year

For Ishwar Ashram Trust

8,04,126.00
2,48,720.00

10,52,846.00

4,754.00

1,181.00

13,600.00
19,535.00

1,57,097.20

TOTAL (RS.) : | 12,29,478.20

6,15,410.00
6,15,410.00

4,65,000.00
1,50,410.00

1,67,570.00
8,400.00
85.90
1,67,450.00
41,656.00
90,319.00
650.00
29,800.00
2,828.00
1,000.00
54,650.00
43,870.00
6,039.00
5,248.00
1,40,036.00
3,19,536.30

TOTAL(RS.) & 12;2‘3:478.20

for ISHWAR ASHRAM TRUST
Autharised Signatory

cubt s,

[ TREASURER ] [GEN. SECRETARY]

b '"I{w‘ﬂ

[ PRESIDENT]

SUBJECT TO OUR REPORT OF EVEN DATE

PLACE : NEW DELHI

DATED : 2 9 SEp 2022
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ISHWAR ASHRAM TRUST

(FOUNDED BY SHAIVACHARYA ISHWARSWAROOP SWAMI LAKSHMAN JOO MAHARAJ)

Delhi: R-5, Pocket 'D', Sarita Vihar, New Delhi-110 076 011-26958308
Mumbai: c/o Sharda Sadan, 3rd Floor, Plot 11, Sector 8, Kharghar Navi Mumbai
Bangalore: Kashmir Bhawan, 43, 3rd Main Rd, NAL Layout, 4th T Block East, Jayanagar
Web site: www.ishwarashramtrust.com, E-Mail: iatdelhi @gmail.com

APPLICATION FOR LIFE/ASSOCIATE LIFE /ANNUAL MEMBERSHIP
Dated

To,
President/Secretary/Treasurer
Ishwar Ashram Trust,

R-5Pocket D ,New Delhi-110076

Dear Sir,
I request you to enroll me as a Life member/Associate Life Member /Annual Member of
Ishwar Ashram Trust, New Delhi .

a.Life Member -Donation -Rs 15000/- (valid for Life)

b. Associate Life Member -Donation -Rs 10000/~ (Valid for 10 years)

¢. Annual Member - Donation - Rs 2000/- (valid for From 1st April to 3 1st March of next year)
Iamenclosing Rs ---------------- in cash/cheque no/online Transfer
Cheque no Bank ------------m-eme—- dated payable to

“Ishwar Ashram Trust” as my Life/Associate Life /Annual membership.
1. Name

2. Father's/Husband's name 3.Age

4. Occupation
5

Residential address/Corresponding Address

PIN Code

*

Mobile no E mail

7. Ifyouwould like to volunteer for Ashram work, kindly specify your interest

I'shall abide by the rules and the regulations of the Trust.
I'shall do my best to understand and spread the supreme philosophy of Kashmir Shaivism
Yours truly,

(Signature)
Name
Facilities For Life/Associate Life members of IAT Delhi.

1. Malini (Journal of Ishwar Ashram Trust) — Free of Cost

2. 40% discounton all publications of IAT Delhi

3. Complimentary Accommodation in Ashram for 3 days in 1 Calendar year for 2 persons
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ISHWAR ASHRAM TRUST new Delni

LIFE MEMBERS (as on 30 Dec 2022)

S.No. Name Place S.No. Name Place
1. Sh Mirakhur CL Gurgaon 41. Sh Bhat Vijay New Delhi
2. Smt Kak Sharika New Delhi 42 Sh Sadhu Rajeev New Delhi
3. Sh Raina Suresh New Delhi 43. Sh Kher RK
4. Smt Kaul Pamila 44. Sh Sumbly RL Faridabad
5. Smt Veshin Neena New Delhi 45. Smt Zutshi Renu New Delhi
6. Smt Kachru Mohini 46. Sh Dhar JL New Delhi
7. Smt Dhar Nita New Delhi 47. Sh Dhar Manmohan New Delhi
8. Smt Kaul Sunita New Delhi 48. Col Kuda SN Noida
9. Smt Bhan Rakesh New Delhi 49. Smt Sapru kaul Rama Faridabad
10. Sh Dhar Vijay New Delhi 50. Sh Jalla Niviesh New Delhi
11. Smt Kaul Dulari 51. Sh Kaul Sanjeev
12. Sh Dhar JK Gurgaon 52. Sh Toshkhani SS New Delhi
13. Sh Kak Yoginder USA 53. Smt Kak Rajni New Delhi
14. Smt Kak Anshu USA 54. Smt Kaul Sumbly Arti Noida
15. Sh Munshi Devinder New Delhi 55. Sh Tiku KL New Delhi
16. Smt Kaul Chetna New Delhi 56. Dr Kaul Gwalior
17. Smt Nehru Abha USA 57. Sh Aggarwala Mahendra  Jharkhand
18. Smt Bhat Lalita New Delhi 58. Sh Bhan Sanjay Noida
19. Smt Taplu Dulari New Delhi 59. Sh Chandrashekaran KM New Delhi
20. Dr Bhan RK 60. Sh Matu Bhushan New Delhi
21. Sh Zutshi Kundan Lal New Delhi 61. Sh Rakesh Narayan Dwivedi U.p
22. Sh Kaul RK New Delhi 62. Smt Sadhu Veena
23. Smt Dhar Asha New Delhi 63. Sh Saxena Nisheet Udaipur
24. Dr Warikoo SK USA 64. Sh Kaul Kuldeep Gurgaon
25. Sh Dhar Vijay USA 65. Smt Kaul Aakanksha
26. Dr Khushoo BL USA 66. Sh Kaul Pawan Delhi
27. Sh Hughes John USA 67. Sh Kakroo CL Noida
28. Sh Monteeno Earnest USA 68. Smt Raina Nixi Gurgaon
29. Sh Jalali JL USA 69. Sh Dhar Om Prakash Delhi
30. Smt Jalali Raj USA 70. Sh Kaul Ramesh Faridabad
31. Dr Jalali Shailender USA 71. Smt Kaul Sushma Faridabad
32. Smt Jalali Reema USA 72. Sh Kaul Ravi Kumar Noida
33. Smt Jalali Jyoti USA 73. Col Kaul AK Noida
34, it Dlberr vl oA Associate Life Members
35. Smt Dhar Preeti Mumbai (as on 30 Dec 2022)
36. Ms Dhar Sulochna USA .

. . . 1. Sh Hiramath Prateek Bangalore
37. Ms Mishra Suchita New Delhi .
38. Ms Mishra Shavi New Delhi 2 il Chaudar}f Ay L Jgdhpur

.. . 3. Smt Bhan Nirmala Faridabad

39. Sh Kaul Brij Nath Noida 4. Sh Dhar Autar Krishan  Greater Noida
40. Sh Sadhu RK New Delhi ’

Note: The above list is based on the members registers of Ishwar Ashram Trust as on 31 March,2022. Discrepancies,if

any,in the above list may please be brought to the attention of Sh RL Bindra,General Secretary, IAT Delhi.
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ISHWAR ASHRAM TRUST

New Delhi
List of Publications 2021
(ENGLISH)
S.No. Title Printed Book Discounted sale Price  Discounted sale Price
Price in Rs. (For Sale in Ashram) Rs.  For Non Devotees in Rs.

1 Kashmir Shaivism (The Secret Supreme)

Indian Edition 500/- 350/- 400/-
2a  Lectures on Principle and Discipline

in Kashmir Shaivism (Hard Bound) 150/- 100/- 120/-
2b  Lectures on Principle and Discipline

in Kashmir Shaivism (Soft Bound) 100/- 100/- 100/-
3 Shiv Sutras (Indian Edition) 700/- 500/- 550/-
4 Vijnana Bhairva - Manual on

Self Realization (Indian Edition) 700/- 500/- 550/-
5 Bhagvad Gita in the Light of Kashmir Shaivism

Indian Edition (with Audio CD) 1500/- 750/- 900/-
6 Festival of Devotion & Praise -Shivastotravali

by Utpaldeva- Indian Edition (with Audio CD) 1350/- 675/- 800/-
7 Abhniavaguptas Parmarthasara 500/- 350/- 400/-
8 Kundalani Vijnana Rahaysam (New Edition) 50/- 50/- 50/-

9 Mystery of Vibrationless Vibration in
Kashmir Shaivism - Vasuguptas Spanda Karika

and Kshemarajs Spanda Sandoha 700/- 500/- 550/-
10 Light on Tantra — Abnivaguptas Tantraloka —

Chapter 1 1000/- 700/- 800/-
11 Light on Tantra — Abnivaguptas Tantraloka —

Chapter 2&3 1200/- 850/- 950/-
12 Magical Jewel of Devotion in Kashmir

Shaivism (Stavchintamani) 500/- 350/- 400/-
13 Shaivacharya Swami Lakshmanjoo-

A Brief Life Sketch 50/- 50/- 50/-
14 BADI BOD (Short Stories for Children) 50/- 50/- 50/-

(HINDI/SANSKRIT)

1 Sri Gurustutih (New Edition) 450/- 300/- 350/-
2 Sri Samb Panchshika 200/- 150/- 160/-
3 Shivastotravali (New Edition) 600/- 400/- 500/-
3a  Shivastotravali (Slokas only) 50/- 50/- 50/-
4 Trik Shastra Rahasya Prakriya

(manuscript with Hindi transalation) 300/- 200/- 250/-
5 Panchastavi with Hindi transalation

(HardBound) 200/- 150/- 160/-
6a  SriKramanyapradipika (Hard Bound) 150/- 100/- 120/-
6b  SriKramanyapradipika (Soft Bound) 100/- 100/- 100/-
7. Tantraloka (First Ahnika) manuscript with

Hindi transalation 50/- 50/- 50/-
8. Stuti Chandrika (New Edition) 50/- 50/- 50/-
9. Snan Sandyopasana Vidhi with Gurugita

manuscript in Sanskrit 50/- 50/- 50/-
9 Kshmerajas Pratyabhijnahrdayam 250/- 175/- 200/-

"72 October 2022 - December 2022 Hqrferit




Audio Cds (English)

S.No. Title Printed Book Discounted sale Price Discounted sale Price
Price in Rs. (For Sale in Ashram) Rs.  For Non Devotees in Rs.
1 Amriteshwar Bhairav Mantra (English) Rs.100/- Rs.50/- Rs.50/-
2 Bhagvad Gita (Abhinavaguptas Sangraha Slokas) Rs.100/- Rs.50/- Rs.50/-
3 Abhinavaguptas Bodhapanchadashika (English) Rs.100/- Rs.50/- Rs.50/-
4 Kshemarajas Parapraveshika - Set of 2 CDS Rs.200/- Rs.100/- Rs.100/-
5 Shiv Sutras (English) (Set of 2 MP3 Cds) Rs.400/- Rs.200/- Rs.200/-
6 Gunas, Devotion, Meditation & Grace Set of 3 Cds  Rs 300/- Rs 150/- Rs 150/-
7 Kashmir Shaivism-The secret Supreme Mp3 Rs.100/- Rs.50/- Rs.50/-
(HINDI)

1 Radio Interview on aspects of Kashmir

Shaivism & Kundalini Revealations (Hindi) Rs.100/- Rs.50/- Rs.50/-

(KASHMIRI)

1 Sri Tantraloka (194 Audio Lectures) MP3 Cds Rs.4000/- Rs.2000/- Rs.2000/-
2 Sri Utpaldevas Shivastotravali

(Selected Verses) Set of 4 MP3 CDs Rs.500/- Rs.250/- Rs.250/-
3 Yams and Niyams in Kashmir Shaivism Rs.100/- Rs.50/- Rs.50/-
4 Radio Interview on Aspects of

Kashmir Shaivism (KASHMIRI) Rs.100/- Rs.50/- Rs.50/-
5 Golden Lecture Series - I Meditation Rs.150/- Rs.75/- Rs.75/-
6 Golden Lecture Series -2 Panchastavi &

Selected Discourses at Haridwar Rs.150/- Rs.75/- Rs.75/-

7 Golden Lecture Series -3 Amriteshwar Bhairav
Mantra, Gurugita & 4 Schools of Thought in

Kashmir Shaivism (KASHMIRI) Rs. 150/- Rs.75/- Rs.75/-
8 Stutikusumanjali Selected Verses (Kashmiri) Mp3 Rs. 300/- Rs. 150/- Rs. 150/-
9 Maharthmajari Selected Verses (Kashmiri) Mp3 Rs 300/- Rs. 150/- Rs. 150/-
10  Paratrmishika Selected Verses (Kashmiri) Mp3 Rs 150/- Rs 75/- Rs. 75/-
11 Shiv Sutras MP3 CD (Kashmiri) MP3 Rs.300/- Rs.150/- Rs.150/-
12 Shirmad Bhagavagita (Kashmiri) MP3 Rs 200/- Rs 100/- Rs. 100/-
13 Iswar Pratibhijnana Vimarshini - Selected Verses Rs 150/- Rs 75/- Rs. 75/-

(SANSKRIT)
1 Sri Gurustuti and other Verses Rs.200/- Rs.100/- Rs.100/-
VIDEO CD / DVD

1 Abhinavaguptas Paramarthsara Selected Verses

(Set of 3 DVDs) (ENGLISH) Rs.500/- Rs.250/- Rs.250/-
2 Bhagwadgita in the Light of Kashmir Shaivism

(Chapters 1-6) DVDs Rs.2000/- Rs.1000/- Rs.1000/-
3 Secret Supreme-and Parmarthsara Selected

Verses of Acharya Abhinavagupta - DVD Rs.200/- Rs.100/- Rs.100/-

OTHER ITEMS

1A Car Photo of Swami Lakshmanjoo

(DIVINITY GOLDEN ON MDF) Rs.300/- Rs.300/- Rs.300/-
1B  Car Photo of Swami Lakshmanjoo

(DIVINITY GOLDEN ON ACRYLIC) Rs.300/- Rs.300/- Rs.300/-
2 Car Photo of Swami Lakshmanjoo Acrylic Rs.50/- Rs.50/- Rs.50/-
3 Locket Acrylic of Swami Lakshmanjoo Rs.30/- Rs.30/- Rs.30/-
4 Potrait Photo of Swami Lakshmanjoo

A.SIZE 4" x 6" COLOUR Rs.10/- Rs.10/- Rs.10/-

B. SIZE 8" x 10" COLOUR Rs.50/- Rs.50/- Rs.50/-
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Malini.

To,

Kindly enroll me as a subscriber of Malini

For4issues E For8issues E for12issues E

Subscription Rates (In India)

4 Issues----Rs. 150 8 Issues----Rs. 300 12 Issues----Rs. 450
(1 year) (2 years) (3 years)

Payment Details
Cheque/Cash/DD (NO.) ....ocueiieiiiiiiiee e Date

Signature
Note:
1. All Cheques/DD to be in favour of "Ishwar Ashram Trust" payable at
Srinagar/Jammu/Delhi/Mumbai.

2. Forsubscription and any related correspondence, please contact (i) the Circulation Manager,
Malini, Ishwar Ashram Trust; R-5, Pocket-D, Sarita Vihar, New Delhi-110 076 (for outside J&K
State) and (ii) Circulation Manager, Malini, Ishwar Ashram Trust, 2-Mohinder Nagar, Jammu
(for J&K State)

E-mail: iatishber@rediffmail.com. Tel. 011-26958308, 9312264789, 9810549976
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Dr. Mark Dyczhowski being Felicitated - George Burselqur recewmg Swami Luhshman joo Summqn
with the MMA Abhmqvaguptq samman

Dr.lhar Purohit j jl delwermg a dlscourse at the Prof. Ramakant Angiras and
IAT Ashram in Delhi Shri George Barselaar speaking to participants.




Malini (Vol.XIV No. 35) RNI No. DELMUL/2007/18760

SR 117110

y 1,4-@', ¢l 13 September, 2022 :
S . Ashwin Krishna Chaturthi e

Swami Ji Varshik & PltrapakSh Jug
At Various Centres
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