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The month of May brings joyous spring to Kashmir with all its beauties and bounties. For the
devotees and followers of Ishwarswaroop Swami Lakshman Joo the world over, apart from the
numerous pleasures it showers, May is a month of great festivity and joy as it was on the ninth day of
this monthin the year 1907 that their most revered Gurudev was born. As the day dawned, downtown
Srinagar where Shiva incarnate Swami Lakshman Joo descended on this earth, was aglow with the
splendour of a new sunrise. His birth was indeed a great event in the spiritual history of the world. It
wasnotjusta coincidence, therefore, that Swami Ramjoo, a spiritually exalted Shaiva saint and Swami
Ji's paramaguru, danced on the occasion with rare display of joy although he had practically lost the
use of both his legs due to the long hours he would sitin samddhi.

As days passed Swami Lakshman Joo came to be known as an incredibly great spiritual
personality, the very embodiment of Shaiva wisdom, with people flocking to him from all quarters to
listen to his inspiring words. The Ashram he established at Ishber, Srinagar in Kashmir, resonated
with his teachings about the theory and practice of Trika philosophy, and became a hub of spiritually
elevating activities. His birthday became a special day at the Ashram with Swami Ji making himself
accessible to all those who came there for his blessings. It came to be celebrated as an annual feature at
the Ashram giving everyone a sense of closeness to him and providing people with a chance to express
their unbounded veneration and devotion for him. On this occasion they would feel ecstatic while
showering flowers on him, and chanting hymns and mantras, as he sat Shiva-like in samadhi. And it
was pure bliss for them when he would, apply tilak on everybody's forehead after performing the
birthday ptaja. Later special meals would be served to everyone present as naivedya. The day was
marked by tremendous enthusiasm and festivity and the evenings came alive with programmes of
devotional songs and music. The tradition continues to this day with undimmed fervour even though
Gurudev is no longer with us in his physical form and a new generation of devotees has appeared on
the scene. Although the sincerity of the quest of this generation for spiritual awareness and its
curiosity to know about the greatest modern day expounder of theory and practice of Kashmir
Shaivism Swamiji is deep and convincing, the need to pass on his invaluable legacy and to work for
spreading his great message has assumed great importance and urgency for everyone.

And it is here that Malini has been playing a role quietly but with a sure sense of direction and
purpose. It has been spreading the fragrance of Swami Ji's thoughts ever since Ishwarswaroop Swami
jistarted it. The emphasis has always been on trying to tell people who Swami Ji was and what he did
and said besides what he held dear to his heart universalizing the profound message of Trika. In the
present issue we are into Swami Ji's Shaivite interpretation of the third part of the second chapter of
the holy Bhagvad Gita in light of Abhinavagupta's commentary on it. A valuable addition in this
issue to our regular features is a Hindi translation of the Kuldrnava Tantra, a greatly important Tantric
text, overseen and revised by Swami Ji. We have also Prof. Navjivan Rastogi's very original and
valuable insights into the importance of Gayatri in Kashmir Shaivism. From our archives we are
happy to have retrieved for our readers Late Dr. B. N. Pandit's article on four types of speech and a
very beautiful and profound «.otra written by the late scholar Pandit Dina Nath Shastri in praise of
Swami i -- the Shivabhattaraka Vijayastotram. We have also young Viresh Hughes's deeply insightful
paper on Shaiva metaphysics, titled Kashmir Shaivism an Overview. This paper discusses, in light of
Swami Ji's teachings, aspects of Kashmir Shaivism, particularly its approach to the nature of reality
and the absolute. We are delighted to consider all this a bouquet of colourful flowers offered by us at

Gurudev's holy feet on the joyous occasion of his Janma Jayanti.
Jai Gurudev!
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Bhagavad Gita

In the Light of Kashmir Shaivism

Revealed by Swami Lakshmanjoo

(Continued from the previous issue)

Chapter 2 (Part-3)

SN GISTIC]
Now Arjuna puts a question before his
master Lord Krisna.
sthitaprajfiasya ka bhasa ...

Thisis 56th sloka.

Reduss &1 99T YaRRerRy $ug)
Rerell: & gwmiq feamdia goica 69 1561

sthita prajiiasya ka bhasa samadhisthasya kesaval
sthiradhih ki prabhaseta kimasita vrajecca

kim /['6//

Who is sthita-prajia, whose God-
consciousness is established, already established
in his own nature, and who is established in
samdadhi (in samadhi means who is established in
the state of Parabhairava), sthiradhih kim
prabhaseta, how does he act in the outside world?
How does he talk? How does he sit? What does he
do afterwards? Vrajecca kim, where does he go?
These are my questions before you, O Lord Krisna.

Samadhisthasya yogina [comm.], that yogi
who is already focused in his samadhi, kim
pravrittinimittarh, what does he do after that?
After achieving that state of Parabhairva what

does he do afterwards in the remaining period of
hislife?

bhasyate vyena nimittena S$ahdarartha iti
kritvda yoginah, sthitapraj .Sabdah kim
riddhyavacako'nvarthaya va[comm.],

His God-consciousness is established if it is
riidhi or anvartha?
Riidhi means for instance there is cook, if he

does not cook food at that time you call him cook. If
at the time when he is cooking you call him cook.

For instance Om Prakash is your cook.

JOHN: Visnu.

SwAMIJI: Visnu! Visnu!

He is your cook. But he is cook; actually he is
cook, when he is cooking. When he is sleeping he
cannot be cook. He is sleeping man then.

Is it like that you call established in God-
consciousness, one who is established in God-
consciousness, or who is just resting? At the time
of resting he is not established in God-
consciousness. How can you speak that he is
established in God-consciousness, i.e. if it is rizdhi
or sarthaka?” It must he radhi, he must be always

L. Ritdhi means a traditional, or conventional name, i.e. a cook who is only a cook when he cooks. Anvartha means when it is the real meaning, i.c. a

person who is established in God consciousness is always in thar stare.
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established in God-consciousness. Just like a cook
who cooks food day and night altogether, then he
is a cook. Actual cook is he who cooks day and
night. When he sleeps he is sleeping person, he is
not cook at that time.

JOHN: So an enlightened person must be one
who has always enlightenment, not just glimpses.

SWAMIJI: No, he must not be... he must be
establishedin. ... 3

DENISE: In all states.

Swamiji: ... in all states.

That way you should understand the person
who is established in God-consciousness. He
must be established in God-consciousness while
talking, while walking while doing, while ... be must
be in God-consciousness. It must be, all his actions
must be filled with God-consciousness. That kind
itis riudhi, it is not anvartha. Anvartha means just as
you ... risdhi, rudhi is only when you call him always
cook. If he is not in the process of cooking still you
call him cook, Visnu ... Visnu Digambha.

That way it is not that. So in each and every
action you must be there. You must not be away
from God-consciousness at all, in any case. While
breathing, while laughing, while hearing, while
touching, while sneezing, while ....

JOHN: Sleeping.

SwWAMIJL: ... sleeping—always he must be
there. That is the reality of his being. Where does
he go? What does he act? And where doeshe go in
the end? These questions are respectfully
answered by Lord Krisna in the following slokas.

Hraargara

Sri Bhagavan wvaca

Lord Krisna says the answer of these four
questions.

gyoislfd da1 srgd-arel FEREE |
ATHAAIHAT gre: Remusragi=ad 1571

prajahati yada kamansarvanpartha manogatan/
armanyevatmand tustah
sthitaprajfiastadocyate [/57]/

Sthitaprajiia, his prajia is established

2. Ifitis rudhi, just a name; or sdrthaka, it has real meaning.

then. When all desires and thoughts he leaves aside
and remains always in God-consciousness — then
he is sthitaprajfia. This is answer to first question.

gEsfgma: guy  fAnaws: )
dlavrrrassie:  Rere Fre<ad 1158 11

duhkhesvanudvignamanah sukhesu vigatasprihah/
vitaragabhayakrodhah sthiradhirmunirucyate/58/

At the time of tides of pains, when they come
to him; when tides of pains come to him, there he
is not changed, he does not get shaken by these, by
furious pains. And on the contrary, he does not
crave for pleasures. He is absolutely away from
rdga (rdga means attachment, bhaya means
threat, Krodha means wrath), these are already
gone to him forever. Sthiradhir munir ucyate, that
is the real existence of that God-consciousness,
[for the one] who is established in God
consciousness.

Y  gdAFYEEEAUT™ AT |
Af-afd = e aw s ufaflsar 159 11

yah sarvatranabhisnehastattatprapya subha-
$ubham /[
nabhinandati na dvesti tasya prajid pratistita [{59]/

Yah sarvatranabhisneha, who is not changed,
who is always anabhisnehah without any
attachment. Tattatprapya subhasubham, if he gets
good news, good news has come ...

"Hello what is the news?"

"Your son has dies."

"Okay‘"

He is okay.

"What is the news?"

"Your son ismarried."

"Okay."

Both ways he is okay, he does not get moved
from this.

Yah sarvatrdnabhisneha, he has not
attachment, because he says: "that is also God
consciousness, that is also God-consciousness.”
Where will he go? He is dead, where will he go? He

" MALINI
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is there.

JOHN: But Sir, my experience is that you feel
compassion fot people? And so, when something
happens you feel some pinch in your heart
because of that compassion?

SwAMIJI: Huh?

JOHN: Compassion is also there. If a person
feels compassion, that causes him to feel some
sadness or some ... '

SWAMIJI: No, for those persons who are
established in Bhairava state.

JONATHAN: Don't they still feel some
compassion!?

SwAMIJI: Huh?

JONATHAN: Someone who is established in
Bhairava state, don't they still feel compassion?

SwAaMIJI: They have got compassion for
Bhairava state. They are really fond of Bhairava
state. They are not fond of other states, which
have no substance.

JOHN: But you're established in Bhairava
state and you feel compassion?

SWAMIJI: No, in real sense compassion does
not mean that. Because this Bhairava state is
above these limitations. It does not mean ...

For instance, I have got compassion;
compassion is there in Supreme Bhairava, that
anybody who comes at this [Swamiji's] feet he will
be always saved from bad happenings. He'll be
saved altogether thereisno...

JOHN: Question about that.

SWAMIJI: ... there is no question for that.’

But at the same time they are invalid to him.
Value is only meant for being established in
Bhairava state.

JONATHAN: But it's hard to understand.

SwAMIL: It's hard to understand, because
when Lord Krisna appeared in huge form before
Arjuna (itis in 11th chapter of Bhagavad Gita), he
says, Lord Krisna says:

rite'pi tva nabhavisyanti sarve [ B.G. 11:33
All will dies except you and your kiths and

kins. Your kiths and kins won't die. Your kiths and
kins whom you love, whom you have got internal

love, they will live. Others will die. This kind of
compassion he has.

Do you understand?

JOHN: Those who take refuge in Him, He
saves those.

SWAMI]JI: Yes, they are saved. They are saved
because it is His choice, His will. Not that he
wants them to live. They live because they have
taken refuge in Him.

You have understood?

JOHN: Yes, I think...

SwAMIJI: No. (laughs)

But it has no value; it has no value before
Him. Valuation only is in being in God
consciousness always.

JONATHAN: But from a personal point of
view I've seen you, and I've never ever
experienced such compassion in anybody. From
your side, the compassion that we see in you, and
the love that you give to everybody, I've never
experienced in anybody.

SwaMIjt: [ don't love, I love everybody but 1
don't love, (laughs) actually I don't love them at
all. And by that love of mine they are saved. They
don't get any trouble in their lifetime.

JOHN: What does it mean when you say: "l
love!"

Because what Jonathan is saying is true. You
are the essence of compassion. We experience
that nobody has compassion like we have
experience that you have?

SwaAMIJI: That is right.

JOHN: But at the same time you say you don't
have compassion, you don't have love?

SwAMIJI: Because Lord Krisna also tells
Arjuna that, "those whom you internally wish
good, they will be saved. Not others. Other will be
destroyed. If in the background of your life you
think that your kiths and kins with whom you are
fighting, you know that they are fraud, those
won't survive. But those who are not fraud, who
are well wishers of you, they will live, they will live
along with you."

§ubhasubhapraptau tasyahladatapau na
bhavatah [comm.]

3. In the early part of his life Swamiji witnessed a plane crash in Srinagar. In the aftermath of that incident Swamiji was so moved with compassion
that he prayed to Lord Siva that, "in the future, his devotees should be saved from any such bad happenings.”
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If something good happens, or something bad
happens, he is not changed, his consciousness is
not changed, he remains the same, unmoved.

DVD 2.3 (15.54)

qqT e A FHASgIHE  wda |
sfegmiifearfa: Rerysivasi=aa 1601

vada samharate cayam kitrmo 'nganiva
sarvatah /

intdriyanindriyarthebhyah sthiraprajfia-
stadocyate [[60/]

Whenever he withdraws all his thoughts from
varieties of outward pleasures and pains, when he
withdraws that; at the time when he withdraws all
those activities, just like a tortoise ...

You know tortoise?

Tortoise he has got that cover over it.

JONATHAN: Shell.

SWAMIJIL: Yes, shell.

...then he goes for, he comes underneath, and
goes for eating something, and whenever he finds
there is something bad happening he comes again
and sits inside; in the same way when you see that
... there are some saints, in the past there were
some saints who were just jumping, they were
jumping, they didn't like to see the world. They
didn'tlike maya.

But this kind of action is not shining in that
state, [of one] who is established in Parabhairava
state for good. These are just nominal states of
being.

Why should he get fear? Why should he get
afraid of anything in this world? If this whole
universe is His own expansion, why should he get
afraid of that?

One who gets afraid, he is Vedanti, he is
'pakka’ Vedanti, 'chor.’ He is not recognized by
the man who is established in Parabhairava state;
he does not recognize them.

S0
na cdsya pacakavadyogaradhitvam; [comm.]
Pacaka means cook, like cook he is not yoga

and riidhi both. One who is established always
in God-consciousness he is yogi. Not just like a

'MALINI
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cook. He is a cook when he is a yogi, when he is
not a yogi then he is not a cook, he is sleeping.
When he sleeps he is not a yogi, who? — cook.

Yogi means who is mixed in that work of
cooking. When he cooks, frying everything,
that, he is yogi. When he is not a yogi, at that
time he is sleeping, or he is washing utensils, he
is not a cook at that time. Like that, the one
established in God-consciousness is not that.
He is always there. He is always ...

How doeshe do that?

— indriyarthebhyah prabhrti indriyani
atmani sarhharate —

Right from internal consciousness up to
external consciousness, external this-
consciousness, he sees in the right form that
external consciousness and internal
consciousness are not separate from each
other-they are all Bhairava. So he mixes
everything in Bhairava state. That is the reality
of his being. He is never away from that.

Soitis not supposed like cook.

One who is tapasi, one who is given to
penance, why sthira prajia Sabda [God
consciousness] is not attached to him?

For that he says:

faear faferad=a e Q%T-rﬂ
WSl WIS TR geal fFadd et 11

visaya vinivartante niraharasya dehinah/
rasavarjath rdso 'pyasya param dristva
nivartate //61f/

Niraharasya, when he does not take anything,
he does not eat anything, when he is fasting; at
that time for him there is no choice to eat
something. There is no choice. One who has no
vigor, one who has lost vigor, he has no choice to
enjoy the worldly enjoyment.

For instance one who is fed up of this body.
His body is always aching, and he is fasting, he has
no appetite, his appetite is gone for good, and who
does not even digest water, for him there is no
visayd [wotldly pleasure]. If somebody comes for
him, "let us go and see a picture", he won't see a




picture, he is fed up with all these things because
he has no choice. But when by and by the
vitamins are inserted in his body, and he gets
again those cravings for worldly pleasures appear
again. This is example.

In the same way, one who is established in
God-consciousness, one who is established in
Parabhairava state, for him, he will never come to
this limitation. If e is already placed in the limited
world, still in spite of being placed in the limited
world, he does not move from his unlimited being,
he isalways there.

So this rasa [taste] does not vanish up to that
point when Bhairava state is achieved, param
dristva, when he realizes that Supreme. What is
Supreme? Bhairava state.

When he realizes the Supreme, bas! he has no
choice afterwards in this world. In this world also
he sees that, the glamour of his own nature.

Ty & sy geswr Rufa: |
saafor yaefif exfa vas w1 16211

yattasyapi hi kaunteya purusasya vipascitah/
indriyani pramdathini haranti prasabharm
manah {162/

Tasyapi, that tapasi, one who is tapasi, one
who is absorbed in that austerity, penance,
although he is with knowledge, with knowledge of
God-consciousness; but, indriyani pramathini,
these organs are looting him; haranti prasabhar
manah, and his mana, his mind is focused in
worldly pleasures at once.

So tapasyd, the penance, by penance you
cannot be established in the state of
Parabhairava, by penance. Penance won't help.

aify HgR T g o fld W |
Tl fg ot aiftraw ysr v Raar 116311

tani samyamya manasd yukta usita matparah/
vase hi yasyendriyani tasya prajiia pratisthita

1163]f [not recited]

This is a trick, how you are focused in
Parabhairava state.
By awareness!

Not by weeping, not by laughing, not by
possessing the grief. Parabhairava state is a trick.
When you lose interest in other things than
Parabhairava state. That is the Parabhairava
state...

That cannot be observed by penance,
penance is not successful there.

eEdal AT aeTRYTerE |
I SIAT $PT: BIATehIE T SRISR 164 |
srEEEay WA aneesfifyy: |
wiferawgfaren giamemaroafy (651

dhyayato visayanpumsah sangastesupajayate/
sangatsafijayate kamah kamatkrodho

"bhijayate [164]/

krodhadbhavati sammohah sammohat-
smritivibhramah/
smritibhramsatbuddhinaso buddhinasat-
pranasyati [/65/}

Anybody who is thinking of ... one who is
meditating upon God-consciousness, go on
meditating, meditating, and at the same time
he thinks, "this meditation of God-
consciousness is very sweet." And this is one
thought, this is temptation, temptation is there,
it is maya. And this thought focuses him to
other things than this Parabhairava.

And afterwards it [mind] goes, "there was
something like that," this samskdra [impression]
it gives mode to another samskara, [then]
another sarskdra, and he is on the inferior
plane of world.

JOHN: The sarskara that, "this meditation
is sweet"?

SwWAMIJI: Not meditation. He is dragged
away from God-consciousness by and by. This is
the maya. You must be so alert, and so ... you
can't remain idle. Meditation you have to'do
with vigor, with alertness. If alertness is a bit
lessened — gone! It will carry you to the
ordinary course of being. You are just like dogs
in the street. There is no God-consciousness.

So this is a trick. This is a trick when there




is Saktipata. When there is saktipata you are
focused.

Ksiptam, miidham, viksiptam, ekagram,
nirudham, these are states of mind. The states
of mind are five; ksipta, viksipta, miidha, ekagra,
nirudha.*

Ksipta is for yogi — these are for yogis —
ksipta:

"Om namah Sivaya— Om namah Sivaya— om
namah §ivaya— om namah $ivaya... I had been
there ... I will go to some other shop tomorrow ...
om namah $ivaya— om namah Svaya— om
namah $ivaya ... O Denise is very good disciple
of mine ... om namah Sivaya— om namah Sivaya—
om namah sivaya ..." like that, he is dragged. It is
called ksipta; this is the nature of ksipta. This is
first yoga, first start of yoga. At that time you
shouid not allow this [mind] to think other
things, similar to this. It may be similar.

Do you know similar?

And there is another viksiptam. Viksiptam
is : "om namah Sivaya— om namah Sivaya— om
namah $ivava— om namah S$ivaya ... What are
you doing! ... I have to go there ... no ... om
namah $ivaya— om namah $ivaya." Just at once
you ...
JONATHAN: Become aware.

SWAMIJI: ... no sooner it has taken its step
outside, you ...

JONATHAN: You pull it back.

SWAMIJI: ... you pull it back ar once. That is
viksiptam.

If you do it like that, then there is third
state, that ekdgra. Ekagra means: "Om namah
§ivaya— om namah $ivaya— om namah $ivaya—
go on — om namah Sivaya— om namah §ivaya—
om namah §ivaya— and "aaah" [yawning] — om
namah $ivaya— om namah Sivaya— om namah
§ivaya— [scratching] — om namah $ivaya— om
namah Sivaya— om namah Sivaya." This is
ekagra.

But these things [yawning, scratching etc.]
happen. These things they destroy this one-
pointed-ness.

Then it is niriiddha, at once, "om namah
Sivaya— om namah $ivaya— om namah §ivaya—

4. These are the five states of mind as mentioned in classical yoga texts.

om namah S$ivaya— om namah Sivaya— om
namah Sivaya— om namah Sivaya .." Then it
goes on in one chain.

He saysin that ...

vyatroparamate cittar niruddham yogasevanat [
yatra caivarmandtmanam pasyanndtmani tusyati [/

B.G. Chapter 6.21. [not recited in full]

Yatroparamate cittam niruddham
yogasevandt, at that time when by yogabhyds, it
reaches the state of nirdha, of the fifth state of
yoga, what happens then?

Yatra caivatmandrmanam paSyanndtmani
tusyati, where he realizes his own nature and he
is enjoying the super consciousness of that
nature.

sukhamatyantikam yattadbuddhigrahya-
matindriyam/
vetti yatra na caiv@yam sthitascalati tattvatah//

B.G. Chapter 6:22. [not recited in full]

Sukhamatyantikam wvattad, and that
glamour of that sukham, (sukham means godly...

JOHN: Pleasure.

SwaMIJl: Not pleasure, you can't say
pleasure.

JOHN: Super pleasure?

SWAMIJI: Yes.

[And} buddhigrahyam,; it is buddhigrahyam,
only you can calculate it with intellect, not
with body. Atindriyam it is beyond, that sukha
[bliss] is beyond cycle of organs. Organs cannot
experience that ananda, that bliss. And once
he is established in that, na calati tattvatah, he is
not moved as all, for one second also he is not
moved from that.

JONATHAN: But to achieve that state you
have to have that saktipata, isn't it?

SwAMIJI: §aktip.ita means you have to
maintain your vigour, you have to maintain
your will. There must be firm will. That is
Saktipata. Saktipdata is not derived from other
sources. You have got Saktipdta, you have got
power of Saktipata to have it. You process it with
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vigour, with force, because you have got that
power.

But you don't like it! (Laughs...)

You don't like it and go on meeting others
and everythingand ...

vgEi B e favarfafie dage |
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ragadvesavimuktaistu visayanindriyaiscaran/
atmavasyairvidheyarma prasadamadhigacchati /66

p;asade sarvaduhkhanar hanirasyopajayate/
brasannacetaso hyasu buddhih paryavatisthate/67/

nasti buddhirayuktasyana cayuktasya bhavang/
nacabhavayatah Santivasantasyakutah sukham/68/

indriyandrh hi caratam yanmano nuvidhiyate/
tadasya harati prajiiam vaywrnavamivambhasi [/69/]

tasmddyasya mahabaho nigrihitani sarvatah/
indriyanindriyarthebhyastasya prajiia
pratisthita [{70/]

[not recited or translated]

Now this is 70th sloka finished.

JONATHAN: Can I just ask one question?
What causes that change? You said you possess
that Saktipata, that power, but you don't like it,
you just go to these other things. What makes
that change, when you suddenly are not
worried about these things and you dive into
that?

SwaAMIJI: When Ssaktipata comes from
within. From within! Saktipata does not come
from without. [t is not without.

JONATHAN: Itis there already.

SWAMIJI: It is there. Because when God is
united with limited God, limited God is not
separate from unlimited God.

Yogi ca sarvavyavaharan kurvanp'pi
[comm.], that yogi although he does each and
every activity of the world — he moves to
pictures, he moves to everybody, he moves to
cinemas and sightseeing and everything,
whatever we do — lokottarah, but he is above, he
issupreme.

And Lord Krisna places before Arjuna his
real state of life, real state of being, [for the one]
whoisestablished in Parabhairava.

a1 e wdqaet aen e |
Fxi safer gy |y afy: gt g 7

yanisa sarvabhiitandm tasyam jagarti saviyami/
yasydm jagrati bhitani sa ratrih pasyato

munh /[71//

Ya nisa sarvabhiitanam ... ya sarvesarm nisa
[comm.], that who is night for everybody (what is
night? — mohani maya, the span of maya), tasyam
munirjagarti, the yogi in that maya he is aware, he
remains aware.

Swamiji's translation of these verses from Bhagavad Gira audio, USF archive:

66. The aspirant who goes on tasting those pleasures of the senses, but with those organs which are absolutely free from artachment and hatred, which

are absolutely under his control, he entres in the srate of absolute pu rity.

67. And when his mind becomes purified, all pains of the world rake their end altogether, and his intellect gets established in his God consciousness.

68. The one who is not alert, his intellect is wavering, and he has no love for this practice. When he has no love for practice how can he get peace; how

can he get that blissful state?

When you love your practice, bas, you will doiit. It is not in the hands of God. It is in your hands. Create love for God!

69. What happens when you don't have the way of love? Then you mind follows the activities of your organs without any argument, and your awareness

is carried away from your control just like a boat is carried away by a storm.

70. That man whose knowledge and intellect is established fully, the flow of his sense organs are controlled, he is established in his nature of alertness,

and he has realized his nature.




Yasya ca dasayam loko jagarti, and in which
state loko jagarti, ordinary people remain aware,
what is that? — na navidhar cestam kurute, they do
all activities of the world, sd@ muneh ratrih for this
state of yogl, it is night for him. Because yato'sau
vyavahdaram pratya buddhah, he does not
understand what is vyavahara (vyanahdra means
worldly activities).

In other words, it will be clarified,
Abhinavagupta says, etaduktarn bhavati, 1 will
clear this more vividly.

Yeyarh mayd khalu, this maya, which is maya
placed here in this world, tasya mohakatvamn
[namal ripam sukhatantratdbhasanam ca
[comm.], it has got two wings of ... two aspects. It
subsides your God-consciousness — this is one
activity of mayd. And another activity, at the
same time attached to that activity, is sukha
tantratabhasanam, it produces formation of
happiness, joy. And an ordinary person ignores
that mohakatva, that being away of God
consciousness — of mdyd —and another phase is to
give ...

DENISE: Happiness and joy.

SWAMIJI: ... happiness joy. And ordinary
people ignore that maya, and they focus
themselves in joy. And on the contrary the one
who is a yogi, he always sees, observes that there is
mohakatva, there is threat that it will take you
away from God-consciousness. And that joy-ness
he does not respect. He does not respect that joy
which it shows, [that] joy whom worldly people
respect.

DENISE: Yogi?

SwAMIJI: The yogi does not respect that joy.

Tastadiyarn mohakatvam tadunmilandya
pasyati, that mohakatva, absence of God-
consciousness, he puts force in absence of God-
consciousness — yogi — so that God-consciousness
is always appearing vividly to him, and,
sukhatantratam tu nadriyte, this joy he does not
respect; he does not respect that joy, the pleasure
of joy.

How does he act then?

[tis nearly ending, 72nd $loka.

STy fose wsang: yfaeta agdq )
dgar ¥ gfaeit ud ¥ snfaarsifa =
BHGTH | 7211

apirryamanamacalapratistham  samudramapah
pravisantiyadvat /

tadvatkama wvyam pravisanti sarve sa
santimapnoti na kamakami [[72(/

Just like ape, varieties of all rivers, just like
varieties of all rivers, that flows of all rivers
pravisanti in the end, pravisanti, enter, get entry
in the ocean, in the ocean who is dpiiryamanam,
who is always filled with these streams and all
varieties of rivers. Acala pratistarh it does not
change its being (what? — ocean; ocean is same)
pratishtam he is always established in his own
nature. Just like all streams and all rivers enter
and they are calmed down there.

In the same way the, real person who is
established in God-consciousness all thoughts,
with force come to him, get entry in him and they
are calmed down. There they are calmed down,
they become established in one-pointedness. In
the same way all thoughts and all desires go, get
entry in that person, and they are calmed down;
they become nirvikalpa. In the same way God-
consciousness, [the one] who is established in that
God-consciousness, he is always peaceful. He is
not hankering after worldly pleasures afterwards.

He'll enjoy worldly pleasures, why should he
not.

JONATHAN: But he doesn't hanker after
them.

SwaMiJi: He does not hanker. If he enjoys,
well and good, if he does not enjoy, he does not
pound his head.

JONATHAN: And if pain comes then he also
enjovys that.

SWAMIJI: Yes.

JONATHAN: He enjoys everything.

SwaMIJL: Next sloka.

feerm oM walgaisasfa frege: )
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vihdya kamanyah sarvanpumdamscarati
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nihasprhah/
nirmamonirahankarah sa santimadhigacchati [73/

In the same way, that fortunate person who is
established in Parabhairava state, and who sarvan
kamanyah vihaya, all his desires have disappeared
in his mind for good. Carati and he roams, he
walks, he goes for walk, like Bhairava, he does for
walk without any change in his nature.
Nirankdrah he has not ego, nirmamah he has not
attachment for anybody, sa santimadhi gacchati
he really is focused in that peaceful state of
Parabhairava.

DVD 2.3 (49-12)

ot srell Refa: el A9 o fasgarfa
esd brahmi sthitih partha nainam prapya
vimuhyati/

O Arjuna, this is the reality of God-
consciousness, which [ have placed before you.

Rer@remmaarasit g1 Mafvrzsii iz

sthitvasyamantakale 'pi brahmanirvanamyechati[74/

No matter if you achieve this stace at the time
of death also, there is no fear, you will become one
with Bhairava. There are some fortunate persons
who become one with Bhairava at the time of
death also. And most fortunate persons become
[one with Bhairava] in the lifetime also. They are
most fortunate. And fortunate persons are also
those who become ...

[Swamiji addresses someone in the audience]

[ think at the time of death you'll become
fortunate.

[ am fortunate already!

This is now conclusion of this second
discourse ...

.... by Abhinavagupta.

3@l daaf¥=Esr o afeed |
ARIEAT fawais dwaivg RS (1211

aho nu cjetasascitra gatistyagena vyatkila /
drohatyeva visayafichayamtamstu parityajet

[[conclusion of chapter 2f/

This state of one's mind is very rare to get
understood; you cannot understand the state of
your mind. One who shuns the world already,
worldly activity already — he possesses it. One
who possesses it he shuns it. Thisis the trick !

JOHN: Say that again.

SWAMIJI: One who shuns this world, worldly
activities he possessesiit.

"I have left my wife, I have left my child, [ have
gone, | am sanyasi, [ am ... " and he catches them
again, by thinking. By thinking always thinking, "I
had one chair that I have shunned: I had so much
left in my house, that 1 have shunned; I have
television set, that | have shunned; I am sanyasi
now." And he catches hold of everything.

DENISE: He misses those things.

JOHN: By thinking about them.

SWAMIJI: No, he possesses it. He possesses it
in mind. In mind he possesses everything by
shunning. So you cannot understand the ways of
your mind. One who shuns it, he possesses it. One
who possessesit, he shuns it.

"l am in this world, I have nothing, I have
shunned it." 'Srayamstamstu parityacet, this is the
conclusion of second chapter of Bhagavatr Gita.
Now it is over.

Now there is third chapter of Bhagavad Gita.

This way you had not been taught
beforehand.’

SERDEAR IR
atra sangraha sloka, i To be continued]
6. Swamiji is referring to his first English translation of the Bhagavad Gira that he gave in 1975. In saying, “This way you had not heen taugiu

before", he was emphasizing chis second translation (1990) to be a new revelation on Abhinavagupta's Bhagavad Gita. feditor's not]
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Selected Verses

from

Shri Gurustuti

(With Hindi & English translation)

‘Continued from the previous issue
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13. I bow to that enternally pure, pauseless
and adorable Shri Lashmana of infinite forms,
who through his reflective energy (Vimarsha
Shakti) is perpetually engrossed in creating,
maintaining and destroying the objective
universe within his own self.
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14. Your shinning forth-as the only one in this
entire universe (comprising thirty-six elements)
extending from Shiva to earth, is nothing else
than an expression of Thy own Free-Will
(Swatantra-Shakti) — Thou who art effulgent
and conscious — Being.
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15. The experiences of remembering as well as

forgetting thee, both rest in Thee as Thou shineth

forth in both of them. Yet I like the act of remembering
Thee in preference to forgetfulness, as the former
showers bliss characteristic of Thy presence.
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16. With what kind of speech and action can I
precipitiate Thee, O Lord, whose consciousness
remains ever focused within Thy own self and who
never recognises any Mayic expression (e.g. speech,
actions which constitute the means of worship.)
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17. Though by praying to thee I do realise, in an
instant, thy supreme nectar-yielding miracle, yet I
beg of you the only one, pauseless and blissful Self,
to grant me thy wonderous self-realisation every
moment, thus making it my very nature.
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18. I bow to the lotus feet of my master Shri
Lakshmana, who cannot be imagined through
intellect, who is full of glory, who resembles Shiva
and has become nectar for my eyes. Having been
the object of his very kind glances I perceive this
world of objectivity as my own body.
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19. Pervading every animate object, Thou art
supreme Self, eternal Shiva, possessing all divine
qualities. Ever beyond the recognition of the
worldly men, Thou art known only by the wise,
Being so extraordinary thou art called by the
name of Lakshmana.
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20. Known as supreme nectar this self is
attainable through churning of the ocean of
innumerable shastras. | take refuge unto Thee, O
Protector, whose kind glances are ~qually capable
of bestowing the realisation of the if.
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21. In past there existed the great

Lakshmana-gupta, Guru of Shri Abhinavagupta,
who had uplifted numerous disciples from the mire
of ignorance. The same great master has now
reincarnated as Shri Lakshmana, our master. May
he protect us all who have taken refuge in him.
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22. Though Shiva by nature, he has assumed
the world of objectivity as his form. Even though
one with Supreme Self, he has manifested himself
in diverse forms. Eternal though he is, he has
assumed various ephimeral forms. Salutations unto
such an extraordinary master.
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23. How can Il afford to sing in praise of any other
God in preference to my own glorious master whose
greatness | have myself witnessed? By thy mere kind
glance even the ignorant ones get liberated from sins
and become, in an instant, one with Shiva.
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24. How can [ describe the glorified destiny of
those fortunate few who are devotedly attached to
the dust of thy feet and perceive Thee easily, Thou
who cannot be seen even by accumulating infinite
heaps of virtuous deeds? [to be contd...]
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ivatri in the Non-dualistic Saiva Tradition of Kashmir

— Prof. Navjivan Rastogi* —

hile rummaging through the pages of

Abhinavagupta's (AG) Vivrti-vimar§ini
on the opening verse, or the opening sentence
(adivakyam) to be more precise, I was intrigued
by profound depth, beauty and intense
reverentiality of Abhinavan insights on the
Gayatri. What strikes me is the fact that he is
deliberately inserting this discussion, since his
purpose could have been achieved even without
this exercise. While exegeting the phrase
"trayydm vaci" in Utpala's (UTPs) Tika, i.e.
Vivrti, his immediate concern is to pinpoint that
the author of the Siitra (i.e IP Karika), Vrtti and
Tika is one and the same person and that the
genre diversity of the (three) treatises so ven-
tured is a result-oriented exercise despite their
remaining grounded in the integral purposive-
ness of the common author. The word trayi
("triad"/"group of three") in bahuvrihi compound
means "that what has three parts" (trayo’
vayavah vyasydh sa), qualifies para ("su-
preme"/"transendent") and is central to the
hermeneutical narrative representing pard vak
as inclusively transcending and comprising of
pasyanti, madhyamd and vaikhari. In order to
convincingly demonstrate the integral unity of
purpose and its differentiated fruitional mani-
festation in and through the diversified phases
of UTP's textual creativity AG develops twin
equational correspondences for instantiation.
The first correspondence he posits is between
the Gayatri together with its constitutive triad
(trayi) usually identified with the Veda-trayi

# Eminent Kashmir Shaivism scholar and Chief patron "Malini”

("triad of Vedas") but actually interpreted and
evolved in multifarious constructions and Para
vak along with its emanative phases. The Gayatri
is used as an exemplar illustrating Para vak. The
second correspondence is seen between Para vak
(including its emanations) and the authorial
activity inclusive of its manifested dimensions.
Now at this stage the process of instantiation or
exemplication is slightly complex. vak primarily
and the Gayatri secondarily are taken recourse to
illustrate the integrative yet distinctive approach
of the author in his original and commentarial
writings. 55, 8

In our common perception the Gayatri is
invariably linked with the Vedic stream as a defin-
ing element of the Hindu world-view and identity.
As such it holds a position of eminence par
excellance. Though the tantric stream also forms
an integral part of the Hindu identity, its attitude
towards Vedic world-view is largely marked by
some kind of antagonism and transgression. [t is
against this background that AG's foregrounding
of the Gayatri, that too in an intensely reverential
sublime valuation, is indeed baffling and seeks
answers. What is still more intriguing, that AG is
able to garner astounding endorsement from his
own tradition.

The Gayatri under reference is the sacred
Vedic mantra’ appearing in twenty four-syallabled
gdyatri metre. Barring one or two exceptions’ it is
generally hailed as a mantra, its other two senses’
remaining subdued. Apte in his dictionary’
records gayatrivallabha as an epithet of Siva, but
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the Kashmir Saivists are not familiar with this
term. However their engagement with the
Gayatri appears symmetrical with their histori-
cal growth spanning over three clearly marked
phases. With Abhinavan phase in the middle, the
other two phases could be described as pre-
Abhinavan and post-Abhinavan. The pre-
Abhinavan phase begins with the Gita where the
Gayatr1 is singled out as the model chandas®
epitomizing the divine. Since the Gayatri's
recital is always preceded by the syllable O, it
will be only fair to refer to two other verses of
Gita where such a recital is made mandatory, Om
signifying the essential nature of the Absolute as
pure light of consciousness.” Bharta Narayana
(BN), the author of the Stavacintamani (St. Ci),
a text held in great esteem by the lineage of AG,
and who preceded AG at least by 100 years, reiter-
ates the original spirit of this mantra (after slight
attunement with the doctrinal requisites) in
singing laurels of the divine effulgence as
prompter of our wisdom and all our mental func-
tioning.’ In the Saiva scheme the Veda is viewed as
the divine command or injunction and the
Gayatri is construed by implication, which is
rendered explicit by its commentator Ksemaraja
(KR) later,” as emphasizing the ordainership of the
Lord towards issuing such injunctions.” Samba
Misra, in his Paficasika,” depicts the Gayatri
recital preceded by pranava and vyahrtis as
articulator of the supreme radiant abode called
bhargas ("effulgence") subsuming all other efful-
gences within.” This text also takes into account
Gayatri's other aspect as one of seven Vedic
metres’, figuratively likened to the sun's seven
horses, in a passing description without making a

conceptual statement.
During post-Abhinavan era (to the

Abhinavan phase we will come later) KR's for-
mulations are most important. The other notable
scholars in this period are Sitikantha and
Bhiskarakantha. In his commentary on the

St.Ci. KR formulates BN's Lord as bodhaditya
(gnosis-sun), His intuitive light (pratibha) as
radiance of the pranava (pranavatejoriipa) which
constitutes essence of three Vedas''
(rgadivedatrayasya wyat param Sukram).
Innovating upon BN who perceives the Veda as
the divine command (vedatmika ajia) KR treats
the injunction or command as the precise mean-
ing of the Veda, which by virtue of its nature as
command or order, makes it imperative to look at
the God as its source, issuer and/or organizer of
the syntactical meaning of the insentient words
in that command. At this point KR deliberately
invokes the Gayatri, which in fact is not there in
the subject karika, emphasizing that Gayatri's
main refrain is to affirm and present this particu-
lar aspect of the Godhead.” KR identifies the
Gayarri, the matrix of Veda (vedamata), with
vakgakti. It lauds and speaks of the Godly efful-
gence (understood in the sense of pratibhatmaka
- pranava - tejah earlier) as instigator of the
universal subjective activity and as such capable
of leading our minds, emerging from the deeply
entrenched empirical condition, to the path of
immersion in the self.” Significantly enough, KR
censures the adherents of the Veda for their
failure to grasp the real meaning of Gayatri,
which, by implied contrast, happens to be the
privilege of the Saivists”. In his commentary on
the Sambapaficasika KR remains consistent in
his portrayal of the Gayatri as vaksakti (though
this term is not expressly used) which constitutes
the language of the Vedas and whose four
vyahstis ("utterances") preceded by the Om-
syllable express the instructable supreme sakta
effulgence of the consciousness-sun (cidaditya)
and thereby flood the empirical existence with
non-dualizing spiritual bliss. These four vyahrtis
represent the universal object, means and sub-
ject of cognition as well as the cognition
(pramiti) in its entirety. In this he discovers a
close parallel between the notion of japa in the
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Sivasiitras (3/24) and the gayatri.®

During post-Abhinavan phase we come
across two more theorizations. One is found in
Sitikantha, the well-known author of the
Mahanaya-prakdsa and a great Krama teacher. In
his Kulasiitra, which has been recently published
as a fragmented tract, he describes the Gayatri as
having three quarters (tripad) ant twenty four
syllables”. With its three vyahrtis it constitutes
traingular figure or configuration of rava
("sound/ resonance")”. In the system rava is
explained in two ways. One from a typical Krama
perspective, where rdva stands for the reflective
movement of thought (vimar§a) and is consid-
ered highest among the four sub-orders (namely
cara, rava, caru and mudra) of worship abound-
ing in self-reflection.” The other hotion of rava
pertains to sound or resonance which is
indentified with paravak and is supposed to be of
ten kinds accounted for by its division into
threefold vak subjected to further sub-division of
each type into gross, subtle and transcendent
levels and their ultimate substrate, i.e. Para Vak.”
The Bhavopahdara, in all likelihood authored by
Cakrabhanu, a pre-Abhinava Krama teacher,
describes rdva as inner resonance which assumes
the form of a song at the audible plane.” Taking
an overview of these varying nuances rava in all
probability appears to stand for Paravak with its

threefold emanation.

The second formulation is found in
Bhaskarakantha (18" century), whom we know as
the illustrious author of the Bhaskari on the IPV
of AG. Drawing a full-fledged imagery in his
Cittanubodhasastra, Bhaskara reckons gayatri as
brahmagayatri, and equates savitd (sun) with
atman (self), bhargas (effulgence) with power,
vigour, vitality (bala) or virility (virya) of the self
generally believed as the driver or guiding princi-
ple (preraka) of all — knowing and acting.
Bhaskara's immediate context is discussion on
'mantras’ in Sp.K. 2/l and their being endowed

with (tadakramya, laying hold of) the vitality of
(the spanda principle). Contextually, thus, the
Gavyatri emerges as the mantra par excellence as
denoter or expressive of its inner virility
(mantravirya).”

Let us now go back to AG. As pointed out
at the outset AG develops his hermeneutics of
the Gayatri in the fashion of an image and its
counter-image between the Gayatri and vak. He
exposits Pard vak as trayi, i.e. a whole constituted
of three parts namely pasyanti, madhyama and
vaikhari, in the nature of ideation encompassing
the entire objectivity within as undifferentiated
from itself. This ideation is subjective or agential
function of vak consisting in self-affirmation,
holding the world within — world, which is pure
language (vafimaya), i.e. pure verbalizing in form
(sabdanaikasarira), impregnated with awareness
(sarmvedananuviddha) marked by reflection in
the nature of a cognitive judgement (pramiti-
laksana) in the state of experience-continuum
(paridrsyamanam). In the course of gradual
evolution the world, so conceptualized, emanates
as evolution-inclined (vikasonmukha) at the
pasyanti level, evolving (vikasat) at the
madhyama level and fully evolved
(labdhavikasa), by the reason of its being grasped
separately, at the vaikharilevel.”

It is at this point that AG ropes in Gayatri
as furnishing a perfect example. The evolution of
vak runs exactly parallel to that of the Gayatri
this is the central theme. Faithfully echoing the
Vedic delineation of the Gayatri, AG conjures
up a complete metaphor. Just as the dazzling
resplendence of the sun keeps ever shining in the
sky so is the case here. The Gayatri is of the
nature of pratibhd (luminous consciousness),”
which is nothing but the effulgence of the gnosis-
sun (bodhaditya). This gnosis-sun is permanently
shining in the firmament of one's heart and is
deft in rendering inspiration in to the deserv-
ing.” Thus the Gayatri emerges as the light,
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awareness as the sun, one's heart as the sky and its
function as inspiring the creativity by one who is
competent or deserving (that is, who is cut out for
the given task). (One could easily figure out here
as to how AG is conspicuously preparing the
ground for developing his thesis). Towards chart-
ing the progressive unfoldment of the Gayatri
AG specially picks up the word amutra
("there/therein") from his grandteacher's Tika
and accords six interpretations, eventually

1. (a) amutra, "in the other or next world" :
the Gayatri (successively unfolds as) the instru-
ment to the attainment of the other/next worldly
fruie.”

(b) amutra, "in the other world identical
with the universally acclaimed Veda defined by
inner pranava"” : the Gayatri gradually evolves.

The two (a) & (b) form one group in the
sense that the three gradually evolving phases of
the Gayatri are common and may be tabulated as

reducing them to three, as under: under :
Form Plane Characterstic Description
(i) l 'Let me perform’ | Volitional internal {mental) ‘ Tending to evolve
| (karaviiti) (samkalpa-bhiimi) | ideation (antariti) } (vikasonmukha)
| ‘
(ii)  'Yeah'(indicating commencementof | appearing in the form of : evolving (vikasanti)
readiness/proclivity) | sacrificialaction | (a) admission (abhyupagama),

[ (Om iti)”® (karma- prarambha) and (b) pre-mantric manifestation
(iii) The triad of the Rk, performance of ' Therole of hotr priest, adhvaryu  evolved
Yajuband Saman Vedas| sacrificialaction ~ priest and the udgatr priest (labdhavikasa)™
asacollectiveentity | (karma-sampadana) : in full articulation

[to be contd...]

L. EgRidaE o veyraaRFHETE, Teaaguarerasty o
e s sgaTE wEn @t gy | - [PV, I,
p-14. See for a brief but useful expose on inter se
connectivity of the Stitra, Vrtti and Vivrd, IPVr,,
p-XLII

2. goaigaveaa S g B O 7 qeiearg | - Re
3/62/10
In common practice the mantra is recited with prefix
of the pranava and three vyahrtis, i.e. 3 pfa: w2

3. Sa.Pafi.42;Ku.Su43

4. T SRS SIS ASNS 9| Vacaspatyam , IV,
p.2579

5. The Practical Sanskrit English Di:
Part I1, Poona, 1958, p. 657

6. ... TREAT B2ETHEH | — BG 10/35”

7. Ibid. 17/23-24. The pre-Abh. .va commentator
Ramakantha's precise take is this : = anfafy
ReemEy  deraers 9be U] - vide
Sarvatobhadra on BG 17/23. Later the word nirdesah in
BG 17/23 is glossed by AG in his Gitarthasamgraha as

sathmukhikaranam, "bringing face to face", implying in

nary, V.S. Apte,

effect "leading some one for direct encounter with the
Divine".

8. T e Ty o o wEed |- St Ci, verse 77

9. St.Ci.Vr.on verse 69 : FiTayed =1 wired! wa=ia SaaH ..
TGt |

10. % deifadreraaeT TRge=d | - St. Ci. 69

11. This text, the Sambapaficdsikd, has not been fully
assimilated within the core corpus of the Kashmir
Saivite texts. Our simple reason for inclusion is KR
whoisa devout Saiva commentator and who views the
sun, the deity addressed, as gnosis-sun (bodhéaditya)
reckoned in terms of the Saiva supreme ideality. As
against the popular belief in regarding Samba as a
mythical figure, B.V. Dwivedi identifies him with
some Samba Misra on the authority of the
Rjuvimarsini by Sivananda. See for further details KT,
p. 169

12. g7 F8 Heroa WomeiTad

R 7 T HOTTHREN. Tl l: R |
AT feaft ove erarduaer | | — Sa. Padi., verse 10
13. gefee- il 9 g S 79 Avsd 9 | —ibid., verse 42

Though not directly relevant, attention may be drawn
to a parallel scenario. In the context of re-entry or

January 2013 - June 2013




14.

15.

16.

17.

18.

19.

conversion diksa (technically called lingoddhrti) the
Tantrdaloka (22/20) enjoins seven common mantras,
including the pranava-mantra (not the Gayatri, of
course) one of which is to be used for worshipping
God:

AT AT AR e HeTd] TSE: |

TERUISY T T AR 34 | |

Vi.on St. Ci. 69

Elsewhere KR posits pranava as mahamantra, identical
with niskalandatha (marking the unified essence of five
pranavas) whose primary nature consists in reflecting
on God's immanent aspect in its totality as one with
itself:

wepor I W srguRARiaar e, semfagateR
TR TeY A9 W WAl rsmerer defhsrenfias
HAERIST |..... FEFH=o0: WE: | — Vi, on Sv. Ta. 6/5
ferarTegrsTer @R Jetel | e areai iy ST
I Hfd oW e Hueddw Faege Y,
Frirageda WiTad) TEsiT SeaEi AR Se A 7 e
(St.Ci.77) - St.Ci.Vi., pT71-78

o WG duieere R ae awd ol

o
FHH Hea. A | —ibid., p 87

R I SEEIYE:, ¥<d Tasdg wifed smredr
fvaueicaa JEve: Tgam: gy SR s
9 FEAdsi aehddd TN dumEeIsie i | — ibid.,
p87;alsoseen.15,p.3

Sa. Pafi.Vr, pp 108-110

ﬁmﬂwﬁmaﬁmmwﬁn ....... fpepear = wuEr?
N W@rEL Y@ wEL e W sy ' wee
w—ﬁa—ﬂﬁfmﬁ.,..mmﬁzm@?ﬁqaa N
. SEd @Y 9 UeldsRINEGeur Pl wg s
Rragnfaefar  doemeimman .. IO IRCEITIT
wevevdnal faura sl | Interestingly enough, AG
in a similar context cites the Yogastitra (1/28: tajjapas-
tadarthabhdavanam) to support his contention that the
autonomous Lord is the immediate referent of the
pranava. — vide IPVV, 11, p. 214
Fagy fagomerdra  Widgddwasen B e —
Ku.Si. 43

20. ag g s | —ibid., 44
2.9 Ogef geniy  weee  vEegsdd | vig

T ARaaT URUSIN | O WEwuIREY g

22

23.

24.

25.

26.

21

28.
9.

A7 gt | — MMP, p. 110. For detailed treatment also
see MP (S), pp 120-121 (s=fecem.. @Ry U9

Fuifi: sratoenfaea wfedf: gfa....);
Tantragamiya Dharma Awra Darsana, Vol. 11, P. 878.

also see

Dwivedi subsumes ravaunder parapiija.
Araerrael didd 2 AT ST || wRfel YT WRigE
g TRaTere] Ud o | Fdaed fRpEisar 7y eusedd: | | -
TA 5/97c-98

Jayaratha comments : SER TRATUE EfIAAICHT
AW YU A EEI SO Y — T e
e, udE T Wo—gET-Wad A Taura, ol
Fammiy  ARTE wwarear dvE @ R
WA=CaHaTaaT, ad Sad udavd 99" § U9 9
faanfraRemr=q | TAV,IIL p.1025

Jayaratha connects this portion to TA 3{235-237; also
see MVT 12/12: g9rm &af: | Yoga of MVT, pp.273;
Sv.T.U., patala 11, p. 9 (cited in Br.Ko,, II, p. 272)
TG 2 wrarsy faeped |

g W T dEEEEYeuEAr | — Bhavopahara, verse
32. Also see Ramyadeva's commentary, pp. 29, 32
(@iswie: © 9 i sAgfesE).
TSI TEe Tagetav] W |

“qaTreT ae wer 3R T e 1)

THSd dof FAE AT FRRA |

et TR afaa dedEe i yeidad |

IRepaneEE wewEait g W | — Cittanobodhasdstra
5/431,433-434 ab

TASAET YRFATETaEL o w9 w9 R
oo aREE R o 9y | afdd e

<

faqefify o, o= =@ vaq sfa uRgwms g+
Wﬁﬁéﬁ@ﬁmmﬁmﬁﬂﬁ@am

mmwﬁaﬂm |-IPVV,L,p.5

Difficult to translate the word pratibha, where differ-
ent semantic nuances : intuition, light, counter-
imaging, re-shining, reflection, knowing — all con-
verge.

Tged T fSpaueentratotger - e
weifeadefa wmfrrsar ) — IPVV, 1, p. 15. The
compound FEFRIROTFHOIYGE0 may be dissolved in
twoways, e.g.

(i) srfiregeray a7 dRvm et i fFgoTo,

(ii) iferegey (srfrepaoritersa) dRoTrar Frafor fagero

" i A fEEaeaT | —ibid.

i a7 3 favauieg sy | —ibid.
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IN Kashmir Shaivism

— Late Dr. B.N. Pandit —

hartrhari, an ancient Sanskrit
grammarian and the orignator of the
philosophy of Sanskrit grammar, says in his
Vakyapadiya, "The eternally existant Brahman,
being the changeless assence of speech, appears
in the form of the phenomenal substance out of
which the process of the universal existence
proceeds."
Anddinidhnam brahma $abda-tattvam
yadaksram
Vivartatertha-bhavena prakriya jagto
yatah. (V.P.1-1)

Many grammarians have tried to elucidate
such principle of Sabdabrahman, but have not
succeeded in putting forth any convincing
explanation of the principle concerned. How
does speech or word become matter and mind?
Some commentators and later writers said that
Brahman uttered the word 'bhu', meaning
earth, and the earth came actually into
existence. They quoted some scriptural
passages like "bhiirityuktva bhuvamasrajat”, But
it is, no doubt, a fact that no one among such
writers has presented any convincing, logical or
psychological explanation of the principle
concerned. Sabda-brahman has thus remained
a hidden mystery with all the successors of
Bhartrhari.

Authors of Kashmir Saivism, especially
Somananda, Utpaldeva and Abhinavgupta,
having attained direct experience of such
occult truth about the essence of spiritual

philosophy, through the awakening of a
superier type of intution, brought about by
means of successful practices in Saiva Yoga,
explained the mystic principle quite
convincingly. The sum and substance of their
views regarding Sabda-Brahman and four types
of speech is given below:-

Speech is not only the means to convey
one's mental ideas to others, but also to
understand things personally. The speech
that serves as the means to convey ideas to
others is generally the spoken speech termed
as vaikhari or its written version. Vikhara is
the hard gross form of a being and vaikhari has
it as its abode. It is the gross speech. A finer
speech that serves as the medium of thinking
and understanding, the speech through
which a person thinks and forms definite and
indefinite ideas of words and their meanings.
A word, its meaning and the undifferentiated
idea of the both, go always together, hand in
hand it. We never form any idea of a thing
without mixing it with some word-image,
known as abhilapa, that shines brilliantly as
the essential part and parcel of the idea. Both
definite and indefinite ideas are thus
penetrated and porvided by such word-image
as their essence. Such mental speech of ideas,
the medium of all thinking and
understanding, is termed in Indian
philosophy as Madhyama speech (). The term
means both interior and in-between. Being a
mental entity and having the interior
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puryastaka () as its abode, it is the interior
speech. Puryastaka, the subtle body, has its
position in between the gross physical body
and that pure spiritual from of a being which
consists of pure l-consciousness, besides,
having its position in between vaikhari and
pasyanti,itis the in between speech.
Madhyama speech contains. word-image,
word meaning and a unified idea of the both
shining in it. Mutual diversity of those three
elements also shines in it, though not as
distinctly as in vaikhari. A person, while
thinking is aware of the fact that his ideas,
their word images and the objects
understandable through them are three
different elements having a close mutual
relation. It is on such account that Patanjali
refers to those three elements of speech by
saying, "Gaurit Sabdo, Gaurityarathah,
Gauritinanam" (). All those three elements of
Madhyama shine simultaneously inside the
understanding faculty of knowing person, but
shine there as three different elements, bound
together by a sort of mutual inseparability.
But inseparability does not mean unity. [tisa
constant relation inside the field of diversity.
Further right on the essence of speech has
been thrown by the ancient authors of
Kashmir Shaivism in this way:-
Awareness is, in reality, the basic essence
of all speech. We think of and talk about
only such entities of which we are already
aware, we intone to make others aware of
such things while we speak about them.
Awareness or vimarsa is thus the central
point in all functions of speech. It is in
fact the basic speech and the activities of
thinking, understanding, speaking and
writing are just some outward
manifestations of awareness. Listening is
also aimed at forming some awareness.
Madhyama is thus an internal reflectional
manifestation of awareness taking the
form of ideas. It is an outwad activity in

this sense that it shines as something
other than the thinking subject. vaikhari
is the reflection of awareness in a still
grosser outwardness, It, spread out in the
form of sound, is heard by other beings
also and develops in them a type of
awareness similar to that which exists in
the mind of speaker and is projected
externally by him through its use. The
whole process of madhyama and vaikhari
revolves thus round awareness or vimarsa.

The position of pasyanti, the basic
beholding speech is still interior in
comparisons with madhyama. It resides in the
inner person of a being and is for subtler in
character then even machyama. Through its
medium of knowing person beholds in him
the objective existence and on such account
it has been given the name pasyati, the
beholding speech. Since mutual difference
between word, word-meaning and idea of
both starts to shine in the mental states of
thinking and understanding. Then since this
beholding awareness has its position inside
the sure being of a person, lying beyond mind
and everything mental, such difference does
not shine so clearly in pasyati.

Besides, pasyati shines at such a state that
transcends all types of ideation or vikalpa,
because ideas are formed by mind. Pasyati, no
doubt, beholder's the objective existence in
its undiversified farm of simple this ness or
"idanta" but does not form all any idea or
vikalpa about it. It shines as a pure self-
awarencess bearing just a share of this-ness
and appears as "aham idam" I am this. It is in
fact the speech consisting of pure self-
awareness at the stage of in partial unity.
Since all the three elements of mental speech
shine in it in an unverified form and since,
both, the beholding subject or "aham" an the
beheld object or idam, become evident in it, it
is a speech belonging to a stage of partial
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diversity as well, as it award of more than one
element. Vaikhar? and madhyamd consist of
sound and ideation but pasyanti is a speech
conducted by awareness alone. Being the
medium of the revelations of the finer essence
of all existence, it is counted as a speech or
vdc, because speech is a medium of non-
perceptional and non-inferential revelations.
Since awareness expresses itself through
speech, pasyanti also is a speech because itisa
type of self expression of the beholder.

Words and word-images, as well as ideas,
shine in vaikhari and madhyama in some
definite order of succession. But no
successiveness of any kind appears it all in
pasyanti. It is therefore defined as akrama or
sarmhrtakrama, that is the speech in which the
order of successiveness becomes totally
dissolved. It has further been defined as
svaripa-jyotih, the psychic self-luminosity of
the beholding subject. A clear realization of
pasyanti can be experienced by means of
practice in Shivayoga. When one's mind
becomes free from all objective ideas and stops
all its objective functions of ideation, it
becomes one with the psychic luster of the
pure consciousness of the subject and the self
awareness of unity in diversity, termed as
pasyanti, shines through its own psychic
luminosity, provided the person does not lose
himself in dreamless sleep. A person
possessing a super-vigilant attentiveness can
have a momentary glimpse of pas§yanti in some
high pitch of an emotion like anger, joy,
wonder, bewilderment etc. But generally such
a fit of short emotion is so shor lived and the
mind of common man is so .gish that no
introspection about it beco s possible. A
thinker, blessed with a finc. type of short
awareness, can realize it in between two
mental ideas in the form of pure I-
consciousness which shines there as the
essential connecting link of such ideas. A
§ivaydga sees pasyanti on the occasion of the

rise of such pure precautional coginition
which is free as yet from mental ideation and
is known as nirvikalap-samvedana. An
advanced S$ivayogin can easily realize and
relish pasyantiat all such accessions.

Pasyanti is that self-awareness in which
both I-ness and this-ness shine
simultaneously as knit together by a relation
of unity in diversity. "aham-idam" is the form
of such self-awareness. Since it beholes
"thisness", it is termed as pasyanti, the
beholding self awareness. Beyond it there is
an other type of awareness which does not at
all behold anything but shines only itself. It
shines as the luminous revelation of only the
pure subjective [-consciousness transcending
all physical and mental means of knowledge.
The pure awareness of the self shines in it as
the infinite, eternal, all containing, perfect,
pure and divinely potent absolute subject that
is "I". It is not a subject in relation to any
object, but only the absolute and independent
subject. The subject-head of such subject does
depend on any objective activity. It is the
perfect independence of the a reflection in
accordance with its free will, through its own
diving power and on account of its playful
nature, No object appears at all in such
transcendental self-awareness termed as
pardvdc the supreme speech. It shines only as
"aham" and not at all as "idam". No this-ness
but only the infinite I-ness shines in it. The
whole objective existence remains merged in
such I-consciousness, just as all the elements
of a plant lie merged in its seed. Since the
pure psyahic lustre of such infinite I-
consciousness is the infinite awareness and
since it reveals to a person his exactly real self
in its correct and true nature it is taken as a
speech and is termed as Para-Vic, the
supreme and transcendental speech
consisting of pure awareness of the real self, as
has been already said, awareness is the
essence of all speech and speech is a means of

~— January 2013 - June 2013

st




revelation.

Such infinite self-awareness, enlighening
the supreme truth is accepted as the supreme
speech. Such all inclusive, pure and infinite
consciousness, being the source of the
manifestation of all phenomena, is known as
the absolute Brahman. Shaiva philosophers
see the absolute Godhead as the very essential
nature of the absolute Brahman, the word
being derived out of the root birhi vrdhau,
meaning evolution. Since the self-awareness
evolves into all phenomena in the manner of a
reflection, it is termed as Brahman, the
evaluator who evolves a reflection, it is
termed as Brahman, the evaluator who
evolves like that. Since awareness, being
capable to illuminate, and being the source of
all speech is termed as vdc and since speech
consists of words or Sabdas the Supreme
Brahman has been termed by Bhartrhari as
Sabda-brahman.

An artist forms the image of his creation in
his mental apparatus before creatings it
externally. His creation shines there in the
form of madhyamd. Before such mental
formation of its image it flutters in his inner-
most person in the form of a stir or restlessness
aimed at the creation of such image. The whole
art, along with all its essential elements,
revolves in an unmanliest and universified
state within such inner restlessness of the
artist. That is the art in the state of pasyanti.
The originai source of the creation of the art at
all these three stages of its outward
manifestation lies basically in the inner-most
centre of the whole personality of the artist. It
lies there in the form of the art-creation power
of the artist who is aware of having such power.
Such awareness of the powerfulness, on the
part of the artist, shines as his art in the state of
pard-vdc the Supreme Speech.

Brahman, the almighty is the greatest of
all great artists and the whole phenomenal
existence is his divine art. It lies in him in an
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unmenifest form and shines there in its
nominal aspect consisting of pure and
divinely potent infinite I-consciousness. The
absolute reality is fully aware of the divine
power or potency lying in it. Such awareness
being the para-vac is the basic source of the
limitless blissfulness of the absolute. The
surges of such blissful awareness take the form
of pasyanti in which the absolute reality
becomes activity inclined to manifest its
divine powers outwardly as well and in which
the manifestable elements start to shine
faintly in an undiversified form. Such restless
inclination of self-awareness is the basic
pasyanti vdc. The manifestation of the
undiversified manifestable becomes clear and
distinct at the next outward stop of pasyanti.
These are the Sadas$iva and the l§vara stages
respectively.

The further outward vibratory activity of
pasyanti gives rise to definite images of
creation take as the madhyama type of
awareness; and such images are followed by
their actual outward creation, known as the
vaikhari state of awareness. In this way the
original essence of the whole creation (that
becomes manifest through various types of
speech) shining basically as divinely potent
and pure self-awareness, takes up, by stages,
the different form of the creation of the
phenomenal existence. That is what
Bhartrhari meant to say. But since all such
manifestation appears in the manner of a
reflection in a mirror, the pure I-
consciousenss does not actually become
transformed into phenomenal existence.
Therefore the great philospher used the word
vivartate just to keep off parinamavada in
such respect. He did not use the word
concerned in the sense in which it was
afterwards used by the authors of advaita
vedanta - Therefore he did not mean to
preach vivartavdda but meant to establish a
theistic absolution expressed by the authors




of Agamas and Upanisads.

The previously mentioned great authors
of Kashmir Savism have thus explained the
principle of Sabda-Brahman in a convincing
manner and have thrown a wonderful light on
the nature of pasyanti and para type of speech.
They have accepted the basic views of
Bhartrhari but have raised objection to the
grammarians' interpretations of Vakyapadiya
on two points. Such interpret actions assert
that pasyanti is itself Para. But Somananda
and Utpaladeva criticised and refuted their
such assertion. They argued that an
awareness, which beholds something, cannot
be taken as para, the absolute transcendental
speech, as it is aware of some objective
element that is behold by it, The word
pasyanti is derived out of a root meaning an
objective action donated by a transitive verb.
Therefore it must be a position below that of
paravani shining as the transcendental and
absolute monistic reality known as Brahman.,
The other objection raised by them is with
respect to the previously maintained theory of
vivarta. Vivarta as developed later in vivarta
vedanta is either mere appearance of
something that does not really exist at all, but
appears to a being on account of a delusive
cognition based on his ignorance, or it is a
delusive appearance of something in the form
of some other thing on that very account.

The phenomenal universe does not really
exist, but appears as an existent reality. It
appears to ignorant beings as world, as soul
and as God through their delusive knowledge.
That is the theory of vivarta as developed in
vivarta vedanta. The authors of Kashmir
Saivism do not agree with such theory of
vivarta. They raise many objections against it.
They put forth logical arguments and
psychological findings and assert the truth
that the wonderfully utilitarian phenomena,
appearing in the universe, cannot have
ignorance or avidyd as its source, because

is just brought by Him to
the VIVIta or Clearly
........ manifest state.

avidyd is a substanceless supposition and the
phenomena are substantially existent
realities, having special types of utility,
relying on their institutional revelations,
they assert that all phenomena do exist in
Brahman, the infinite, divine, potent and
pure theistic I-consciousness. They emphasize
the fact that all phenomena become
externally manifest by virtue of that divine
and playful stir of such absolute
consciousness which throbs in Him in the
form of pas$yantd and vibrates out the
phenomenal existence in the fields of
madhyama and wvaikhari. Thus they lay
emphasis on the theistic nature of the
absolute reality and take its such nature as the
basic cause of the appearance of the whole
phenomenon. It is thus the principle of
theistic absolutism, and not vivarta, which
they mean to propound. Bhartrhari, in their
view, meant the say that Brahman manifests
outwardly the phenomenon that exists in
Him in an unmanifest state.

The samvrta or inwardly hidden,
universal substance is just brought by Him to
the vivrta or clearly manifest state. Such
theistic and monistic absolutism, and not the
vivartavada of the followers of
Shankaracharya, is thus the fundamental
philosophic principle of Bhartrhari as
understood by the ancient authors of Kashmir
Saivism, But the grammarian commentators
of Vakyapadiva missed such point because
they were led away by the vivarta theory of
Advaita Vedanta. That is what great authors
like Somenanda mean to say. aa
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Kashmir Shaivism - An Overview

— Viresh Hughes -

According to Indian thought, reality (and
therefore primacy) is attributed only to
that which is changeless: Brahman for Advaita
Vedinta, purusa for Samkhya. Consequently,
the realm of change (i.e., the objective world) is
svstematically ignored or omitted from the
realm of the Real. Trika, on the other hand,
proclaims that reality must encompass both
spirit and substance, arguing that the flux of
creation (sristi), protection (sthiti}) and
destruction (samhdra)’ are held within Siva's
very own nature; they are His energies. Spanda
(vibration) is the nature of His paramarsa sakti
(energy of being) and is described as
'movement-less 'stable
movement." That is to say, the processes of
universal 'becoming' are stabilized within Lord
Siva's 'being' All that appears to us as
impermanent (creation) exists within, and not
apart from, that which is permanent (God). In
this manner, Trika Shaivism also considers Lord
Siva to be changeless insofar as all 'change'
occurs within Hisown bodv. the objective world.

Advaita Vedanta reality
(Brahman) as sat (absolute exist nee), cit
(absolute consciousness) and dnanda
(absolute bliss). According to Kashmir
Shavism, Lord Siva's defining attribute is
svatantrya Sakti, the energy of absolute
freedom. As the possessor of unbounded
freedom, God must encompass more than
mere transcendence as Advaita Vedanta's
definition can only provide. Lord Siva is
defined as anuttara (Absolute), whose
attributes are unparalleled by any other being.
Lord Siva is understood as the possessor of
innumerable energies, five of which are held
in predominance. Understanding God's

movement' or

defines
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existence to be implicit, Kashmir Shaivism
leaves aside sat (existence) and posits three
additional defining qualities alongside the
energies of cit and ananda: the energies or
absolute will (iccha sakti), absolute knowledge
(jiana: $akti) and absolute action (kriya
$akti). Whereas Advaita Vedanta's definition
relegates God's presence to mere
transcendence, Kashmir Shaivism's
additional attributions engender His
immanence.

Samkhya-Yoga and Jainism posit the
existence of innumerable souls (purusa’s /
jiva's) that are qualitatively identical yet
somehow distinct from one another. Purusa,
according to Samkhya-Yoga, is devoid of any
attributes save for the following: inexpressible,
that which sees, isolated, indifferent, inactive
spectator, autonomous, without qualities, no
intelligence (because it is desireless).” Jainism
proclaims that every purusa, or jiva, is the
embodiment of pure knowledge, pure
perception, pure bliss and pure energy. It must
be argued, however, that multiplicity without
distinction is simply not possible.

Advaita Vedanta, in dealing with the
improbability of a plurality of indistinct
purusas, has justifiably posited a single spirit
(Brahman) who subsumes every individual soul
and assuch, the individual is understood to be
one with Brahman, possessed of absolute
existence, consciousness, and bliss. The
monism of Advaita Vedanta is best illustrated
by Lord Krisna's statement in the Bhagavad
Gita: "l am not in them, they are in Me." (BG
VII:12)" This asymmetrical relationship,
however, is not recognized in the monism of
Kashmir Shaivism.

25




For Kashmir Shaivism, Lord Siva is just as
much the individual as the individual is Lord Siva;
everythingis everything (sarvamsarvatmakam).

The Trika doctrine is the exposition of
Lord Siva's three-fold presence: transcendent
(Para/Siva), universal (pat&par&/éakti) and
individual (apara/nara). Lord Siva is both
transcendent (viSvottirna) and immanent
(visvaya), a condition proper to the term
Absolute. Abhinavagupta praises Lord Siva as
the treasure of prakasa and vimarsa, whose
glory is the entire objective world. Prakdsa is
the self-luminous nature of God consciousness
and vimarsa (= svatantrya sakti, i.e., absolute
freedom), His energy of self-awareness. Lord
Siva is the embodiment of consciousness
(caitanyam arma)’ and is simultaneously aware
of His own nature. The universe is His body,
His sakti, His energetic expression of Himself,
in Himself, by Himself, to Himself. As such, the
objective world is considered to be the glory of
Lord Siva. According to Kashmir Shaivism, the
One is the Many, Lord Siva is quite literally the
individual.

Contrary to the proclamations of Advaita
Vedanta, which consider the objective world to
be altogether illusory (maya), Swami
Lakshmanjoo tells us:

Kashmir Shaivism argues that if Lord Siva is
real, then how could an unreal substance come
out from something that is real? If Lord Siva is
real, then His creation is also real. Why should it
be said that Lord Siva is real and his creaton isan
illusion (maya)? Kashmir Shaivisn =xplains that
the existence of this universe is ju - as real as the
existence of Lord Siva. As such  is true, real,
pure, and solid. There is notin ¢ all about it
which isunreal.’

In the first chapter of his Tantraloka,
Abhinavagupta exclaims:

O objective world! You are so great. By force you
enter in the hearts of philisophers and make

them dance. Your true nature of objectivity you
conceal and make them dance; you joyfully play
with them. And those philosophers who
perceive and take for granted that 'you O
objective world are jada {inert), that you are not
caitanya, that you are not one with God
consciousness,’ [in actuality] they are jada
themselves .. .in fact they are [more| degraded
than jada.’

Like Kashmir Shaivism, Samkhya-Yoga
and Jainism affirm the reality of prakrei
(material nature). They, however, hold that
purusa and prakriti are completely
autonomous entities. On the other hand,
Kashmir Shaivism describes the relationship
of spirit and matter in terms of karta (doer)
and karma (deed).” Lord Siva (i.e. God
consciousness) is the conductor of all causes
and effects that occur within creation because
all corporeal things are by their very nature
asvatantra (dependent) and therefore jada
{inert). Inertness and dependence are
qualities of that which cannot prove its own
existence without the support of
consciousness. Every element from sakti tattva
to prithvi tattva is dependent upon Siva tattva,
whose light of consciousness (prakasa) is the
necessary grounding of all existents and
therefore constitutes the very fabric of their
existence. As such, spirit and matter are cne.

Swamiji tells us that purusa and prakrii are,
in fact, the limited reflections of Siva and
Sakti. As fire is inseparable from its heat, so too
is God consciousness (Siva) inseparable from
His energy (svatantrya Sakti). Likewise, purusa
is forever embraced with prakriti. By extension,
purusa is therefore considered to be an actor
(karta) rather than prakriti as Samkhya-Yoga
holds. If stricken of consciousness, prakrti is
absolutely lifeless, Kashmir Shaivism admits
that purusa is pangu. (without limbs), however,
it is the light of consciousness (prakasa) that
illuminates what would otherwise be an utterly
dark, unintelligible, and therefore nonexistent
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universe.

According te Samkhya, the intellect
(buddhi) comprehends the universe by
simultaneously reflecting consciousness
(purusa) and material nature (prakrti).
Notwithstanding buddhi’s said function,
Kashmir Shaivism observes that buddhi, being
a product of prakrti, is jada (inert). Kashmir
Shaivism continually stresses the fact that
knowledge cannot be an attribute of that
which is inherently unconscious. Swamiji
tells us that buddhi does not possess the force
to distinguish between sukha (pleasure),
duhkha (pain) and moha (illusion). Rather,
the capacity to distinguish knowledge lies in
the field of consciousness. Kashmir Shaivism
argues that buddhi can only provide a mere
refiection, as is the case with an ordinary
mirror, and does not possess the capacity for
cognizing the reflection. Qur experience tells
us that the objective world is much more than
a mere intangible reflection and we must,
therefore, discover why and how this is so.
Swamiji says:

Reflection in intellect is unreal, it is just like a
reflection in the mirror. But reflection in God
consciousness is real; we are all reflected in God
consciousness, so we are real. When a thing is
reflected in God consciousness, it is not
reflected only in formation, it is reflected in
$abda, sparsa, ritpa, rasa [and gandha] ... you can
touch it, you can smell it. This is the difference
between reflection in God consciousness and
reflection in [an] ordinary mirror. *

According to Kashmir Shaivism, the
universe is not 'created' - it is a 'reflected". If the
universe were created it would necessarily exist
apart from its creator. This being the case, we
must then ask: if the universe is a reflection,
would it not then be separate from the
reflected? For this, Swamijisays:

In consciousness, however, you see only the
reflected thing and not anything that is
reflection.' That which is reflected (bimha) is in

fa ct svatantrya. This whole universe is the
reflected in God consciousness of svdtantrya.
There is no additional class of similar objects
existing outside of this would that he reflects in
His nature. The outside element, that which is
reflected, is only [His| svatantrya. The infinite
variety which is created is only the expansion of
[His] svatantrya.’

As Lord Siva and His energy, svitantrya Sakti,
are inseparable, we must conclude that nothing is
actually reflected (bimha). There is only the
reflection (pratibimba) of God consciousness
upon the mirror of God consciousness
Svatantrya is the mirror.” Swamiji tells us:

The creation of this universe is the outcome of
this reflection... This reflection, however, is not
like that reflection which take place in an
ordinary mirror wherein the mirror is the
reflector and that which is reflected in the
mirror is external to the mirror. The reflection
of the universe, which take place in Lord Siva's
own nature, is like the reflection, which takes
place in a shaped mirror. Here Lord Siva takes
the formation of a cup [shaped mirror] and puts
another cup [shaped mirror] in front of His
nature. And in that second cup, which is
insuperable from Him, the reflection of the
universe takes place.”

If there is only the reflection of God
consciousness upon the mirror of God
consciousness (i.e., svatantrya Sakti), how then
are we to make sense of the differentiated
objective world and the experience of
subjective limitation and individuality? If one
were to perceive everything as a reflection in
God consciousness, only God consciousness
would be perceived. However, this is not the
case. We perceive a differentiated universe
teeming with countless unique beings and
objects. The existence of the objective world
can neither be attributed to the reflection of
the intellect, as it can only provide an
intangible reflection, nor is it simply the
reflection of God consciousness, which would




render an absolutely monistic perception.

Like Kashmir Shaivism, Advaita Vedanta
has identified maya as the cause of the
differentiated universe. However, they have
failed to grant her (maya) a definitive
ontological status and have consequently
underestimated her activity and presence. The
great Trika masters, on the other hand, have
discovered mdya to be an actual element
(tattva) and have thusly been able to intricately
describe how and why she operates. According
to Trika, maya sakti is the extroverted state of
Lord Siva's svatantrya sakti.

The Malinwijayavirtiha states: "When
[Siva's] power of action reaches its most intense
extroversion it becomes maya." (MVV 1.173c-
174b)” Lord Siva, who is eternally embraced
with His consort, svatantrya sakei (His own
nature), is continually at the climax of bliss
(ananda); maya represents the 'overflowing' of
His bliss.” According to Trika, maya is therefore
not separate from Siva, for She is the very fabric
and expression of Siva, Mava is no longer an
entity outside Siva and souls, but simply Siva's
miraculous power to project himself as subjects
[and objects] at various levels of contraction.”
Swamiji tells us:

..svatantrya Sakii is that state of energy which
can produce the power of going down and
coming up again, both at will, whereas maya will
only give you the strength of going down and not
the ability of rising up again; maya sakti is that
universal energy which is owned by the
individual being, the individual soul. And when
that same universal energy is owned by the
universal being, it is called svatantrya sakei:”

In his Tantraloka, Abhinavagupta
describes three stages of maya's flow: maya
Sakti, mdya granthi and maya tattva, each of
which are accompanied by three impurities
(mala’s): danavamala, mayiyamala and
karmamala respectively. Maya sakti produces
the first and subtlest impurity, anavamala; the
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experience of which Swamiji explains:

Energy of maya is that illusive energy of Lord
Siva where you don't find any distinction
between the illusive energy of Lord Siva and
svatantrya Sakti; when you cannot differentiate
God consciousness and individual
consciousness (bheda avabhdsa); you feel that
this whole universe is one with Geod
consciousness, but you don't feel it exactly ... you
are gone, you are away from God consciousness,
and you feel that still you are in God
consciousness, that is mayd sakti; you are in
ignorance [but] you don't feel that you are
ignorant; misunderstanding begins from maya
sakei. "

There are two phases of anavamala: lolika
and rdga. Lolika anavamala creates the feeling
of a general (samanya), unspecific, and all-
round deficiency in Lord Siva's being as
described above. Raga dnavamala; which
begins to take precedence in the remaining
phases of mava's flow described below, creates
the feeling of particular (visesa) deficiencies
and corresponding desires. Alongside mava
granthi (literally: ‘illusive knot') arises the
second impurity, mayiyamala, which produces
the tendency for possessing differentiated
attributions and conceptions in relation to
one's self (e.g., 'this is mine', 'that is not mine,’
etc.). At this stage, Lord Siva begins to
actually feel ignorant of His own narture.
Maya tartva produces karmamala, the third
impurity, producing the tendency for and
appropriation of differentiated activity (e.g.,
T do this,' ' don't do that, etc.)” Swamiji tells
us: "Maya tactva is the cause of the universe,
i.e. the cause of creating this differentiated
At this stage, Lord Siva is
engrossed by all three mala’s and is asvatantra,
power of absolute

. nls
universe.
without the ireedom,

completely unconscious, and  renderedd
utterly incomplete {apiirnata). The Spunda
Kéarikd states:

When, by your own freedom, your own tree will,




you become worthless, powerless, incapable of
anything, then desire rises in you for doing this
and doing that, (Spanda Karika 1.9)"

From maya tattva emerge the five
kaficukas (coverings), which serve to pacify
Lord Siva with encumbered varsion of His
universal attributes.” The first covering is
kala tattva, the limited power of creativity,
which awakens Lord Siva with limited
consciousness. Swamiji tell us that kala
tattva is the creator and baste of the
differentiated universe, out of which every
element from vidya tattva” to prithvi tattva
issue forth in a simultaneous-successive
manner.” According to Abhinavagupta, if it
was not for the simultaneous-successive
infusion of limitation, maya Sakti would
instantaneously revert back to svatantrya
Sakti and God consciousness would again
prevail.

The mirror of God consciousness
(svatantrya $akti)] which would otherwise
provide a purely monistic reflection, is veiled
by maya, the malas, the kaficukas, and the
remainder of the elementary world, through
which Lord Siva's maya Sakti issues forth
reflections of countless unique souls
(purusa's) ipu possessed of particular natures
(prakriti's). Constitutive of prakrti are the
gurus's, of which Swamiji says:

[Prakrti] is the field where the three
tendencies arise and flow forth. These three
tendencies are known as the three gunas, the
three qualities. They are, respectively sattva,
rajas, and tamas. Prakrtiis the combination of
these three gunas but without any
distinction."™

To clarify the nature of the guna’s, the
Svarapraryabnhijiia tells us:

What are spoken of as knowledge (jiana) and
action (kriya) of the Lord in relation to the
objects, which are identical with Him; the

same, together with the third, maya, are the three
gunas of the limited subject, namely sattva, rajas,
and tamas.”

Abhinavagupta further clarifies in his
commentary (vimarsini) of the same:

Consciousness (prakdsa) and freedom
(vimara=svatantrya S$akti) are (Lord Siva's)
powers of knowledge and action respectively.
Maya is the Lord's power, which is responsible for
the consciousness "[ this" (aham idam)... these
three powers are recognized to be natural, i.e., not-
created, in the Lord. But when there is the
ignorance of the essential nature of the self and
cognition and action refer to objects, which are
(recognized to be) separate (from the self)... then
arise sattva, rajas and tamas, which are
characterized by pleasure, pain and absence of
both (moha).”

Purusa, equipped with the tendencies and
limited capacities conferred by maya, the malas,
and the kaficukas, agitates prakrtis latent
gunas.” Thus, sattva (purity or lucidity), rajas
(passion) and tamas (dullness) arise and
fluctuate within purusa’s nature (prakrei),
through which the antahkaranas (internal
organs) arise : buddhi (intellect), manas (mind),
and ahamkara (ego).” The antahkranas® are the
platform upon which the fluctuating gunas are
cognized by way of the jianendriyas (five organs
of cognition) and subsequently acted upon
through the karmendriyas (five organs of
action), thus conferring uniquely differentiated
cognitive and objective experiences to each
individual purusa. The three antahkaranas
together with the five tanmatras (the 'abodes' of
the five senses) comprise the puryastaka, which
is the vehicle that carries purusa’s impressions
(samskaras) of differentiated cognitive and
objective experiences from birth to bith. As it is
said in the Spanda Karikas:

Besieged by puryastaka, which rises from the
tanmdtras and exists in mind, ego, and intellect, he
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(the bound soul) becomes subservient and
undergoes the experiences that arise from it in
the form of ideas about certain objects and the
pleasure or pain that accrues from them. Owing
to the continuance of the puryastaka, he (the
bound soul) leads transmigratory existence.

(Spanda Kirikas3:1:17-18)"

Every tradition considers ignorance
(ajfiana) to be the cause of purusa's
bondage, by which the soul is entangled in
the wheel of repeated births and deaths
(samsara). However, the cause of purusa’s
ignorance is at variance within every
tradition. According to Samkhya-Yoga and
Advaita Vedinta, purusa’s bondage results
from its mistaken identification with
prakyrti [ maya. Jainism proclaims that
prakrti (specifically karmic matter or
'karmas’) physically obscures the knowledge
of the soul, obscures the perception element
of the soul, defiles the bliss element of the
soul, and obstructs the energy element of
the soul.” Consequently, these traditions
prescribe the complete separation form
matter (prakyti), be it cognitively (Sarkhya-
Yoga, Advaita Vedanta) or physically
(Jainism).

Kashmir Shaivism denouncess these
positions, arguing that maya, and therefore
prakrti, is the very expression and
representation of God's nature and therefore
must not be ignored or omitted, for to do so
would be to minimize the infinite scope of the
Absolute (anuttara). Swamiji says:

Bondage is not separate from being, it is
combined with being. It is not possible that
bondage comes from another s rce. Bondage
is a result of your own freedom, your own free
will with which you have bound yourself.™
According to Advaita Vedanta,
Sankhya-Yoga, and Jainism, purusa's
continued involvement with prakrti [ maya
is fashioned and sustained by karma. Firstly,

Kashmir Shaivism argues that maya's existence
precedes corporeality and is in fact the material
cause of purusa's limited nature (prakriti) and
its persistence, therefore, remains beyond the
scope of karmic influence. Secondly, although
one must initially achieve the state of gunatita
(i.e., cofnitively transcend the fluctuations of
prakriti’s gunas), Kashmir Shaivism recognizes
the mala’'s, i.e., the tendencies of differentiated
perception (dnavamala, mayiyamala) and
differentiated action (karmamala), whose
affections persist well beyond the achievement
of gundatita,” to be the actual cause of samsara.
Asitissaid in the Sarvavara Tantra:
Because of this ignorance, you are filled with
differentiated, not undifferentiated, knowledge
and you become bound in the wheel of repeated
births and deaths. This happens in innumerable
ways:"

The Svacchanda Tantra explains:

Because of the impurity anavamala,” which is
attached with kald (limired action) and vidya (limited
knowledge), caitanya (independent universal
consciousness) is lost. It is absorbed in 7dga
(attachment) and limited by kala (time). It is
confined in the bondage of niyari (attachment to a
particular object). This limitation is strengthened by
the limitation of the ego. It is absorbed in the body of
prakrti and ever united with three gunas, sattva, rajas
and tamas. It is establish in the reality of buddhi
(intellect). The universal L is limited in individual. It
is limited by the mind, by the organs of knowledge,
by the organs of action, by the five tanmatras and
tinally by the five gross elements."

Although it is admitted that svatantrya sakti
and maya Sakti are one, the mala’'s (impurities),
which are the productions of mayd, do not reside
in svatantrya Sakti. Why? Swamiji says:

What if, for the time being, we were to say that the
veil of ignorance exists before you are realized, and
that afterwards, when you are realized, it does not
exist!? Then, if ignorance does not exist after
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realization, it is the truth that it did not exist at
all, Why? Because at the time of realization, the
aspirant realizes and knows that ignorance does
not exist at all. So that ignorance never exists.
Whatever he called ignorance existed, but it was
not actually ignorance; it was really non-fullness
of knowledge.”

According to Kashmir Shaivism, self-
realization brings about the understanding that
there never was a moment that Lord Siva (i.e.,
the Self) did not exist in His fullness: never a
moment that Lord Siva was actually ignorant of
His own nature. Swamiji says:

The evidence that, while being in the state of
ignorance, Siva was already filled with knowledge
is found in the fact that, at the moment Ho
realizes His own nature and is filled with
knowledge, He has the experience that the state
of knowledge was already there. So there was
never really any separation. Separation only
seemed to exist.”

In his Gitartha Sargraha, Abhinavagupta
says: "That which is no—existent will never
exist; that which exists will never not exist." If
the malas were truly substantial, they would
always remain so and consequently, they could
never be overcome, However, as it is the case
that the malas no longer 'exist' at the time of
realization, they are deemed unsubstantial and
therefore unreal. They simply cause
misunderstanding such as the fear caused by
mistakenly perceiving a rope to be a snake. John
Hughes says:

The trick lies in the fact that by Siva's play he
causes the limited individual to experience this
world of diversity as the only reality. Real
knowledge exists when the aspirant becomes
one with God consciousness, which is the same
as attaining perfect Self-knowledge. In
possessing real knowledge he knows that the
world of differentiation is not actually different
from Siva, the supreme reality.”

Swamiji continues:

In the path of Shaivism, there is nothign that
exists or that does not exist that is separated
from citprakdsa, the conscious self. So how can
impurity (mala) come between you and the
conscious self, creating obstacles and bondage?
It cannot. Then what is impurity (mala)?
Impurity is not dirt, impurity is ignorance.”

Swamiji says, "The self is only a vacuum full
of consciousness (@kasakalpi). And within that
vacuum, that contraction or limitation, are
found the states from Anasrita Siva™ to limited
jwa (sakala),” Kashmir Shaivism delineates
seven classes of pramatr's (perceivers). Listed
in ascending order, they are: sakala,
pralayakala, vijianakala, mantra
(Suddhavidya), mantre$vara (isvara), mantra
mahesvara (sadasiva), and. Siva | sakti.” The
limited individual is sakala, who is concerned
only with objectivity (prakrti to prithivi tattva)
and is therefore an object itself. * Here, purusa
is spell bound by all three impurities (mala's).

Abhinavagupta distinguishes, two states of
pralayakala: apavedya and savedya pralayakala.
Swamiji explains:

[Apavedya] pralayakala is when all senses stop to
function [and] mind stops to function... nothing
is functioning and there is no awareness at the
same time. Savedya pralayakala is the same state,
but you are aware that everything is finished.”

Whereas some traditions such as Sarmkhya-
Yoga and Buddhism understand pralayakala to
be the experience of final liberation, Kashmir-
Shaivism does not. Although karmamala has
ceased to function and the fluctuations of
prakrti’'s gunas have been transcended,
mayiyamala and anavamala are still engaged at
this stage. Nevertheless, Swamiji says:

At first, this is the way; pralaydkala is the way.
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From sakala you have to pass pralaydkala, and

then in vijianakala, then $uddhavidya, then
$vara and then sadasiva and finally in Siva.*

Vijiianakala, which is subtly distinct from
savedya pralayakala,” is the first stage in which
pure consciousness and pure svatantrya are
experienced, albeit in a flickering and unstable
manner; sometimes he experiences absolute
consciousness without absolute freedom,
sometimes he experiences absolute freedom
without consciousness. This condition is caused
by anavamala, which, although tending towardsits
dissolution (didhvarhsisuh), continues to persist
at this stage.” This state of vijianakala, Swamiji
tells us, is understood by Advaita Vedanta to be
final liberation, or ananda riipata.”

At this stage, the aspirant has exerted as
much effort as he [ she is capable; there is
nothing more to be done as far as practice is
concerned. The remaining portion of one's
ascent into the higher states of awareness
(suddhavidya, $vara, sadasiva, and Siva/Sakti),
each of which represent the experience of
absolute consciousness™ and absolute freedom”™
in ascending degrees of coalescence, is
effortless, affected solely by the direct grace
(saktipata) of Lord Siva.

Actually, the entire process is handled by
Lord Siva's grace. As Swamiji says, there are
three kinds of grace:

One grace is prakrti — purusa viveka, the second
grace takes place through maya purusa viveka,
and the third grace takes place from mala and
purusa viveka; viveka means discriminating
perception. When you discriminate yourself
from that (ie., prakrti, maya, and the malas
respectively), you get away from that.™

Lord Siva governs the universe by two
handles; tirodhdna $akti (concealing energy)
and anugraha Sakti (revealing energy). The
former disables Lord Siva from recognizing

His true nature, while the latter enables Lord
Siva to recognize His nature. Both operate
through Lord Siva's body, the objective world,
which we have come to understand is the very
expression of His svatantrya Sakei [ maya sakti.
As the individual is one with Lord Siva, it is
actually we who conceal and reveal our own
nature from and to ourselves, and our
commitment to practice and the force of
awareness we maintain therein is concurrent
with and indicative of the degree of saktipata /
anugraha with which we grace ourselves.

As the objective world is what Swamiji
aptly calls the 'commentary' of Lord Siva, the
Trika Shaiva is thus instructed to view the
entire spectrum of cognitive and organic
phenomena as opportunities for realizing God
consciousness. Contrary to the proclamations
of Samkhya-Yoga, Jainism, and Advaita
Vedanta, Swamiji says:

The freedom from all our miseries can neither
be obtained through the renunciation of the
world, nor be hatred towards this world, but by
feeling the presence of God everywhere, Who is
the inmost centre of each and every object.”

Thus, the Svacchanda Tantra prescribes the
following:

Supreme God consciousness should be sought
with great effort in whatever is seen by the eyes,
whatever is felt by speech, whatever is though by
the mind, whatever is perceived by the intellect,
whatever is owned by limited ego, whatever is
existing in the objective world, and whatever is
not existing in the objective world. (Svacchanda
Tantra 12.163-64)™

Three means (updyas) are prescribed in
Kashmir Shaivism, which utilize the entire
gamut of subjective, cognitive, and objective
experiences as tools for realizing God
consciousness. Listed in descending order
with respect to one's capacity and force of
awareness, they are: Sambhavopaya, $aktopaya,
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and anavopaya.” Bhairava (Lord Siva) reveals
one hundred and twelve practical
applications of these updayas to His consort
Bhairavi {Parvati) in the sacred text, the
Vijiiana Bhairava.

Yoga literally means 'union' or 'yoke.
Whereas Samkhya-Yoga, Jainism, and Advaita
Vedanta prescribe the disunion (ayoga) of
spirit (purusa) from matter (prakrti / maya),
Kashmir Shaivism calls for the realization of
the actual and fundamental unity of matter and
spirit, in Jungian terms, psychic wholeness
achieved through the 'royal marriage' of the
unconscious and the conscious. In Kashmir
Shaivism, this 'marriage' is called pramiti bhava,
which isachieved through bhakti (devotion) for
Lord Siva, who is observed and adored through
His glory, the objective world. The path of
renunciation (sanmgasa) cannot lead to this
state. Swamiji tells us:

Actually, renunciation does not direct you
towards God consciousness; attachment diverts
you towards God consciousness. When there is
love, attachment [for God], it will carry you
there. What can you renounce! You cannot
renounce your body, you cannot renounce your
hunger, you cannot renounce your thirst; you
are still eating, you are still drinking. Actual
renunciation is when you renounce your body
consciousness and get mixed in God
consciousness and that comes through
attachment rowards God ~ there must be love
towards God consciousness.”

Real devotion (bhakti), Swamiji tells us,
occurs when one perceives each and every
object to be the glamour of one's own
consciousness. Pramiti is that state where
objectivity and cognitivity are absorbed within
subjectivity, where all differentiated knowledge
exists undifferentiatedly (nirvikalpa). The pure
clements, or suddha tattvas (Suddhavidya,
iSvara, saddsiva, Siva | Sakti), represent the
ascending stages of absorption. Lord Siva is He

MALINI

who recognizes and accepts (abhyupagama) the
entire universe as His own nature.”

As this discussion has been a strictly
intellectual analysis, we must understand the
role of intellectual knowledge (bauddha
jiidna) in relation to practice and actual
experience (paurusa jAdna). Intellectual
knowledge enables one to know a) where one
is situated and b) where one is headed
(anusamdhana). This knowledge directs the
aspirant to strive for the highest level of
experience and subsequently enables her /
him to recognize and accept the subtle
experiences as they arise, be they through
practice or grace. With the support of
intellectual knowledge acquired through
scripture ($astra) and [ or a spiritual preceptor
(guru), together with an unfaltering faith
(§raddha) in their proclamarions, the aspirant
comes to be free from doubt™ ($anka) and is
able to avoid being misled or hesitant while
traversing upon the 'razors edge' that is the
spiritual path.

It is my hope that this analysis has shown
that there is much more to be recognized upon
the path of liberation than Advaita Vedanta,
Sarhkhya-Yoga and Jainism hold to be true; that
the obstacles to be overcome are not simply
objective in nature, but subjective too.
Although the achievement of transcendence is
an initial requirement and a significant
achievement on one's spiritual journey, the real
freedom, the real liberation, according to
Kashmir Shaivism, is the re-cognition and
acceptance of one's immanence.

Let us begin to watch and listen intently to
Swamiji as he describes this reality from the
point of view of Parabhairava Himself.

Jai Guru Dev !

(Courtesy: Unwversal Shaiva Fellowship)
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AN o, AT g9 QY 99d
IRIRIE &1 721 BIdm 8, Mg
HTHAIYAS A &I &I ¢ |
S B UR 98 dih B |
g & oar 21 W & She
Ry 89 1= Wt spreREE
9 Py worer Sorar 8, g8
SYBT TG gl o1 & |° a8t
T T2 &R o+ I & —
Fer (e, gow) v @1fre (ST,
wepfcr, Hran)” ¥ AT FT S
ATATH (I-ness feeling in
the insentient without knowing
of its real nature = Self) g3
HIIT g7 BT HROT AT &
For T YAP—YIS A
|Rl & VeEniEE § gwee
Tl Ui w9 d g9
3ferar HieT Wi 8, I g
919 23 URATY S WU A gAS
T FE AT B SRS
HTAR 2l (UM ultimate

MALINI

reality) & dd UE (Shiva
concsious) ¥ 2TRIRd BIHY
YT (31T TR el g
Yerll & gdd) g B
R (7, gfE. seor sfaanfe
H S B aTer Sig) 99
ST & | U 31U+ T o
S UBR AFEfay wul #@
ATIRI B U= 4T I8 TREE
T wERf wWwy W ger
Ffaere (rega) wedt & 17 g
AR, & 9l vd Har, fdem,
T, DI, Ay sgel |
Shs  GilER U WrHIae
AT B IMROE & S A
XId=lcd Ud Gdaed @ w@ra=a
A oWE B orar B 3w
JhN Fe¥dR B W9 9
TN ) WEREHY UesTeT Bl Plel
& DRI I (95, I, HAR))
U 3 & W & [~

VT GE—gW Il
9 UG AlET DI Byl g
AT ¥ T Siat & fore g1
Bl &, wifh T oo uveETef
wWHT WG Aag (Shiva
consciousness) ¥ SN &I
2| 590 AT REer sy
RIEET weg &1 wel YEdr g,
il PR & Tl Ud g
A gD EH WS B
39T HR & | I WA
IR WG 9 ofial & oo
#ed & fo ot wfri o

fe, ser vd watm T
‘38T’ (pure I-ness, ST, pure
Shiva consciousness) &, forH
TE AMI (unification or
identification deeply in Shiva
consciousness, pure self)

GHDI URAIGY AT INT
wfagor sfufd fear T 2
T 3BT SFERE el
F=wur ueRia fear 21 aw
IS FEPR Riguaars wus
a9 o W@ & oS g
e 39 W Ime a9
RIg—eib—dIarey @ Suafey
B W 81— 8N ¥ BIS W
(@A &1 4h, §3F, FoIe
fe) =18l wgar B[ Sgamr
RIS Y- W H AR &
EETT B ST A
g gud ud ey o g
g fb g # srEwy e &
AREIE B W qaHEe,
EERIERCISINC RN

IB W TP T2l S 8
f for9 oW (I-ness) I
ITY B BT 1 BT T I B
qE g ST ] IIRMHT
IET T g B I =
(Shiva consciousness) T @&l
g1 A e (gvey
TEAR) W 3= YAl &
TR U] AT AGAFART P
fagir 4 g9 yorte=r (ufRfig,
FgerE) & T H Ui




e g PEl T & T
RIEIEE®HR ([ am Shiva, pure
consciousness) I I 37raT
I T 9 I B wR A
IEPR A (ST AYETE,
I H AN arell
RS g2 FEd ) H W
(beyond the approach of
intellect H~q:HYOT [T
SIESPROT BT UgH W TW-5N),
¥ faeq % a1 w9 gRsna
B 9§ gith UM e arel
27 TP WATR 9§ A=
OR_T Sfagar sfafRa faar
g1 YT SHBI SIeh qen
F=RuT yaiid fear 81 a9
Y& MEPR Rravearersas
¥ A Wd fear e g
HIfe g0 W el o= 9
fRrg—wrfw—agresy a9
QU B W 21 (by

contemplation on this pure
Shiva I-consiousness one
attains unification or identifi-
cation with Shiva - Shakti, the

ultimate absolute Reality)”
g 3~ T FAsHE
EThT H 59 38T BT TREY
3N e YTH TRATHT Bl ®J
B e oxd € ° amard
SAeIq STRIIMST § g9
d &Y ufrsToT | Fed § fb
i ofidl ®T e weway &
e 2| 98 favgwy g1 o
WY Sl 99a 39 WY & Ufd
Efiey (( 95 99 §) =9
UbN Bl IEUs  faHef

(universal awareness) YT &,
I dgU &1 8 oAl 8 |7 S
g g2 7 & % 39 smeiarer
— g8 B # g, 7w W 8
fawg (G, Sre—<mm g
feerR) &— srenfq o faed
@ A W Wd ud
Rra—arer & Vg a1 7 B,
g8  faweul (Ar9l®
fShaTheld  3ferar aBRND

fwal & SWM =D arde)
B} IR @ 3T< BT O
B G UIATHAT DI AT
TN B° gy siREee
I ¥ a1 11 & T i+ wirofy
e wa=r 9 vear &, o a@
I, 7, qU7 anfe S 9 & o
g, M¥=a & g Sue g &
REdE [
sHIfery war AT ARG 9

) & & gu i IR @
BT B e uw ® @
SdBRAAdd, ATHTIRSB
AAR—IIER P gC A
Y AHFT & HRT IRATIT
el 9 98 Reamyfy @
A & [

I {9 gRT I o
fear Suce +ff 39 @ @l
TR TR BT ITHRT F T
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ARl gERTSl W famf #
P IFFHIRT H FEd § b
IEHET 39 srgrs =4 arel
% fog R ek 9T § wdw
AYRIVSYH DI TRE SffdHaiar
(Tepet) T & Srgfer il 2 17
9 Sfgaal B Agfa & |9
PR & TE—N § GTPRT
Bl SIT &, Fid goar & |4
ForE B oS " TS 2
TRV IEae S afgdEa
D PR AP TE BN
o7 | G FEell B b @ig 9R
oY 81 STl gaa Bl qral

FEd & 5 1 ) S e
ST FTEdl & S [§47 B
g 9 e i (sre—
TRHTHAT BT Uhcd 5TH) & el
d gg e (qfkas sl @
JURTS”, T4 BT GH96")
b JERMA=< 9 976 GHR
THsiepy Aoy wad weot
THIAr W REdr gy @
TG HRA] AMSY | 519 T b
yuigHe &1 giftd 9 & Sy [°
T a H $El TaT 8 féb
g Silg 991 # Rragikeaaar
@I AT FET PRl 8, o 98
Sifae sraeerr § €1 g 8 Sirar
2, SH®B! Bl BT WY T8I vadT
21" U 919 8 2 5 sw 9
ATAT B I Bae gd
3R QAN ierar |arer &)
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Song of Praise to Rajanaka Lakshman,
who 1s no other than Siva, Self, Consciousness

— Late Dina Nath Shastri (Yaksha) —

(Late Pandit Dina Nath Yaksha was a great scholar and an ardent devotee of Swami Lakshmanjoo.
Here we are reproducing his stotra in praise of Swamiji composed on the occusion of his birthday in 1977)

ST @elld; o FHAM0] §8 WY
wﬁmﬁmﬂﬁﬁﬁmmw@mﬂwﬁwn

We celebrate your being which both includes
and transcends the totality of things. You are the
jewel of consciousness. You are the ocean of the
elixir of this plane and the plane beyond. All that
there is, from Siva to earth, is manifested from your
light. Within you the space of consciousness is
luminous by its own radiance.

SR OElied WeIbyenys oG geafafaeHaifad |
sie gelfedratoentaT wa fariyeregea) 1)

We commune with your ever-rising energy, O
expert in destroying the troops of limitation. You
continually, renew yourself, established out of the
reach of rhe triads. Self—awareness and Beingness
herald your presence.

S XAAGAAHA RS o Eegfay e |
WY PRFVYSRMAESR O USEE GeadyHq | |

We sing of you, O moon illumining the night of
devotee's suffering. We sing of you. O sea of delight
arising from remembrance of Self—-God. The light
from your three eyes, the touch of your powers of
will, knowledge and action, thrills our hearts.
Reveal to us our own perfection.

WY R d G YIS o1 IRIIREEeIRhedlieant |
WY URTIRIAHE ORI S aarufaATeTeevi | |

You have discarded ends and goals. Your energies
swirl encompassing the inner and the outer. Both the
spirit and the world shine in your awareness. It is your

P [T Hi Rt e R R A —
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disposition to put an end to the anguish of existence.

ST UTE ARSI g5 ¥ T R A AeTfera g |
14 Rrdeax giiwyani-ad o= s weRerfrenfia | |

Be pleased and remove our misery, the misery of
self-depreciation. Annihilate delusions and false
perspectives. We honour you, O Siva, O God, O supreme
seer. Your lustre envelops the seat for a Master.

S SRITER WeIsgafvad oig Wiy H8vaY s |
o "eua Rferaraewae Wi SEEesIEIAEE | |

Hail, hail, Lakshman, the Lord, the unagitated,
the one. Hail, hail his unfragmented being. To know
and to act are your natural powers. We hail your
putity, O leader of the three realms, O travelle:
through the three states.

S TIRpaTdraEah ¥aY oY YEeagHRIUYCUS |
WY YOI ElTREUE o 79 ua ey wafafn |

We offer ourselves to you, we establish ourselves
in Self-You, who govern all shaktis. You are the
heartful bee relishing the nectar of Self -Manifest,
the wealth of pure being that no wealth can surpass.
My Lord, disclose to us the might of your conscious-
ness, of our consciousness.

o walfed aaRrHAAavt s faderor gaerr aeqoi |
I WARBREATAHHY oI "arfda geri¥raucs | |

We affirm our Lakshman of unique qualities.
Your eyes are absorbed in continual samadhi. Your
mind feasts on the sweet devotion to Self. May we
1

always worship your lotus feet, may we always

function from the universal L.




[SHWAR ASHRAM TRUST, 2- MAMINDER NAGAR, ,Sﬁmﬁa
CCMBINED BALANCE SHEET O.Rc. & K KEND, & DELFHI KENDRA AS ON 31.03, 2012
LIABILITIES JMU/SRG KENORA DELHI KENDRA TOTAL ASSESTS JMU I SRG KENDRA DE_HI KENDRA TOTAL
CORPUS OF THE TRUST ¢ EIXED ASSETS # i
ORENING BALANCE 264187879 493295916 7 674807 95 AS PER SCHED L 2.304,338.45 4 938,841.27 7,243,179.72
Add - Value of Donated items 70,080 00 - 70,600.00
1) Add: EXCESS QF INCOME DEPOSITS
EWER EXPENDITURE 106,504 07 - 108,504 07 WITH DESU - 200800 6.000.00
1 Less ‘EXCESS OF ExXp - WITH TELEPHONE DERTT (un. doonoe | - 4,600.00
OVER INCOME - 150.578 21 50 578.21 2,308,534 48 4.544 841,27 7,253,778.72
WORK-IN -PROGRESS
TOTAL 2,818,482.86  4,782,380.95 7,600,863.81 AS PER SCHEDULE - T72.000 6C 2200000 §62,000.00
INVTT, & DEPQSITS
UTI Mutua! Fund 417,882 72 - 417,832.70
FDR (As Per Sch) @21 581 38 621,551.36
BUILDING FUND 1,641,384 08 80.000.00 1,901,384.06
AS PER SCHEDULE- 2,415,028 33 360,286 .00 277530633 CURRENT ASSESTS
STOCK OF BOOKS ETC -
2,415,020.33 360,286.00 2,775,306.33 SCHEDULE- 34 663 00 E85 750,00 7204130
' -Adavances Recoverable - 24 478 0 104 479 62
4 205,00 690,229,000 824,892.00
PUBLICATION FUNE TR "
PENING. BALANCE: - 243,240.00 243.240.00 Interunit Acount &8 195,00 . 680,135 00
Sundry Debtors g 85e 00 - 91.825 00
- 243,240.00 243,240.00 :72.061.00 772,061,00
I Cash & Bank Balance i i #
CURRENT LIABILITY CASH - IN - HAND -(COMBINED) 24874 50 41,460.0 76,134 50
AS PER SCHEDULE 2598500 541,015.00 567,000 00 CANARA BANK 5676 -JMU 2¢ 288 84 - 26,268 84
CANARA BANK 6582 - JMU 2857 o7 - 2,867 97
Capital CANARA BANK 7555- DEL - 206,622 00 206,622 00
donation for statue of még‘m Ji 144.000.00 144,000 00 OBC Comm. Delhi } - 97.379 18 i
SBI 101827 / 57706 -JMU 4452 77 ,
J & K BANK - 8 VIHAR - 38050
J & K BANK - A/c 9367 SGR. 128,856.60 128,058 B0
JE&KBANK - SGR/F C I8 00 21,810 08
PNB BANK - JMU L y4eE 00 1447200
232.441.68 345,851.68 578,293.36
TOTAL 5,259,488.19  6,070,921.95 11,330,410.14 \ 525948819  6,070,921.95  11.330,410.14
- opie basis of books, information and data supplied
Do & Agsuciates
r ants
s
Blagg - Jammu Becretary o
Jate:s 15ih September 2052 \\,\\\
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LIABILITY

[SHWAR ASHRAM TRUST, 2- MAHINDER NAGAR, JAMMU

M e st o

BALANCE SHEET OF JAMMU & SRINAGAR KENDRA AS ON 31.03. 2012

AMOUNT

bmwmﬂw

AMOUNT TOTAL

Corpus of the Trust
Opening Bailance
Add - Value of Donated items
Excess of Income over Expenditure

2641.878.78
70.800.00

Buflding Fund
As per Schedule - B

Current Liabilities
Scheduie - C

Plage:- Jammu
Date:- 165th September 2012

106,504 07

TOTAL

2,818 482 86
2,415,080 33

25,985.00

5.259,488.19

Fixed Assests
As per Schedule - A

Work in Progress
As per Schedule - O

Deposits
1. UTI Mutual Fund
With Telephone Deptt.

Current Assets- Loan & Adv.
Stock of Books, Cassettee - Sch -

INTERUNIT Alc

As per Schedule- F

Sundry Debtors it
Scnedule - F-1

investments

FDOR Invested As Per Sch - "G

Cash & Bank Balance
Cash - in - Hand - Jmu
Cash - in - Hand - Sgr
Canara Bank 5676 -dmu
Canara Bank 6582 - Jmu

"J & K Bank - Sgr. A/lc 9367

J & K Bank - Sgr. F C
PNB Bank A/c 22667~ Jmu
SBl 101827 / 57706 -dmu

Compilad on the basis of beoks, informass=

sved deapsatants

2,304 33845

&G
uf
IS

Oy
£
2]
()

sl
h
o

29,040 50
5,664 00 '
626884
elleTor b

128,058 60

2% 51800

14 472 00
4,482 77

et s RS RS

232 4414 68

5,259,488.19

and datz supplisd
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ISHWAR ASHRAM TRUST

(Founded by Shri Ishwar Swaroop Swami Lakshmanjoo Maharsj)

List of Publications (English)

S.No Title

1.

© N W

e
BB D

—
(T8

Lectures on Principle and Discipline in Kashmir Shaivism( Hard Bound)
Lectures on Principle and Discipline in Kashmir Shaivism( Soft Bound)
Kashmir Shaivism { The Secret Supreme) Hard Bound Indian Edition
Kashmir Shaivism ( The Secret Supreme) Paper Bound Indian Edirion

Sri Vatulnatha Satrrani

Kundalani Vijfiana Rahaysam (New Edition)

Sri Gurusturi (with English/Hindi Translation by Sh. S.P. Dhar/Sushree Prabhaji
Self-realization in Kashmir Shaivism ( Indian Edition)

Abhinavgupta’s Bodhpanchadashika (With a audio CD)

Kshemaraja's Pardpreveshika (With 2 Audio CDs)

Abhinavgupta’s Bhagvadgitartha-Sara Samgraha Shlokar (with I Audio CD)
Shiv Siitras (Indian Edition) in English

Bhagwadgita in the Light of Kashmir Shaivistm (Ch. 1-6) With DVDs
Vigyana Bhairava with Swamiji commentary (with CD)

Bedi Bod (Book of Shert Stories for Children)

Hindi / Sanskrit
Shri Bhagvadgitartha- Sathgraha (Sanskrit)
Sambapanchashika
Panchastavi with Hindi translation (Hard Bound)
Panchastavi with Hindi translation (Soft Bound)
Kramanayapradipika (Hard Bound)
Kramanayapradipiki (Soft Bound)
Gurustuti (Sanskrit)
Amriteshwara ( Bhairava Mahimnastotram)
Kashmir Shaiva Darshana Yam — Niyam (Sanskrit/Hindi)
Gurustuti (New Version)
Shivastotravali (Slokas only)
Tantraloka (First Ahnika) with Hindi translation
Amriteshwar Bhairava Pooja Vidhi
Snan Sandhyopasana Vidhi with Gurugita manuscripr in Sanskrit
Shivastotravali (New Edition)
Sunday Pooja (Gurustuti)}
Shiva Sutram (Hindi)
Ganeshravraj (Sanskrit)
Stuti Chandrika (New Edition)
Trik Shastra Rahasya Prakriya (manuscript with Hindi translation)
Abhinavaguptas Paarmarthsaara based on lectures of Swami Lakshmanjoo
Kshemraja's Parapraveshika
ShriKularnavtantra
Shri Bahariipgarbhastotram
Shivratri Pooja

Kashmiri

AmarnathYatra (Original Manuscript}

Pazar Pazrav (Based on Lectures of Swami Lakshmanjoo)

Author

Swami Lakshmanjoo
Swami Lakshmanjoo
Swami Lakshmanjoo
Swami Lakshmanjoo
Swami Lakshmanjoo
Swami Lakshmanjoc

Acharya Rameshwar Jha

Swami Lakshmanjoo
Swami Lakshmanjoo
Swami Lakshmanjoo
Swaimi Lakshmanjoo
Swami Lakshmanjoo
Swami Lakshmanjoo
Swami Lakshmanjoo

Swami Lakshmanjoo
Swami Lakshmanjoo
Swami Lakshmanjoo
Swami Lakshmanjoo
Swami Lakshmanjoo
Swami Lakshmanjoo

Acharya Rameshwar Jha

Swami Lakshmanjoo
Swami Lakshmanjoo

Acharya Rameshwar Jha

Swami Lakshmanjoo
Swami Lakshmanjoo
Swami Lakshmanjoo
Swami Lakshmanjoo

Acharya Rameshwar Jha

Dr.B.N. Pandit.

Swami Lakshmanjoo
Swami Lakshmanjoo
Sushree Prabhaji
Sushree Prabhaji

Prof. M.L Kokiloo
Prof. M.L Kokiloo

Swami Lakshmanjoo
Pt.].N. Kaul

160

January 2013 - June 2013

Price Rs.
Rs.150/-
Rs. 100/-
Rs.350/-
Rs. 300/-

Rs. 50/-
Rs. 50/-
Rs. 25/-
Rs. 300/-
Rs. 200/-
Rs. 300/-
Rs. 150/-
Rs. 500/-

Rs. 1200/-

Rs. 600/-
Rs. 50/-

Rs.100/-
Rs. 150/
Rs.200/-
Rs.150/-
Rs. 150/-
Rs.100/-
Rs.50/-
Rs. 50/-
Rs.50/-
Rs.50/-
Rs. 50/-
Rs. 50/-
Rs.50/-
Rs. 50/-
Rs.400/-
Free of cost
Rs. 70/-
Rs.20/-
Rs.50/-
Rs. 300/-
Rs. 50/-
Rs. 50/-
Rs. 50/-
Rs. 100/~
Rs.50/-

Rs.20/-
Rs. 50/-




Other Publications

L Awakening of Supreme Consciousness Lectures of Swami Lakshmanjoo Pt.].N. Kaul Rs. 75/-
2. Bhavani Nama Sahasra stutih (Hindi) Pc.J.N. Kaul Rs.75/-
3. Sharadarchan (English/Hindi) Smt. Kamla Bawa Rs. 150/-
4. Mukund Mala (Hindi) Pt.J.N. Kaul Rs. 25/-
5. Indrakshi Stotram Pt.].N. Kaul Rs. 25/-
Audio CDs
1z Amriteshwar Bhairav Mantra (English) Swami Lakshmanjoo Rs. 100/-
2 Bhagvad Gita (Abhinavaguptas Sangraha Slokas) English Swami Lakshmanjoo Rs. 100/-
3 Abhinavagutas Bodhapanchadashika English Swami Lakshmanjoo Rs. 100/-
4. Kshemarajas Parapraveshika (English)set of 2 CDs Swami Lakshmanjoo Rs. 200/-
5. Shiv Sutras (English)(Set of 2 MP3 CDs ) Swami Lakshmanjao Rs. 400/-
6. Gunas, Devotion, Meditation & Grace (Set of 3 CDs) (English) Swami Lakshmanjoo Rs. 300/-
T Sri Utpaldevas Shivastotravali {Selected Verses) set of 4MP3 CDs (Kashmiri) Swami Lakshmanjoo Rs. 400/-
8. Sri Tantraloka (194 Audio Lecturers) MP3 CDs (Kashmiri) Swami Lakshmanjoo Rs. 4000/~
9. Yams and Niyams in Kashmir Shaivism (Kashmiri) Swami Lakshmanjoo Rs. 100/-
10. Radio Interview on Aspects of Kashmir Shaivism (Kashmiri) Swami Lakshmanjoo Rs. 100/-
11. Golden Lecture Series-I Meditation (Kashmiri) Swami Lakshmanjoo Rs. 150/-
12. Birthday Bhajans (Kashmiri) Pyarelal and Party Rs. 100/-
13. Radio Interview on Aspects of Kashmir Shaivism (Hindi) Swami Lakshmanjoo Rs. 100/-
14. Evening Bhajans (Hindi) Joshiand Party Rs. 100/-
Video CDs / DVDs
L. Abhinavagupta’s Paramarthsara Selected Verses Commentary English
Setof 3DVDs Swami Lakshmanjoo  Rs. 500/-
2. International Seminar on Kashmir Shaivism at Delhi (2006)
Setof 2DVD’s Ishwar Ashram Trust ~ Rs. 500/-
3. Bhagwadgitain the Light of Kashmir Shaivism (Chaptersl-6) DVDs SwamiLakshmanjoo  Rs.2000/-
4. Secret Supreme- Selected Verses- Kashmir Shaivism & Parmarthsara-DVD  Swami Lakshmanjoo  Rs.150/-
Audio Cassettes
1 Sri Gurustuti (Sanskrit) Recitation by Smt. Naina Saproo Rs. 50/-
Bhajans (Kashmiri) Smt. Naina Saproo Rs. 50/-
Other ltems
1.A Car Photo of Swami Lakshmanjoo (Divinity Golden on MDF) Rs. 300/-
1.B Car Photo of Swami Lakshmanjoo (Divinity Golden on Acrylic) Rs. 300/-
7. Car Photo of Swami Lakshmanjoo Acrylic Rs. 50/-
3. 3in 1 Acrylic Photos Swami Ram, Swami Mehtrabkak & Swami Lakshmanjoo Rs. 200/-
4. Photo of Swami Mehtabkak (Acrylic) Rs. 50/-
5 Locket of Swami Lakshmanjoo Rs. 30/-
6. Key Chain Acrylic of Swami Lakshmanjoo Rs. 30/-
3 Photographs of Swami Lakshmanjoo A. Size 4”x6” (Colour) Rs. 10/-
B. Size 8x10” (Colour) Rs. 50/-
C. Size 18"x24” (Colour) Rs. 500/-
Forthcoming Titles
1. Kashmir Shaivism-Secret Supreme (English) Set of 13 CDs Swami Lakshmanjoo
2 Adhyatmik Anishasan-Yama-Niyam Swami Lakshmanjoo
3 On Meditation (Kashmiri) Swami Lakshmanjoo
4. On Ahimsa (Kashmiri) Swami Lakshmanjoo
5; Bhagwadgita Selected Verses (Setof 2 DVDs) (English) Swami Lakshmanjoo
Note: For Placing order for any publication/CDs/Other items kindly send your cheque/DD in faviour of “Ishwar Ashram Trust”
payable at Delhi/Jammu. Postage/VPP Charges are to be paid 10% Extra.
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11 April  Thursday b
15April  Sunday Pratishtha-Divas Amriteshwar Temple, Delhi Ashram.

24 April  Wednesday Pratishtha-Divas Amriteshwar Temple, Jammu Ashram.
6 May Monday 107th Janama Divas - Ishwarswari)ﬁp Swami Ji Maharaj.
9May Thursday  Varsha

11 May  Saturday Pratiéﬁt‘ha—[)i&*as Amrite&hwar.Temple, Srinagar Ashram.
22 July N’I;:;ﬁnday Guru Purnima

21 August Wednesday Shrawan Purnima and Rakshabandhan

28 August Wednesday Janamashtami

20Sept. Friday Pitripaksh Jag [ Yajniya] Swami Mahtabkak Ji Maharaj.

22Sept.  Sunday Varshik Jag [Mahasamadhi Divas]
Shaivachaiya Ishwarswaroop Swami Ji Maharaj.

24Sept.  Tuesday Workshopﬂ (Sammelan) on Trika Philosophy of Kashmir Shaivism at Srinagar
258ept.  Wednesday Workshop (Sammelan)on Trika Philosophy of Kashmir Shaivism at Srinagar
3October Thursday Pitrpaksh Jag SwamiRam Ji M“z;haraj

7Nov.  Thursday 152 JanamaDivas - Shaivacharya SwamiMehtab Kak ji Maharaj

27Dee.  Friday Workshop (Sammelan) on Trika Philosophy of Kashmir Shaivism at Jammu
29Dec.  Sunday 160th Janama Divas of Shaivacharya Swami Ram ji Maharaj

29 Jan. Wednesday Varshik Jag- Swami Ram Ji Maharaj (100th Maha Samadhi D1vas)
27Feb.  Thursday Mahashivaratr
2March  Sunday Varshik Jag- Swami Mehtab Kak ji Maharaj (73rd Mahasamadhi Divas)

2March  Sunday Workshop (Sammelan) on Trika Philosophy of Kashmir Shaivism at Delhi

/| A 171572 CEP [T A




| XaX
ISHWAR ASHRAM TRUST

(FOUNDED BY SHRI ISHWARSWAROOP SWAMI LAKSHMANJOO MAHARALI)

MEMBERSHIP FORM

The Secretary
Ishwar Ashram Trust, Delhi

I, hereby request you kindly to enrol me as a member of the SRINAGAR/JAMMU/DELHI/MUMBAI
Kendra ofthe Trust in the category indicated below:

Donor Onetime donationof  Rs. 1.00 Lakh.

Patron Onetime donationof ~ Rs. 10,000.00

Life Member Onetime donationof  Rs. 3,000.00

Associate Member Annual Rs.300.00
Enclosed please find Draft/Cheque/Cash NO. .......ooovevveeereeennnn Dated e mmmmassins. drawn
'0) 1 N for
(BSvisn) RUDBEE voimmimmmnin o peonrossaramesssssssmmmresomsessomsmsmsss Payable to Ishwar Ashram Trust at

Srinagar/Jammu/Delhi.

My particulars are as under:
Name

I pledge to abide by the rules & regulations of the Trust and will be delighted to contribute and work for
the Trust in the following areas:

(a) Organisation of conferences, seminars, lectures, study circles etc.
(b) Audio-video presentations.

(c) Publications

(d) Sale of books/cassettes, photographs, CD's etc.

(E) Procurement of advertisements.

(F) Publicity
(Q) Medical, charitable & social welfare activities.
(Please tick mark () the options)
(Signature)
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MALINI
A Quarterly Publication of Ishwar Ashram Trust

Subscription Form|

To, Diabted.ccnmmdn

The Circulation Manager
Malini.

Kindly enroll me as a subscriber of Malini

For4issues | ] For8issues | | for 12issues |

INAINC ...ttt e e et e et ettt et e e ee e eeneeeenn

AABICSS cocccnosysinsasmsnsss o P35 5N AT o 51 A e A e S m e

| L4 ¢ OO —— BAMAL oo oo s s s s e s e sstss

i £ 1) ) S ———————————————— IMODILE ...

Subscription Rates (In India)

4 Issues-——-Rs. 150 8 Issues———-Rs. 300 12 Issues--——-Rs. 450

(1 year) (2 years) (3 years)

Payment Details

Cheque/Cash/DININGL) s e DIAEE coictiiiinnnnmemmmmmnsnsmmensmres

DK st s i roremsommsrpssimsmasennsanssssss emassa s Sses Amount ......cocevveeeieeieninnn.
Signature

Note:

1. All Cheques/DD to be in favour of "Ishwar Ashram Trust" payable at
Srinagar/Jammu/Delhi/Mumbai.

2. Forsubscription and any related correspondence, please contact (i) the Circulation Manager, Malini,
Ishwar Ashram Trust; R-5, Pocket-D, Sarita Vihar, New Delhi-110 076 (for outside J&K State) and
(11) Circulation Manager, Malini, Ishwar Ashram Trust, 2-Mohinder Nagar, Jammu (for J&K State)
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Ishwaf Ashram Trust

(FOUNDED BY SHRI ISHWARSWAROOP SWAMI LAKSHMAN JOO MAHARAJ)

Srinagar Ashram ' B o | DelhiAshram

| |IshberNishat, P.O. Brein, RSB Plot No. R-5, Pocket-D,

| ! Srinagar, Kashmir - Sarita Vihar, New Delhi-110076.
| Tel.:0194-2461657 - Tel. :011-26958308

| Mob.: 09419005689 Lavg BeR Mob.: 9811803103, 9818409517

| JammuAshram ¥ & 3  MumbaiAshram

- 2, Mohinder Nagar, Canal Road, | S S 2nd Floor, Sharda Sadan, -

| | Jammu-180002 * ' - Kashmiri PandltsAssoclatlon
| Tel.:0191-2553179 . ; Khargar, Navi Mumbai

| | Mob.:09419240800 ; 3 // Mob.: 09869000144

JAI GURU DEV

| | The 106th Janam Diwas Jayanti of our revered Gurudev His Holiness |-
| Ishwarswaroop Swami Lakshman Joo Maharaj is being celebrated with gaiety | |
| and reverence on Monday, the 6th May, 2013.
| Celebrations are being held at Ishwar Ashram, R-5, Pocket-D, Sarita Vihar || - 5
| New Delhi; Ishwar Ashram, Ishber Nishat, Srinagar; 2, Mohinder Nagar, ||

' Canal Road, Jammu; Lions and Lioness Club, Sector-10, Plot-12, Opposite
‘D’ Mart, Kopar, Khairne, Navi Mumbai, Maharashtra. All devotees of Swamiji | [
| Maharaj and members of the community are requested to participate along with ‘j a
| family members, friends and relatives to receive blessings of Swamiji Maharaj.
- PROGRAMME:

Puja : 9.30a.m.to12p.m.
Janam Diwas Puja : 12.00p.m.t0 12.30 p.m.
Release of Audito Cds : 1.00p.m.

(Commentary by Swami Lakshman Joo Maharaj)

Prashad Vitaran : 130 p.m.

Bhajan Sandhya : 3.00p.m.105.00 p.m.

; | RSVP: |.LK. Raina
Mob.: 9811803103, 9818409517 Secretary/Trustee
Mob.: 09419186675

"LetShzva, who is my own nature, bow down to his real nature, Umversal Shtva,
|through his own shakti (energy) for the removal of bondage and limitation which i IS
{r_ag_\e_o;ﬂa(_t_lz_an_ Shiva.” Y AR ~—Swam| Lakshman Joo Maharaj

) skrant Tmst R 3 Pocker- D Santa Vihar, New Delhi-76, Ii’l ’6938308
Email: iatishber @rediffmail.com, Printed at: Print Art, A-29/2, Naraina Industrial Area. Phase-1. New Delhi.
Editor-wi-Chief: Dr. Shashi Shekhar Toshikhani






