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From the Editon-in- (lief

Guru is like a great physician who eliminates our suffering and ensures
liberation. Adi Shankara praises and celebrates Siva as the great Guru in the form of
Dakshinamurti. The third verse of this immortal Dakshinamurtistotra presents a
unique picture: It is indeed an extraordinary picture to behold; at the root/base of the
Banyan Tree are seated aged disciples and the young Guru. The Guru observes silence
which is the exposition of the highest knowledge and this silence eradicates all the
doubts from the minds of the disciples. Silence indeed has a great value in our culture.
A knowledgeable person instinctively observes it but an ignorant person is
advised/instructed not to disturb the equipoise through his/her speech. At a time
when Mahatma Buddha was residing in the Jetavana of Shravasti, Malukkyaputta puts
forth ten ultimate questions and in response to them the Buddha maintained silence.
It is noteworthy that Mahatma Buddha is also praised as a great physician
(mahabhishak). In a exceptionally rich text Milindapanho (The Questions of King
Minander), Nagasena, the Buddhist monk philosopher unfolds the secret of this
silence. He says that questions are of four kinds: 1. Ekamshavyakaraniya-which can be
answered directly as yes or no; such as - whether all the being who take birth will die?
Answer is 'yes'. 2. Vibhaya-vyakaraniya-that which are answered by splitting the the
question; such as- whether everyone takes birth after death? Answer would be: those
who are free from suffering will not take birth but those who still have grief will be in
cycle of birth and death. 3. Prati-priccha-vyakaraniya which are answered by asking
question; such as- whether human beings are super or inferior? Answer wold be give by
asking a question- with reference to whom you are asking - gods or animals? With
regard to god human being is inferior but with reference to animal humans are
superior. And the last question is 4. Sthapaniya- that which should not be responded
through silence. Questions like-Is the universe eternal? Any response to this may lead
to inconclusive and endless debate. This is a matter of self-reflection and realisation
which may be facilitated by silence. Sage Dattatreya has his twenty four gurus, such as
earth, wind, sky, water, fire, moon, sun, pigeon, python, bumblebee, beekeeper, hawk,
ocean, moth, deer, fish, courtesan, child, maiden, snake, arrowsmith, spider and
caterpillar. From each of them he learnt the lesson — how to live a meditative life.
Similarly Sri Mahamaheshwara Abhinavagupta gives us an elaborate account of his
jnana gurus and mathika gurus. We bow to this great tradition of Gurus!

This issue of Malini begins with discourse on Bhagavadgita by Swami Ji
Maharaja. This discourse is followed by Prof. Mark ji's brilliant exposition of Sri
Malinivijayottara Tantra. Our young and promising scholar Swastika Banerjee has
given an introductory account of the Dualist Shaiva systems as the purva paksha to the
Trika philosophy. Late Shri Makhan Lal Kokiloo ji's article on absolute freedom of
Parama Shiva was published in the very first issue of Malini in the editorship of
Gurudev himself. We have a very significant Sanskrit article by Shri Piyush Kumar on
the Concept of Yoga in the Trika System. There are all other regular features and we
hope this issue will be equally readable and enjoyable to our learned readers and
devotees of Swami ji.

Jai Gurudeva!
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Bhagavad Gita in the Light of

Kashmir Saivism

Revealed by Swami Lakshmanjoo

(Continued from the previous issue)

Chapter 18 (Part-1)

Astadaso'dhyayah. Now there is
the 18th chapter.

IS Sard

arjuna uvaca

9 He[EEl  dwdifesli
afegH |
AN 9 g¥Ia e Yeids Rfrye
111

samnyasasya mahabaho
tattvamicchami veditum /

tyagasya ca hrsikesa

prthakkesinisiidana //1//

Mahabaho, hey [One] with great
arms, O Lord Krsna, I want to know the
reality of what is samnyasa and tyagasya
ca hrsikesa, and what is tyaga. What is
samnyasa (karma samnyasa) and what is
tyaga? I want to know separately, what
do You mean by tyaga and what do You
mean by samnyasa? Samnydsa means
karma sarmnyasa.

There are two [kinds] of yogis: one
is yogi and one is samnyasi. Samnyasi [is
one] who does not do any actions; yogi is
[one] who does action in yoga. What is

the behavior in these? What is the
difference between these two [kinds of

yogis]? I want to know separately, O
Lord Krsna.

sHrargara

$r1 bhagavan uwvaca

Sri Bhagavan puts before him
this answer:

C
FIPHhAAN Uik fageo:
1211
kamyanam karmanam nyasam
samnydasam kavayo viduh /
sarvakarmaphalatyagam
prahustyagam vicaksanah [/2//

Kamyanam karmanam nyasam,
samnyasam kavayo wviduh. Kavayo,
ancient rsis and munis (this is the
viewpoint of ancient rsis and munis;
this is not only the viewpoint of Mine),
there have been rsis and munis in the
past generations, they understood that
kamyanam karmanam nyasam
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samnydsam, samnydsa [means] you
should abandon those actions which
have got [your desire for] fruit in the
background. So, if you do [those]
actions without asking for its fruit ..."”

i%—t\,',m- SHHUIT AR G Hadl
|

AdBHB T Yrgedar fageon:
1211

kamyanam karmanarm nyasam
samnydasam kavayo viduh /
sarvakarmaphalatyagam
prahustyagam vicaksanah [/2//
[repeated]

Sarvakarmaphalatyagam prahustyagam
vicaksanam, and there are some great
souls, great wise people of the past
generations, they say tydaga (tydga is sarva
karma phala tyagam), go on doing your
actions, yoga in actions, [and] don't ask for
its fruit.

And [now] He says what is the
behavior of other ancient masters, i.e.,
what is tyaga from their viewpoint and
what is samnydsa from their viewpoint.

Ay givdfed® &
YTgH-ITRoT: |

IgeqEay: dH A ArAAfT AR
11311

tyajyam dosavadityeke karma
prahurmanisinah /
yajiladanatapahkarma na
tyajyamiti capare [/3f/

Some ancient rsis and munis, their
viewpoint is that, tyajyam dosava-
dityeke, dosavad karma tyajyam. That
havan . . . you should not perform [that
havan] where, in havan, there is a
sacrifice of living beings. You know
living beings? Sacrifice, when they
sacrifice living beings and [they first]
adore that living being and [then] offer
[its] blood in ahuti* in havan.

My father also did havan, performed
this havan, in Khrew. You know
Khrew?”" They would get that sheep
and cut his throat and place that blood
in clay pots for offering it to Devi. This
was done with great effort by priests. In
those days our priest was Shamlal
Jhatu's father. Shamlal Jhatu's father
was the priest of . . . our priest, and he
performed this. And he was doing it
with great faith, i.e., my father. [ was
also thinking, “what they are doing?
Thisisnot agood action.”

Some 7sis and munis of the past say
that, “this kind of havan you should not
perform; this is against the will of
Parabhairava to cut the throat [of a
living being] for the sake of pleasing
gods and goddesses.

489. “Renunciation is not to abandon all the actions. Renouncing all actions is not renunciation in real sense.
Renouncing those actions which are with fruit, which are done with the desire of some achievement of fruit.
Those actions should be avoided and that is sarinyasa, that is renunciation. . . . Do only those actions which
bear no fruit. For instance, watching your breath, it won't bear any fruit. Meditating on some center, it won't
bear any fruit. These actions should be done. All other actions should be avoided. This is in real sense
samhnyasa accepted by some scholars, by some elevated souls.” Bhagavad Gita (1978).

490. Ahutimeans any offering to the deities in a havan. [Editor's note]

491. Khrew isa particular shrine in Kashmir. [Editor's note]
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Yajia dana tapah karma, na tyajyam
iti capare. Otherwise, yajfias
[performed] without this bakwas
(nonsense), e.g., dana (alms giving),
and penance (tapah), and all austerities,
you should perform. You should not
abandon [those austerities] for the sake
of [abandoning] this, i.e., if [animal
sacrifices] are not done. This should not
be done. It is the viewpoint of some
other masters.

1= =31 4 a3 AN WA |

Qa2 gouag s
dudifdalian|

IJAGHAY: HH T AT HRIAT
adq |

Il &9 dusdd qraArte
TR (1511

Ay 9 AT G A<hdl
Gl 4 |

adarifa A uref
HAgaHq 116 | |
niscayam Srnu me tatra tyage
bharatasattama |

frferd

tyago hi purusavyaghra trividhah
samprakirtitah [/4//
yajiladanatapahkarma na tyajyam
karyameva tat /

yajiio danarm tapascaiva pavanani
manisinam //5//

etanyapi ca karmani sangam
tyaktva phalani ca /

kartavyaniti me partha niscitarn
matamuttamam //6//

This is sloka 4th, 5th, and 6th in

one.

He says, “now, what is My opinion
[about] this?” Who [gives| his opinion?
Lord Krsna [says] before Arjuna, “what
is My opinion of these ancient
traditions of the past?” But they are all
good because they have already
nominated that you should not do those
havans where the throats are cut of
sheep. They are all good but My
viewpoint is this tyaga, this
renunciation, renunciation is—purusa
vyaghra, O great being, O
Arjuna—trividhah, it is in three ways
explained; it is [from] My viewpoint. |
would explain it in three ways: sattvic
tyaga (tyaga means karma samnydsa),
satwic karma samnyasa, rajas karma
samnydsa, and tamas karma samnydsa.

ISIHAY: HH T AT HRIAT adq |

gl < dusdd graAn
AT (1511

yajiiadanatapahkarma na tyajyam
karyamevatat/

yajilo danam tapascaiva pavanani
manisinam [/5//

[repeated]

Yajfia, austerity, penance, and all
karmas, according to the statement of
the sastras, na tyajyam, you should not
abandon [them]; karyameva tat, you
should do that, you should perform
them with great faith. Because the
performance of yajiia, performance of
austerity, performance of penance,
these [actions are] manisanam
pavanani, even the rsis and munis also
get purified by these actions.

18
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a9 AT W _war
BTl 4 |

Fdarfifa A uref  faBad
FTTH 116 ] |

etanyapi ca karmani sangam
tyaktva phalani ca /

kartavyaniti me partha niscitam
matamuttamam //6//

[repeated]

O Arjuna, all these karmas you
should do, you should act, [but] one
should act without being attached to
[these actions]. And don't think of
[receiving] any fruit out of it.
Kartavyani, you [should] think that, “it
is my duty to do it.” [Lord Krsna says],
“this is My viewpoint, what [ have
understood Myself.”

fraaw o d=ara: $HoN Augerd |
ABR IRATTRATHN:
gRaifda: 11711

@i a: o4

BTG THITAS |

| $dl Toid AT A9 A%
AT I8
R Iy G

fopadss|
HIH G<hdl bl 9d I AT
wifad! Ad: 1191 |

niyatasya ca samnyasah karmano
nopapadyate |
mohattasya parityagastamasah

parikirtitah [/7]]
duhkhamityeva yah karma

kayaklesabhayattyajet /

sa krtva rajasam tyagam naiva
tyagaphalam labhet [/8//
karyamityeva yatkarma niyatam
kriyate'rjuna /

sangam tyaktva phalam caiva sa
tyagah sattviko matah //9//

And now in these, 7th sloka, 8th
§loka, and 9th sloka (three in one), in
these He explains:

frraaw = 9@ sdn
T9gerd |

e IRSATRArHEY:
Raifda: 11711

niyatasya ca samnyasah karmano
nopapadyate |
mohattasya parityagastamasah

parikirtitah [/7]/
[repeated]

Whatever is ordered by the sastras,
you should do that. You should not sleep
at the time of early in the morning. At
dawn time you should not sleep; you
should leave your bedding and do your
abhyasa (practice). That is niyat; it is
the sastras ruling for everybody to
conduct. It is not good behavior to not
tread on this path of the sastras. You will
think that, “let me sleep for another half
an hour and then [ will rise, then I will
get up and do my abhydsa.” You should
not do that.

Mohattasya parityaga, because if he
does that, if he waits for another one
hours rest, to conduct another one

MALINI
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hours rest, [then] this is tydga
(renunciation) of that [which] is done
by, committed by tamas, by those who
are entangled by tamaguna. This is
tamaguna's action. That you should not
do. Whatever the sastras have ordered
[you] to do, you should act upon that.
Don't be sluggish at that moment.

When I was a child and my father
and mother would say that, “it is
sandhya (junction) between the day,
[which] is all finished, and the night
[that] is beginning, it is sandhya samaya
(dusk). At this moment, Lord Siva is
dancing. You should think of Lord Siva
at this moment. You should not think . ..
you should not . . . don't play.” She, [my
mother], would deny us [from playing].
She would ask Bhagavan Das,
Nilakantha,” and myself, “not todo . ..
don't play like this; it is sandhya samaya,
sit and do prayers. Because Lord Siva is .
.. at this time, Lord Siva is dancing, you
should do your prayers.” This was our
tradition.

DENISE: Everyday she did that?
SWAMI]JI: Huh?

DENISE: At night when it started
toget dark?

SWAMI]JI: Huh?
DENISE: She did that
continuously?

SWAMIJI: And in the morning

also.
So that kind of tyaga is tyaga
committed by tamasis.

gafdT 9 o4
PIRIFAITHITION |

W Gl Aol AN AT ANTH
A I8 11

duhkhamityeva yah karma
kayaklesabhayattyajet /

sa krtva rajasam tyagam naiva
tyagaphalam labhet [/8//
[Repeated]

And there are some people who say,
“I have got a headache; at this moment I
have got a headache. [ must rest a little.
It is not worthwhile to do abhyas
(practice) at this time, at this critical
moment of dawn or this critical moment
of sandhya in the evening. I want to take
rest because [ have a headache. [ am not
feeling well.”

That [behavior] alsois incorrect!

At that time you should sit! Don't do
anything [else], but sit. Do like this
[rubbing your head], but sit. Don't
stretch your legs in bed just like a fool.
That is rdjas tyaga. That is rajas tyaga
that is conducted by rajaguna.

Now, what is conducted by
sattvagunal

SRIRT g Frad feadse|
W Al B dd 9 QAN
|ifasl 7a: 1191 |
karyamityeva yatkarma niyatam
kriyate'rjuna |
sangam tyaktva phalam caiva sa
tyagah sattviko matah [/9//

492. Bhagavan Dasand Nilakantha were Swamiji's younger brothers. [Editor's note]
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[repeated]

[The one residing in sattvaguna
feels], “I have to do [abhyasa]! Let this
body fall and [die], I don't care. I have
not been created for this kind of
easiness, i.e., being an easy loving
person. This is my duty.” Niyatam
kriyate'rjuna, and he does [abhyas] from
time to time [as] it is [prescribed] by the
$astras. Say in the morning, at midnight,
and in the evening time when there is
sandhya.”” And some people say that at
midnight also, and midday also, there is
some equality. At twelve o'clock when
sun comes in the center, when there is
no shadow, shadow is finished, that is
[the time of] oneness. Oneness shines
there of the whole cosmos in the
universe. So you should be alert there.
Maybe sometime you will get elevated
and get established in the state of
Parabhairava.

T gCARIE HY G ATJISIIN |
@t aagHIfasel Agrdl
oI 11101 |

Afg ear W @
HHTUIIYC: |

IE] HH BaATN |
el 111 11

na dvestyakusalam karma kusale

nanusajjati /

tyagi sattvasamavisto medhavi
chinnasamsayah //10//

nahi dehabhrta sakyam tyaktum
karmanyasesatah /

yastu karma phalatyagi sa
tyagityabhidhiyate [/11/]

In addition, this is also My
viewpoint of understanding. This way I
have understood what you should do
and what you should not do; what one
should do and what one should not do.

Na dvestyakusalam karma.
Akusalam karma means that behavior
of acting, that behavior of acting, which
comes into force automatically into
[you]. You should tolerate that. You
should tolerate that if you have to act
that way, according to your past
karmas.”* You should not [renounce
that activity], you should accept that
and tolerate that. Kusale nanusajjati,
and at that time you should not try to
[change] your behavior and strive for
kusal kara [i.e., sattvic behavior] because
[when] that wave is finished, that sattvic
wave is finished, [then] there [may be]
rajas wave there. So you should accept
rajas wave with tolerance and think of
the Lord at that time.

Tyagi, you should be tyagi, you

493.

“Sandhya means the junction of two [movements]. There are four junctions [to be observed] in breathing in

and out. These are four junctions to be marked with awareness. One junction is prabatiki sandhya, in the
morning, in the dawn. In midday sun, when sun is in the center, that is madhyaniki sandhya. There you have to
adopt another sandhya, that is another junction. And at the time of sun-setting, that is sayam sandhya. And
at the time of midnight there is ardha ratri sandhya. So these sandhyas are to be observed by sadhakas.” Swami

Lakshmanjoo, Tantraloka 6.24 (1974).
494,

“Dehabhrta, as long as you are attached with this body, you can't renounce everything. You can't be detached

from each and every action in this world. . . . So renunciation is that, yastu karma phalatyagi, go on doing
actions, [just] don't ask for its fruit, good or bad. If bad fruit comes, welcome that; if good fruit comes, welcome

that. That is renunciation!” Bhagavad Gita (1978).

MALINI
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should be... you should
everything.”” Tyagi means the one who
has surrendered everything to Lord
Siva, sattva samavista, who is alert,
always alert and concentrated, whose
mind is concentrated and focused in the
state of Parabhairava (sattva samavista),
medhavi, and who is filled with wisdom,
chinna samsayah, and whose all doubts
have vanished.

abandon

afs Isvar e
HHUIRIYG: |

IE] B BaAR |
arfrcafrefRe 111111

nahi dehabhrta sakyam tyaktum
karmanyasesatah /

<gh,

yastu karma phalatyagi sa
tyagityabhidhiyate //11/]

[t is not possible for that person who
is existing in the body, that he can leave,
he can abandon all actions. He cannot
abandon all actions as long as the body
is there. So, you should do your actions,
[but] don't ask for its fruit. Think that

you havetodo...”

Jfrefie fsi 9 By wor: wer |
AIIATRHT U g G-
Fafad | 1211

anistamistam misram ca trividham
karmanah phalam |
bhavatyatyaginam pretya natu
samnyasinam kvacit [/12//

Anistam (bad fruits of your actions),
misramm (misram means united [i.e.,
mixed] fruits of actions), anistam, and
istam (good fruits of your actions).
Good fruits of your actions, bad fruits of
your actions, and united fruits of your
actions (i.e., in one way good and in
another way bad), these fruits appear
before you in your lifetime in three ways.
One is good, one is bad, and one is...

JONATHAN: Mixture.

SWAMIJI: Mixture, partially good
and partially bad.”’

Bhavati atyaginam pretya. Pretya, after
you leave this body, this fruit of actions
takes place after leaving your body,” natu
samnyasinam kvacit, not by leaving [i.e.,
renouncing] that body.”” As long as the
body is there, you have to do this, you
have to indulge in these, you have to
tolerate these threefold fruits of actions.

[To be continued ...]

495. “Detachment is not the renunciation of all action. . .. Attachment and detachment should be avoided. Don't
be attached to good fruit; don't be detached to bad fruit of your actions. If your actions bear bad fruit, don't be
detached to it. If they bear good fruits, don't be attached to it. . .. Be brave in this field of mortality! That is

tyaga.” Ibid.

496. “[Think that you have to do] each and every action in this world, which are to be done, but don't ask for its

fruit. That is tyaga.” Ibid.

497. “Sattvic [action] bears good fruit, rdjasa action bears mixed fruit, and tamas [action] bears bad fruit.” Ibid.
498. “Thisfruit appears to those who are atyagina, who are attached to their actions.” Ibid.
499. “Natu samnyasinam kvacit, but those who are samnyasins, those who are detached from the very beginning,

their actions bear fruit at that very moment.” Ibid.

—
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Chapter Four of the Malinivijayottara Tantra:

Saiva Yoga and the Distribution of the Tattvas

[... continued from Previous Issue]

— Mark Dyczkowski —

Introduction

The contents of chapter four:

Saiva Yoga 1-8

The Tattvas in the Malini Sequence
9-18ab.

The Tattvas and Worlds in the
Three Vidyas 18cd - Parapara 19-
23cd, Apara 24 and Para 25-27.
Three and Four Kinds of Knowledge
28-32.

Types of Yoga and Yogis 33-38.
The Special Excellence of Yogis 39-41.

After having presented the main
Trika Mantras and the alphabets, Siva
goes on to teach their application. This
is essentially the manner in which they
are related to the metaphysical
principles (tattva) and worlds
(bhuvana). The Vidya, their parts and
the letters all have their own cosmic
equivalents. Conjoining the two
renders them accessible to the one who
recites Mantra, tracing in this way his
ascent through the cosmic and
metaphysical order as he recites.
Identifies with it with part of his body,
as he rises, his cosmic body develops to
ultimately become the body of Siva,
whom he thus realises is his authentic

identity. All this takes place by the
union — yoga — of the Mantra — the
denotator — with the reality it denotes.
Accordingly, the teaching is introduced
by the definition of Yoga as ‘the union
of one thing with another’ (MV 4/4). In
this way, not only this part of ritual
action, but ultimately all of it, is
understood to be Yoga. Thus the Lord
Karttikeya who is questioned initially
by the goddess concerning the Path of
Yoga explains why his response is to
teach Mantra and its projections onto
the body. But for this to take place,
knowledge of the realities to which the
Mantras are to be conjoined is essential.
The projection of Mantra onto realities
is thus not only Yoga, it is also develops
as the knowledge that saves from
bondage. Ritual, the essence of which is
the application of Mantra, to invoke,
worship and construct the body of deity
identified with the worshipper, the
reciter of Mantra, who is at once both a
yogi and a man of knowledge (jianin).
Thus, by teaching Mantra, yoga and
ritual in this way, ultimately, in the
deepest sense, the Lord transmits the
liberating knowledge that the soul is
embodied in the universe of all existing
things. Thus he is Siva (MV 4/4-5). But,
for this to take place, the soul must be
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initiated, for there is no competence for
this Saiva Yoga without it (MV 4/6-8)

Once established that Mantra, Yoga
and salvific knowledge are intimately
related, Bhairava manifests before the
goddess (MV 4/9-14) and goes on to
explain how the reality levels, worlds
and forces are distributed in the letters
of the Malini alphabet (MV 4/15-18ab).
Thus, after this interlude, he continues
to teach these links as he had begun to
do with Matrka and other Mantras in
the previous chapter. Abhinava
presents these depositions in TA
15/117¢d-130ab and goes on to explain
Malini and Matrka and related matters
in TA 15/130cd-145. In the
Paratrisikavivarana, which was written
before the Tantraloka, his exposition is
extensive.

Then Bhairava goes on to teach how
the reality principles are distributed in
the Three Vidyas, Parapara (MV 4/19-
23cd), Apara (4/24) and finally Para
(4/25-27), as follows.

Parapara

OM - transcendent formless
(niskala) Siva

AGHORE HRIM - Siva with form
(sakala)

PARAMAGHORE HUM - Isvara
and Pure Knowledge

GHORARUPE HAH - Maya,
limited agency (kala) and knowledge
(vidya).

GHORAMUKHI - Time (and
Necessity).

BHIMA -the principle of Attachment.

BHISANE — Nature (prakrti).

VAMA - the intellect.

PIBA, HE, RURU, RARA and
PHAT - in the principles from Nature
to Water.

HUM HAH PHAT in Earth. (19-
23ab)

Apara

Apara is HRIH HUM PHAT, it
pervades the four cosmic Eggs (anda) as
follows:

PHAT - the Egg of Earth
(prthvyanda) and the Egg of Nature
(prakrtyanda) (Water to Nature)

HUM - the Egg of Maya (Purusa to
Maya)

HRIH - the Egg of Sakti (saktyaNda
— the Pure Principle to Sakti) (24)

Para

S - The three Eggs that extend up to
the end of Maya.

AU — The fourth Egg that extends
up to Sakti.
H — the Deity Para who is beyond (25)

Now Bhairava reverts to the
discussion he had begun at the
beginning concerning the development
of liberating insight. This takes place in
three phases in which three correspond-
ing types of knowledge develop. First
comes the hearing of the teachings of
the scriptures (Sruti). This is followed by
deep cogitation on it meaning (cinta)
which leads to meditation (bhavana)
that reaches its climax in liberation (28-

14
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32). We are reminded of the well-known
teaching in the Brhadaranyakopanisad
where, after declaring that the Brahman
cannot be known, it goes on to teach
nonetheless that it can be realised by
listening (Sravana) to the Vedic
scripture (especially the Upanisad).
Then reflecting on it (manana) and
coming to the ultimate conclusion by
profound meditation (nidhidhasa).

This chapter concludes with a brief
characterization of yogis according to
their level of development. Distinguish-
ing the man of the knowledge — jAanin-
from the Yogi as the two basic types of
adepts. One of the major reasons the
Malinwijayottara is considered to be the
highest Trika Tantra and hence the
most excellent of all Tantras, is because
it teaches, the excellence of salvific
knowledge. Indeed, in the course of a
discussion as to which of the two — the
yogi or the jiiani— is the more excellent,
Abhinava declares the latter to be so
because although the yogi may have
reached the supreme level of ascent
through the states of Yoga, he does not
know the scriptures and so cannot teach
them others. Moreover, quoting from
the Malinivijayottara, he says that is so
'because, the wise say, (only) one who
possesses well exercised knowledge
bestows liberation'." Here we are
surprised to see that Abhinava does not
fully agree with the Malinivijayottara,
for according to him, the man of
knowledge is superior to the Yogi
whereas the Tantra declares that:

The best amongst men of
knowledge and yogis is one who knows
accomplished Yoga, for he also possesses
knowledge, whereas the previous one
(i.e., the man of knowledge) is deprived

of the fruit of yoga. MV 4/39cd-40ab

JATGUAL G 0T |
TR ShI=Ee—R JTOgRE a2 | |11 |

athaitad upasamsrutya munayo
muditeksanah /

pranamya krauscahantaram punar
sicur idamvacah | 1111

The sages having overheard this,
their eyes (full of) joy, bowed to
(Skanda) the slayer of (the demon)
Kraufica and then again uttered these

words. (1)

AT AT ST g uRAfST |
THCTSIaTgh fobHel A=Ieteror | 12 | |

yogamargavidhim devya prstena
paramesthina/

tatpratijiavatapy uktar kim artham
mantralaksanam | 121 |

“The Lord has been questioned by the
goddess concerning the procedure (to
follow on) the path of Yoga. Why then,
although he had consented to (answer
that question), has he taught the
characteristic feature of mantras?” (2)

Ue<h: W o: ARSI Iddl HEMT: |

SEHE JORIYT Hastdged |13 1|

1. MV 4/40cd is quoted in TAA 13/332cd

2. MV4/2quotedin TAvad16/287cd-288ab (288) that paraphrases it.
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evam uktah sa taih samyak kartikeyo
mahamatih /
idam aha wvacas

samdehavinivrttaye | 131 |

tesam

Once they had spoken thus,
Kartikeya, the great-minded one,
rightly uttered these words to assuage

their doubts. (3)

AT e~ qegAISaT g |
AG¥ UMD e QURIGA | 14 | |
femuaft qo= faeT 9rg 7 e |
ToRreR) Rd=rh w1+ aguafiiad |5 |
yogam ekatvam icchanti vastuno
'nyenavastuna/

yad vastu jieyam’ ity uktam
heyatvadiprasiddhaye | | 41 |
dviriipam api taj jianam vind jiiatum
na Sakyate /

tatprasiddhyai sivenoktam jAanarm
yad upavarnitam | 151 |

“The (wise) maintain that Yoga
(which literally means 'union') is the
oneness of one entity (vastu) with
another”.! That which is (this other)
entity, is said to be what needs to be
known in order to achieve (the
prescribed) avoidance (of what

obstructs the attainment of the goal and

what should be adopted to achieve it). It
cannot be known in either of its two
forms (as what should be accepted or
rejected) without knowledge (jiana).
Siva has uttered the knowledge

described (in this way) so that it may be
achieved.’ (4-5)

AT RG] T AT |
T wf@eRar e oA awska
DR 1161 |
foraTgafaTe= 1 9 g frent |
fefaem |1 verde I IagarEaq 17 |
I AN HTREHGHITTAT A |
MY A=ADIR fched Rradierr ig |
sabijayogasamsiddhyai
mantralaksanam apy alam /

na cadhikarita diksam vina yoge 'sti
sankare | 1 61 |
kriyajianavibhedena sa ca dvedha
nigadyate |

dvividha sa prakartavya tena caitad
udahrtam | | 71|

na ca yogadhikaritvam ekam
evanaya bhavet |

api mantradhikaritvam muktis ca
Sivadiksaya | | 81|

(Thus) in order to achieve yoga with
seed (sabijayoga)’ (just knowledge of) the
(not)

characteristics of mantras is

3. Read with the edition of the MV yadvastu for tadvastu.

4. MV 4/4abis quoted in TAvad 1/152-153.
5

Abhinavagupta omits MV 4/5ab, perhaps because it was not found in his manuscript or was added later as a
gloss. It reads: dviriipam api taj jianam vina jiatur na Sakyate 'without that knowledge one is unable to know
(that which is be known) that (like knowledge) also has two forms.' In other words, what needs to be known
cannot be known in either of its two forms as what should be accepted or rejected without knowledge (jiana).

6. Sabijayoga corresponds to sabijasamadhi in Patafijali's Yoga (YSii 1/46 ta eva sabijah samadhih). According to
the Yogasiitrabhasya the term denotes the four kinds of meditative attainments (samapatti) related to gross
and subtle external objects (ibid. tas catasrah samapattayo bahirvastubija iti samadhir api sabijah).

—
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There
(adhikarita) (to practice) Saiva Yoga

sufficient. is no competence
without initiation.” Moreover, (initiation)
is said to be of two kinds in accord with the
distinction between (the practice based on
the performance of ritual) action and (that
conducive to the development of the)
knowledge (of ultimate principles). Thus,
this has been said because that (initiation)
should be performed in the two
(corresponding) ways. Siva's initiation not
only confers entitlement (to the fruits of)
yoga (and its practice), it also (confers the)
authority (to practice) mantras as well as

liberation (itself).”” (6-8)

The Tattvas in the Malini Sequence

ST e aTa AT eeRIRof |
SSHTE AATFRIHT TR |19 | |

Srutva caitat pater vakyam

romascitasaririni/
idam aha punar vakyam amba
munivarottaman’ | 1 91 |

Having heard this, her husband's
words, her body horripilating (with joy
and wonder), the Mother again spoke
these words to the most excellent of the
best of sages.

AT AT~ a1 =1 |
el USIA A1 JATAGIETRaT: | 110 ] |

e o e A
TRRAT 3T AT AR T T 11 |
abhinnamalinikaye
bhuvananica/

tattvani

kalah padani mantras ca yathavad
avadharitah | 1101 |

bhinnayonis tu ya deva tvayokta
malini mama/

tasya ange yathaitani samsthitani
tathavada | 1111 |

“(I have) properly understood (how)
the principles (tattva), world-orders,
forces, parts (of mantras) and mantras
are within (Matrka, that is) the body of
Malini, in which the vowels and
consonants are not mixed (abhinna). O
god, (now) tell (me) how they are present
within the body of Malini you have
taught me whose vowels and consonants
are mixed (bhinnayoni).” (10-11)

T HETQedT Al RIS |

TR GHTYHATTIBTRIAGATR: 12 |
GIRRRRACHATATAT T RIR: |
Jara R AR | 113 | |
evam ukto mahadevya bhairavo
bhiiribhogadah/
sphuraddhimamsusamtanaprakasita
digantarah | 1121 |

surasurasiromaulimalalalitasasanah/
uvaca madhuram vacam imam
aklesitasayam | 1131 |

7. MYV 4/6¢cd. This important line is paraphrased by Abhinavagupta in 8/193ab (192cd). He quotes it directly
twice in 15/5ab and in 16/291ab (16/291), as does Jayaratha in TAv ad 1/231cd-232ab (232), 4/42cd-43ab, 8/191-
193 (190cd-193ab), and intro. to 8/(210-212) (209cd-212ab). See note to comm. on 1/232cd-233ab.

8. MV 4/4, 5¢d-8 quoted in TA 16/288cd-292 (289-293ab) with no variants with respect to Somadeva's edition.
MV 4/8is quoted in TA 15/5cd-6ab; MV 4/8d is quoted in TAv introduction to TA 2/41.

9. Read munivarottamaan for munivarottamah.
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Once the Great Goddess had said
this, Bhairava who bestows many
worldly benefits, he who illumines the
regions with the spreading forth by (his)
resplendent lunar rays and whose
playful rule is garlanded with the
crowned heads of gods and demons
(bowing before him), uttered these
sweet words (inspired by a pure)
unhampered intention. (12-13)

T 7T BT <fa Freraifereg Arfer |
TSR AYaea Favcer Reraq | 14 | |
ya maya kathita devi bhinnayonis tu
malini/

tadange sampravaksyami sarvam
etad yatha sthitam | 114 |

“O goddess, I will tell you how all
this is present in the body of Malini I
have (just) described in which the
vowels and consonants are mixed

together. (14)

B ERIAaYet I asTsIgasr |
TSI TR eI 115 |
SRI T Axl® A JouTaI gdad |

phe dharatattvamuddistam
damdijhante 'nupiirvasah/
trayovimsatyabadini pradhanantani
laksayet | 1151 |

thadau ca saptake sapta purusadini
piirvavat/

“It is taught that the Earth principle
is (located) within the phoneme PH.
One should observe the twenty-three

principles beginning with water and
ending with Nature to be within the
corresponding phonemes beginning
with D and ending with JH,
respectively. Within the group of seven
phonemes beginning with TH (up to A)
are, as before, the seven (principles)

beginning with the individual soul. (15-
16ab)

SOy 3 faenfgend: Saamafd | 1161 |
Rraawd THERIArA YIS |6t |
G T A1 & G e | A CE T B
gR 17|

qdag faaeny qoaearifasd: |
inghesu trayam vidyad vidyatah
sakalavadhi | 1161 |

Sivatattve gakaradinantan sodasa
laksayet/

kalah padani mantras ca bhuvanani
casundari | 1171 |

piirvavad veditavyani
tatsamkhyarnavibhedatah/

The three (principles) from Pure
Knowledge ending with immanent Siva
(sakala) are in the (phonemes) I, N and
GH. One should discern (how) the
remaining sixteen phonemes from G to
N are within the Siva principle. The
forces, the parts (of mantra) (pada), the
mantras and the world-orders, O fair
lady, should be known to be as before
distributed in that (same) numerical

order as they are (in relation to) the
phonemes (of Matrka). (16cd-18ab)

10.  Abhinavagupta comments on MV 4/15-25 in PTv Singh p. 104 ff.

18
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The Tattvas and Worlds in the
Three Vidyas

faemrrafaTI= JIETHT i 4] |18 |
vidyatrayavibhagena vyathedanim
tatha$mu | 1181 |

Now hear about (the location of the
principles and the rest) in accord with

the division of the three Vidyas. (18cd)

Parapara

ferepet TemTof SrotaToifafy g |
Aol § URe Tadoigd g4 19| |
TRFIER & 7 AR W |
IRERAD & DIeTlllgad 7T 120 |
ST Ut YeT o |
81 SATCHATYT Y& GHERMARIT [21 |
T TATE AT TR GRERIT J |
faremueTi~ =T’ Areiaof g u=wH 122 |
Tohdh ARIGUITHT ZifoT e g uifefd |

niskale

padam ekarnam
tryarnaikarnam iti" dvayam/

sakale tu parijiieyam
paficaikarnadvayam dvaye | 1191 |
caturekaksare dve ca mayaditritaye mate/

caturaksaram ekam ca kaladidvitaye
matam | 1201 |

rafijake dvyarnam uddistam
pradhane tryarnam isyate/

buddhau devastakavyaptya padam
dvyaksaramisyate | 1211 |

tatah paficastakavyaptya

dvyekadvidvyaksaranitu/
vidyapadani catvari sardhavarnam
tu paiicamam | 1221 |

ekaika” sardhavarnani trini tattve tu
parthive/

Within niskala (transcendental,
undifferentiated) ( Siva) there is one pada
consisting of one phoneme (OM).” One
should know that there are two in sakala
(immanent, differentiated) (Siva) — one
(part) with three syllables (AGHORE)
and one with one (HRIH). There are two
(padas) in the two (principles of Isvara and
Pure Knowledge, one) of five (syllables)
(PARAMAGHORE) and (one of) one
(HUM). There are two (padas) of four
syllable (GHORARUPE) and one
(HAH) in the three (principles) considered
to be Maya etc (ie., limited agency and
knowledge). There is one (pada) of four
syllables (GHORAMUKHI) considered
to be in the two (principles of) Time (and
Necessity). There is one (pada) with two
syllables (BHIMA) in (the principle of)
Attachment. One (pada) of three syllables
(BHISANE) is considered to be in Nature.
There is one pada of two syllables
(VAMA) in the intellect which is
considered to be pervading the group of
eight deities. Then there are four (padas) of
the Vidya, two (PIBA), one (HE), two
(RURU), two (RARA) and a syllable and
a half (PHAT) as the fifth (in the
principles from Nature to Water) which
pervade the five groups of eight worlds
(respectively). There are three (padas) of

11.  k:matheti
12.  k,kh,g:ekadvisardheti
13.  MV4/19abis quoted in TAv ad 11/89.
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one (HUM), one (HAH) and one and a
half syllables (PHAT) in the earth
(principle).™ (19-23ab)

- C ke o\
U HJHYd qUHS R ATIGhH (23 |

parc’tﬂge15 sarvam anyac ca
varnamantrakaladikam | 1231 |

All the rest of the phonemes,
mantras and forces etc are in Para's

body.”* (23cd)

Apara

TS ATTHbh - Jergay |
STORTAT: HHRCT SATCRYT fIART: 24 |
sardhenandadvayam vyaptam
ekaikena prthag dvayam/

aparayah samakhyata vyaptir esa
vilomatah | 1241 |

Two Eggs (that extend up to Nature)
are pervaded by the syllable and a half
(PHAT) and the two others by the two
syllables (HUM and HrIH). Such, in
reverse, is (the extent of) the pervasion of

Apara.(24)

AT AT e ageie |
[ATe faRaeToT IR ST Re (25 |

sarnenandatrayam vyaptam

trisillena caturthakam/
sarvatitam visargena paraya vyaptir
isyate | 12511

The three Eggs (that extend up to the
end of Maya) are pervaded by the letter S
and the fourth one by the Trident (AU)
and that which is beyond all by emission

(H). (This) is considered to be the
pervasion of Para.” (25)

vacdd gRert AT fedfiesar |

GHAT IT UNYT o 2l TedTd [26 |

etat sarvam parijfieyarn yoginda hitam
icchatal/

atmano va paresam va nanyatha tad
avapyate | 1261 |

Desiring to benefit either himself or
others, the yogi should know all this
thoroughly. That is not attained otherwise
(in any other way).”™ (26)

g1dq Hierdl grll S Aef 7 AR |
gergRars ** * F Qg
WABTSIEN: | (27 | |

dvav eva moksadau jiieyau jiiani yogi
casankari/
prthaktvat tatra * * * * boddhavyarm

phalakanksibhih | 1271 |

14. MV 4/19-23ab is quoted in TAv ad 16/216-222 (216cd-223ab). Reference to MV 4/19ab-23cd and partial quote

in16/231cd-233ab (232-233).
15.  g:purange

16.  parange [g: purange] sarvam anyac ca varAamantrakaladikam | 23cd. The sense of this probably corrupt line is

unclear.

17. MV 4/24-25, quoted in TAv ad 16/216-222 (216¢d-223ab). The first quarter of verse 25 is quoted in TAv ad
3/166 (165¢d-166ab), the second quarter is in TAv ad 3/104 (3/104cd-105ab). All of verse 25 is quoted in TAv

ad 4/186¢d-188ab and 11/89.

18. MV 4/26isquoted in TAvad 15/17;15/17ab is a brief paraphrase of MV 4/26.
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O Sankari, only two should be
known" to bestow liberation — the man of
knowledge (jiianin) and the yogi. There
(in that case) because they are distinct .
. . those who desire to obtain (good)

fruits should know ....”° (27)
Three and Four Kinds of Knowledge

S i Hich damel S[arisd |
FRIiwIT=ee qTa=HaHd 9 (28 |
STl U e 2 7aH |
SEAAGHANT STHATTYRI | 129 | |
AAATATS ATHTRATIYT R |
dg e =1 fgmugufaead 130 |
A eI Qe 08 RIRRTE |
G AT RESSTI AT 131 |
Al INT FHATATE ARAT ANTH e o |
Tq fa=i™ee S drheergfae: 132 |
jianam tat trividham proktam
tatradyam srutam isyate/

cintamayam athanyac ca
bhavanamayamevaca | 1281 |
Sastrarthasya parijianam
viksiptasya Srutarh matam/
idam atredam atreti idam
atropayujyate | 1291 |

sarvam alocya $astrartham
anupiirvya vyavasthitam/

tadvac cintamayam jAanam
dviripam upadisyate | 1301 |
mandasvabhyastabhedena tatra
svabhyastam ucyate/

sunispanne tatastasmij jayate —m

labhet/
evam vijianabhedena jiani proktas

caturvidhah | 1321 |

It is said that knowledge is of three
kinds. 1) The first one is considered to be
(the one received) through hearing (that
is, study) (Srauta). 2) Now, another
consists of cogitation (cinta) and 3) (one)
consists of imaginative contemplation
(bhavana).

1) The one (called) 'hearing’ (i.e.,
study) is considered to be the full
knowledge of a subject (artha) (taught in)
scripture which is dispersed (in various
placesinit).

2) Having seen all of a teaching
(artha) in the scriptures, its systematic
arrangement (brought about by reflecting
that) “this is (said) here; (whereas) this is
said here and this is (rightly) applied
here,” is the knowledge consisting of
cogitation. 2A and 2B) It is taught that it
is of two kinds, according to whether it is
(superficial and) slow (manda) or (deep
and) well practiced. There, (of these two),
the well-practiced is the best.

3 and 4) Then, when it is well
developed, the one consisting of contem-
plation (bhavana) arises within it. It is
due to that once the yogi has attained
yoga, he gets the fruit of yoga. In this way,
the man of knowledge (jianin) is said to
be of four kinds (according to which of
these kinds of knowledge he possesses).”

(28-32)

19. MV 4/27ab is quoted in the TAv intro to 13/329. There the reading proktau — 'are said' is found instead of

jiieyau — 'should be known'.

20.  prthaketvat tatra * * * * boddhavyam phalakanksibhih | | 27cd. The text here is lacunose and corrupt.
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Types of Yoga and Yogis

YT geaYd Rig: Rigaais=aeT |
AR Fgfden <fd gemasfaued 133 |

samprapto ghatamanas ca siddhah
siddhatamo 'nyatha/
yogi caturvidho devi yathavat
pratipadyate | 1331 |

O goddess, one rightly understands a
yogi to be of four kinds (namely as) a) one
who has acquired (the teachings)
(samprapta); b) one who is being formed
(ghatamana); c) one who has accomplished
(yoga) (siddha) and d) one who is most
accomplished (siddhatama). (33)

FHETIRNRAIRIRTRA e THaTed: |
T AT YR, TRAIHHT T (34 |
ITCRINT: 9 faeraffaensiy sy |

samavesoktivad yogas trividhah
samudahrtah/

tatra praptopadesSas tu
paramparyakramenayah | 1341 |
praptayogah sa vijseyas trividho 'pi
manisibhih/

Yoga is said to be of three kinds like
the teachings (concerning the three)
penetrations. There (in that context), the
one who has acquired the teachings in
accord with the transmission of the
sequence (of teachers), the wise, should be

known to be one who has acquired yoga,

and he too is of three kinds. (34-35ab)

] "eH dearediofd e Y Y- (35 |
I BRI Ifresf~ geq™ A= |
dad o] A Qg RIAaer I (36 |
frgarTeaaT =il AR ARTH e i |
I YR o ARSI JoaT oI (37 |
YOITRICh e I B 9 Ha |
IRiE: 9 g dige: aaiiaaH: DR 138 |
cetaso ghatanam tattvac calitasya
punah punah | 1351 |

yah karoti tam icchanti ghatamanarm
manisinah/

tad eva cetasa nanyad dvitiyam
avalambate | 1361 |

siddhayogas tada jiieyo wyogi
yogaphalarthibhih/

yah punar yatra tatraiva samsthito
'biyathatathal 1371 |

bhufijanas tatphalam tena hiyate na
katharmcana /

susiddhah sa tu boddhavyah

sadasivasamah priye | 1381 |

The wise consider one who is being
formed (ghatamana) to be (the yogi),
who forms the mind that is moving away
repeatedly from reality. The yogi who
takes the support of that same (reality)
and no other second one is then to be
known by those who desire the fruits of
yoga to be one who has accomplished
yoga (siddhayoga). (35cd-37ab)

O beloved, one who, wherever and
however he may be, enjoying the fruit of
that (yoga) and does not fall from that at
all, should be known to be well

21.  These are the three kinds of knowledge attained by study, cogitation and meditation, which is either weak or
strong. MV 4/28-32 is quoted in TAv ad 13/327, which is a concise explanation of the purport of this passage.
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accomplished (susiddha) and equal to
Sadasiva.” (35cd-38)

The Special Excellence of Yogis

SENBECINESORREII G ARG
gifaar @frar Ia fagr
ANTRIGTH: 1139 | |

JAS ARG Gal TATHASIT: |

uttarottaravaiSistyam etesam
samudahrtam/

janinam vyoginam caiva siddho
yogavid uttamah | 1391 |

yato 'sya jiianam apy asti piirvo
yogaphalojjhitah |

It is said that each succeedingly higher
(kind) is the more excellent amongst
them. The best amongst men of knowledge
and yogis is one who knows accomplished
Yoga, for he also possesses knowledge,
whereas the previous one (i.e., the man of
knowledge) is deprived of the fruit of
yoga.” (39-40ab)

IJaTd HieTa: Uih: WIRISarge:
1140 | |
ST | faerd AR |
TAT UG AATATA AT
feaw 114111

yatas ca moksadah proktah
svabhyastajsanavan budhaih | 1401 |
ity etat kathitamm sarvam vijiieyam
yogipujite/

tantrartham upasamhrtya samasad
yoginam hitam | 1411 |

And because, the wise say, (only)
one who possesses well exercised
knowledge bestows liberation.”* Thus,
(O goddess) who is worshipped by
(such) vyogis, all this that should be
known (and you wished to know) has
been imparted. Having (thus)
succinctly summarized the (essential
purpose and) meaning of (this) Tantra,
it is (certainly) of benefit to yogis.

(40cd-41)

sfa  sharfafagair
FATSABR: 1141 |

iti $rimalinivijayottare tantre

caturtho 'dhikarah | 141 |

a-—

This is the fourth chapter of the
Malinwijayottara Tantra.

22. MV 4/37cd-38 is quoted in TAv ad 13/331, where Jayaratha explains MV 4/33-41, focusing on the four types of

yogis listed in MV 4/33.

23. MV 4/39-40ab. Jayaratha's citation reads siddhayogavid for the MV KSTS edition reading siddho yogavid.
Vasudeva proposes emending siddha-/ siddho to dvayor yogavid 'of the two the one who knows yoga (is the
most excellent)'. Thus, he clearly underscores the excellence of the yogi with respect to the jianin. Gnoli's
translation is more conciliatory: 'The 'Gnostics' and the yogis mentioned previously are of a progressively
more elevated order. The most elevated of all is he who has attained a yoga and gnosis (vid) that are perfect
[siddho yogavid uttama] because he also possesses knowledge — the preceding ones are excluded from the fruits
of Yoga.' The MV KSTS edition reads siddho yogavid in place of siddhayogavid.

24. MV 4/40cd is quoted in 13/332cd.
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A brief outline of the dualist
Saiva purvapaksa of Trika

— Swastik Banerjee -
Research Fellow, Department of Philosophy, University of Calcutta

The word 'tantra' is derived by
adding the suffix 'stran' to the root
'tan'meaning'to extend' (tanu vistare,
Tanyate wvistdyate jsanamanena iti
tantram)'. The Trika system is
considered as the rahasya sampradaya,
or the esoteric doctrine. While the
system has been traced back to Rsi
Durvasa, it was documented from the
period of Vasugupta, around 8th
Century C.E. The prominent doctrine
of Shaivism was the dualist school.
Pasupata and the Siddhanta were the
two prominent systems. While
discussing Trika it is important that one
becomes aware of an outline of these
two systems of thought.lt is seen that
Siddhanta saivism preceded and did
heavily influence the Trika school.”

The origins of the Saiva Siddhanta
can indeed be traced back to the ascetic
sects of Siva. These ascetics primarily
emerged from the Pasupata-s, which
were commonly referred to as the
Higher Path or the Outer Path, the ati-
marga. The ati-marga represented a
path that went beyond the Vedic
concept of the four asrama-s (stages of

life). It encompassed layers of successive
sects, including the Pasupata-s, Lakula-
s,and the Kapalika-s.

The Pasupata: This was one of the
oldest known systems of the Saiva which
traces its origins back to ancient times.
While the exact date of its foundation
remains uncertain, it is believed to have
existed from the Ist century CE.
References to the Pashupatas can be
found in the epic Mahabharata, which
reached its final form around the 4th
century CE. The Pashupata movement
was influential in South India from the
7th to the 14th century. Pasupata siitra
with the Kandinya commentary (4th or
5th CE) is the only available doctrine.
The teachings are of five topics
(paficartha)— padartha, karya, karana,
yoga, vidhi, duhkhanta.

Pashupata Shaivism is characterized
by intense ascetic practices and rituals.
The followers of this sect emphasize
renunciation, meditation, and the
pursuit of liberation (moksa) through
discipline and self-control. A central
practice of Pashupata Shaivism is the
observance of a Pasupatavrata, which

1. Debabrata Sen Sharma quotes this in his Aspects of Tantra Yoga, he explains this as -

“Derived

etymologically from the Sanskrit root tan, the term tantra primarily signifies 'elaboration' or 'extention', and
is therefore applied to denote that class of literature which elaborates or extends the frontiers of our
knowledge.” (Deba Brata Sen Sharma, Aspects of Tantra Yoga Indica, 2007, p.17.)

2. Sanderson, Alexis, 'The Saiva Age', Genesis and Development of Tantrism, Institute of Oriental Culture,

Tokyo: 2009, p-43-50.
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involves smearing the body with ashes
and reciting mantras. These practices
are undertaken to purify the mind and
attain spiritual realization. They hold
Lord Siva as the supreme deity and
ultimate reality. The philosophy of this
sect centers on the concept of the
universe as the effect (pasu) and Lord
Siva as the cause (Pasupati). The
followers of Pashupata Shaivism believe
in the illusory identification of the self
with the non-self, which is attributed to
the insentient causes within the created
world. They divide the world into
insentient and sentient categories and
emphasize the liberation of the spirit
from worldly attachments. The moksa
for this system is union with God.
Followers seek to achieve union with
Siva through their spiritual practices
and disciplined way of life. Union with
God is described as the conjunction of
the soul with God through the intellect.
It can be attained through both action
and cessation of action. Union through
action involves pious muttering,
meditation, and other spiritual
practices, while union through
cessation of action occurs through
heightened awareness and
consciousness. The Pashupatas believe
that such union leads to the cessation of
pain and the development of infinite
visual and active powers, ultimately
leading to liberation and union with the
divine.

The Lakulisa: Lakulisha, the
prominent preceptor of the Pashupata
sect of Shaivism, played a significant
role in the revival and reform of this
ancient Shaivite tradition. The name

"Lakulisha" is derived from the legend
where Lord Siva resurrects the dead
body of a Brahmin. He is considered the
twenty-eighth incarnation of Lord Siva
and is believed to have merged into the
Jyotirlingam of Karvan after
accomplishing his mission.Lakulisha's
birthplace was a village called Karavan,
situated on the banks of the Narmada
River in Gujarat. From there, he
propagated the teachings of Saivism. It
is said that Lakulisha's philosophical
thesis clashed with the doctrines of
Gosala, and he vehemently opposed
Jainism and Buddhism. Lakulisha
sought to restore practices of Hatha
Yoga and Tantrism, as well as the
cosmological theories of Samkhya,
incorporating the duality associated
with Samkhya tenets. The Lakulisha
Pashupata sect can be identified as a
form of "dualistic-combined-with-non-
dualistic monism" (bheda-abheda)
Shaivism, placing strong emphasis on
the Yoga system. The primary text
associated with the Pashupata sect is
the Pasupata Sitra, attributed to
Lakulisha. However, there is debate
among scholars regarding the
authorship of these sutras since they
lack explicit internal evidence
regarding Lakulisha's authorship. The
Pasupata Sitra, accompanied by the
commentary Pascartha Bhasya by
Kaundinya, formalizes the theological
principles of the Pashupata sect. It
establishes the doctrine of "Ishvara
Kartri Vadaha," which refers to the
creative power of the supreme being, a
concept later quoted by Adi
Shankaracharya in his commentary on
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the Brahma Sutras. The philosophical
teachings of Lakulisha and the
Pashupata sect are elaborated in texts
such as the Gana Karika of Haradatta
and its commentary, Panchartha
Bhashya, by Kaundinya. Ramanuja
attributed this philosophy to the
Kalamukha sect, often referred to as the
"Black Faces," to which Lakulisha
belonged. The Lakulisha Pashupata
doctrine is divided into six parts:
Karana (cause), Karya (work/task),
K'ala (divisibility), Vidhi (method),
Yoga (union), and Dukhanta (the end of
suffering). According to some scholars,
Lakulisha modified the Maheshwara
doctrine by providing different
interpretations for its five main
concepts. He placed special emphasis
on the behavioral aspects to be adopted
at each stage of progress, from initiation
to attaining unlimited powers of
knowledge, will, and action within the
terrestrial realm. Lakulisha's birth and
life are surrounded by varying accounts.
While some believe that he was born in
the village of Karavana in present-day
Dabhoi Taluka near Baroda, others
suggest Ulkapuri or Avakhal as his
birthplace. Some inscriptions associate
him with Bharuch or Broach, while the
Siva Purana mentions his incarnation
in Kayavarohana. These divergent
accounts add to the mystique
surrounding Lakulisha's life and
teachings. Overall, Lakulisha's
contributions as a reformer and
preceptor of the Pashupata sect left a
lasting impact on the development of
Shaivism. His philosophical doctrines
and emphasis on spiritual practices

continue to inspire and guide seekers on
the path of liberation and union with
the divine.The Kapalika: They were
more radical sects, and carried a severed
head or kapala along with the khatvasga
(trident).

In addition to the Pashupata sect,
another sect of Tantric Shaivites
emerged later, known as the Mantra
Margi-s. Within this category, the
Siddhantins held a prominent position.
They asserted their superiority over the
Brahmins by adhering to the sSivasasana,
the divine commandments of Lord
Shiva himself. The Siddhantins
emphasized the importance of
initiation, known as diksa, which served
as a gateway to delving deeper into the
system of Tantra. The Siddhantins
believed that their path offered a higher
level of spiritual attainment compared
to the Vedic doctrine followed by the
Brahmins. They argued that their
Tantric practices and rituals, guided by
the Sivasasana and the power of
mantras, held the key to liberation or
moksa. In contrast, the Vedic tradition
did not provide the same level of
assurance or direct path to liberation.
The concept of diksa played a central
role in the Siddhantin tradition.
Through the process of initiation, an
individual would receive the necessary
empowerments, teachings, and rituals
from a qualified guru or spiritual guide.
This initiation marked the beginning of
a transformative journey where the
practitioner would gradually unveil the
deeper layers of the Tantric system and
its practices. It was believed that this
path of initiation and subsequent
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spiritual progression would ultimately
lead to liberation and union with the
divine. The Siddhantins regarded
Tantra as a comprehensive and holistic
system that encompassed various
aspects of spiritual practice, including
mantra recitation, meditation, ritual
worship, and the understanding of
esoteric symbols and rituals. Their
approach emphasized the direct
experience and realization of the divine
through these practices, as opposed to
relying solely on scriptural knowledge
or external rituals. By following the
§ivasasana and engaging in the Tantric
practices of the Siddhantin tradition,
individuals sought to establish a
profound connection with Lord Shiva
and tap into his transformative power.
This path was seen as a dynamic and
living tradition that allowed
practitioners to actively engage with
the divine energies present within
themselves and the universe.

The school of Saiva siddhanta
changed as it travelled, however the
fundamental concepts remained
constant. This system followed the
dualism, that is they believed that the
individual self is different form the
Supreme God. The God was the
efficient cause of the world. This world
is separate from him, it is where the
souls in bondage can be liberated. All
this creation is for the benefit of the
souls. Therefore they maintain had
three distinct ontological— Pati, pasu
and pasa.

Pati: The word 'Pati' refers to the

Lord of the creation, Siva. They provide

three major arguments for the proof of

the existence of Siva.’ First is the

'Intellectual Proof' which has five sub

arguments — The arguments are as

follows:

Intellectual Proof: This argument is
supported by five sub-arguments that
are ontological, causal, moral,
teleological, and the argument from
design.

a. Ontological Argument: According to
this argument, the very knowledge
of Siva's existence proves that Siva
is indeed real. It is believed that
whatever is known cannot be non-
existent, and since Siva is known
and worshipped, it follows that Siva
exists.

b. Causal Argument: The causal
argument states that unconscious
matter cannot evolve by itself.
Therefore, the material world must
have an efficient cause, which is
Siva. Additionally, Sakti is
considered the instrumental cause,
and maya is viewed as the material
cause of the world.

c. Moral Argument: The moral
argument emphasizes that the
acting agent cannot have direct
access to the fruits of their actions,
nor can the results of actions
voluntarily reach the acting agent.
Therefore, it is believed that Siva
plays a crucial role in connecting
the doer with the outcomes of their
actions, uniting them with the fruits

of their deeds.

3. R.Gopalakrishnan, Essentials of Saivism, p.12-14
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d. Teleological Argument: This
argument focuses on the purpose of
the world, stating that its ultimate
aim is the liberation of the souls.
The existence of the world,
according to this argument, serves as
a platform for the souls to attain
liberation and reunite with the
divine.

e. Argument from Design: This
argument highlights the intricate
design and order observed in the
universe, suggesting the presence of
an intelligent creator. The
complexity and harmony found in
nature are seen as evidence of Siva's
existence as the divine architect and
designer of the cosmos.

The second set of proofs for the
existence of Siva in Shaivism comes
from the scriptures and their validity. In
this context, the belief is that the
existence of Siva is necessary to validate
the agamas, which are the sacred
scriptures of Shaivism. The agamas are
considered authoritative texts that
contain divine revelations and
teachings about Siva, his nature, and
the path to liberation. According to
Shaivite philosophy, the agamas are
believed to be revealed by Siva himself
or his divine manifestations. They are
considered a reliable source of
knowledge about the divine and serve as
a guide for spiritual practices, rituals,
and philosophical understanding. The
agamas provide detailed instructions on
various aspects of worship, meditation,
yoga, temple rituals, and ethical
conduct. The validity of the scriptures
relies on the existence of Siva because

they are a divine
communication from him to guide his
devotees. The teachings and rituals
prescribed in the agamas are believed to
lead to spiritual progress, liberation,
and union with Siva. Therefore, the
scriptures serve as an important
foundation for the belief in Siva's
existence and his role in guiding the
spiritual journey of individuals.

The third proof for the existence of
Siva in Shaivism is based on personal
experience and the faith of the devotee.
This aspect recognizes the subjective
aspect of spiritual practice and the
transformative experiences that
individuals may have on their path of
sadhana (spiritual discipline). Shaivite
philosophy emphasizes the significance
of personal realization and direct
experience of the divine. Through
intense devotion, meditation, and
other spiritual practices, devotees seek
to establish a personal relationship with
Siva and attain a direct experience of
his presence and grace. These
experiences, which are subjective and
deeply personal, are considered
powerful evidence of Siva's existence
and his influence in the lives of his
devotees. The faith of the bhakta
(devotee) plays a crucial role in this
proof, as it provides the foundation for
seeking and attaining personal
experiences of Siva's presence. The
unwavering belief, trust, and surrender
to Siva, along with the sincerity and
dedication in spiritual practice, are
seen as instrumental in deepening the
connection with the divine and
realizing the truth of Siva's existence. In

seen as
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summary, the second set of proofs in
Shaivism for the existence of Siva
involves the validity of the scriptures,
where the existence of Siva is necessary
to validate the agamas. The third proof
is based on personal experiences and the
faith of the devotee, highlighting the
transformative power of spiritual
practice and the subjective realization
of Siva's presence in one's life.

Fot this school Siva who is the Lord
of dissolution reigns as the Supreme
Being.! The concept of dissolution
preceding creation and everything
eventually dissolving in dissolution is a
central belief. It is understood that the
cycles of creation, sustenance, and
dissolution occur within the larger
framework of the cosmic cycle. Brahma
is revered as the creator deity
responsible for bringing about the
manifestation of the universe, while
Vishnu is
preservation and sustenance of the
created world. However, it is recognized
that before creation occurs, there is a
period of dissolution, and after
sustenance, there is destruction. During
the state of dissolution, the absolute
reality is believed to be governed by the
form of Shiva. Shiva is considered the
supreme form and is seen as

associated with the

transcendent, existing beyond the
manifested universe. It is through the
power of Shakti, the divine feminine
energy, that Shiva is able to act and
manifest the cosmos. Shakti is
considered the active creative force that
allows for the emergence of the universe
during the cycle of creation. Thus, the
inference is drawn that Shiva, in his
transcendent form, is the supreme
reality that encompasses both the
periods of dissolution and creation.
While Brahma and Vishnu play
important roles in the cosmic cycle, it is
the form of Shiva that represents the
ultimate and all-encompassing reality.
This understanding underscores the
significance of Shiva and Shakti in
Shaivism and highlights their integral
roles in the cyclic process of creation,
sustenance, and dissolution.

The form of Siva worshipped as the
supreme Godhead in this system is the
Sadasiva. The God in himself is
formless, but is understood to be
differentiatd according to the division
of his activities which are— niskala
(subtle), sthiila (gross)and sakalniskala
(subtle gross), these are identified with
the manifestations Santa, Sadasiva and
Isvara. Among them Sadasiva is
worshipped by the Siddhantins as the

4. Thesiddhantins state that Siva, the ground of cosmic dissolution, can only be the supreme God. This God is
also the cause of this world, this world itself is not eternal. 'The very nature of the world is such that it arises,
continues for a time and perishes, and the same cycle of events is repeated again and again. It is not non-
existent; for if it were, it would never come into being. And no creator would be needed. The existent need
not come into being, and no creator would be needed.'(,Meykandar siistra, p-68). Furthermore, it is argued
that- ' Viewed in the light it should be obvious that of the cosmic functions Creation, Conservation and
Dissolution attributed to God conceived as the cause of the world, Creation and Conversation of the world
are not of the same significance for the transcendence of God as Dissolution or Retraction which is therefore
the cosmic operation par excellence. He alone is the causal ground of phenomena who can retract the
phenomena wholly without residue unto himself. The world should be retractable in entirety before, and as a
condition of, re-creation. Dissolution 'precedes' Creation. What resists retraction will resist also creation...”
(Sivaraman, Saivism in Philosophical Perspective, p. 43-44)
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mediator from between the gross and
the subtle. This form has five faces —
Sadyojata, Vamadeva, Aghora,
Tatpurusa and I$§ana. These
manifestations of Siva are in the form of
pure mantras or mantranga. Thus the
individual soul who though separate
from Siva elevates oneself to be like Siva
by placing the mantras in the body. Such
a conception of the body of the Lord is
proposed so that he can be worshipped
by everyone. Now, each part has a
distinct function— I$ana is endowed
with jfianasakti and kriyasakti;
Tatpurusa clears away ignorace
revealing his essential nature through
anugraha; the Aghora who is placed in
the heart reveals the essential nature
sadbhava; Vama is revered for the
esoteric aspects; Sadyojata is the form
on which the Yogis meditate. The pure
niskalasiva comes down to the form of
Sakalasiva namely the three forms of
Santa, Sadasiva and I$vara. Then
Sadasiva creates the pure universes and
appoints Ananta in each to carry out
the lower impure creations. Ananta is
one of the eight Vidvesvaras, or the
Lords of wisdom. They are omniscient
beings, sarvajsa, with pure bodies,
suddhadeha. Their omniscience is given
by Siva, while they have pure bodies
because it is not born of past
action(akarmaja) like the other souls,
and made out of primal sourrce matter
(suddhayonimaya). Siva carries out the
five acts of concealing, creation,
sustenance, dissolution and grace,
through these Vidvesaras. It is also the
duty of these Videsvaras to reveal the
twenty eight sacred scriptures. These

are the ten Sivabheda-s and eighteen
rudrabheda-s. The structure can be
compared to the idea of a 'The Great
Chain of Being' where an complex
bureaucracy is imagined.

Pasu: The individual souls are
referred to as pasu-s. These pasu-s, or
bound souls, are distinct from the
physical body. They are innumerable,
indestructible, and pervade all
existence. Pasu is different from God,
however there is an intimate relation
between them. The souls in association
with mala-s are far inferior than God.
The pasu-s are his servants. God is pure
and can never be associated with malas,
he is also omnipotent and the one
responsible for all events in this world.
On these grounds the pati and pasu
cannot be the same. The pasu-s are
innumerable and not one. This is
established by the fact that not everyone
is liberated at the same moment, or has
the same experience. Their bondage is
without a beginning, and thus it is only
through the grace of God they are
liberated. Each pasu is an agent, capable
of action and experience. However,
these souls are also subject to impurities
and limitations due to their association
with taints. Pasu-s are categorized into
different types, including celestial souls,
human souls, and others. The
classification is based on their level of
spiritual evolution and the realm of
existence they inhabit. The ultimate
goal for these individual souls is
liberation, which involves attaining a
state of oneness with the divine, akin to
Siva. There are three classes of
individual souls: Vijsanakala,
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Pralayakala, and Sakala. The
Vijsanakalas possess only the anava
mala, which is the impurity of
individuality and limitation. The
Pralayakalas have both anava mala and
karma mala, which includes the
consequences of their actions. The
Sakalas have all three malas, including
mayiya mala, which represents the
impurity associated with the illusory
power of Maya. The malas act as fetters
that bind the souls and hinder their
liberation. Liberation for the individual
souls is achieved through the practice of
mantra recitation and the path of
sadhana, which encompasses various
spiritual disciplines and practices. By
diligently engaging in these practices,
the bound soul can gradually transcend
its limitations and impurities, ultimately
attaining liberation and becoming one
with the divine. It is believed that God,
in his grace and compassion, bestows
initiation and guidance upon the
Vijsanakalas, those souls who possess
only the anava mala. This initiation
serves as a catalyst for their spiritual
journey and leads them on the path to
liberation, where they can realize their
divine nature and union with the
supreme reality. In summary, according
to Shaivite philosophy, individual souls
(pasu-s) are distinct from the physical
body and possess impurities and
limitations. Liberation is the ultimate
goal for these souls, and it involves
transcending the malas and attaining
oneness with the divine. The practice of
mantra recitation and spiritual
disciplines play a crucial role in the path
to liberation, and God's grace and

initiation support the progress of the
bound souls towards liberation.

Pasa: The concept of Pasa refers to
non-spiritual substances that corrupt
the soul and bind it to the material
world. These Pasa-s act as bonds that
restrict the soul's true nature and hinder
its liberation. There are five main types
of bonds: Nescience, Anava Mala,
Karma Mala, Mayiya Mala, and
Nigrahasakti. Nescience, or ignorance,
is a fundamental bond that veils the
soul's true knowledge and power. It
obscures the soul's inherent divine
nature and creates a sense of limitation
and separation from its true essence.
Overcoming nescience is an essential
step towards liberation and realizing the
divine nature within. Anava Mala is
another bond that binds the soul to its
bodily identity. It creates a strong
attachment to the physical form and
limits the soul's awareness of its
transcendental nature. The Anava
Mala reinforces the illusion of
individuality and ego, preventing the
soul from experiencing its inherent
unity with the divine. Karma Mala is the
bond created by the consequences of
one's actions, both good and bad. The
karmic impressions from past actions
shape one's present circumstances and
experiences. To attain liberation, Lord
Shiva destroys both the positive and
negative fruits of karma, liberating the
soul from the cycle of cause and effect.
Mayiya Mala is the bond associated with
the illusory power of Maya. It is
considered evil because it generates a
sense of duality and veils the true nature
of reality. Mayiya Mala possesses various
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powers and acts as the seed of the
phenomenal world. It keeps the soul
bound until the fruits of actions are fully
experienced and exhausted.
Nigrahasakti is the bond associated
with the restraining power of Shiva. It is
the divine energy that keeps the bound
souls dependent on God. However, once
these souls attain liberation, they
become God-like and independent,
transcending the influence of all bonds.
[t is important to note that these Pasa-s
are beginningless and without origin.
They are not adventitious products of
Maya but inherent aspects of the soul's
existence in the material world.
However, they do not bind the liberated
souls. If they did, the pursuit of
liberation would be meaningless.
Liberated souls transcend the
limitations of these bonds and
experience their true divine nature. In
summary, the concept of Pasa in
Shaivism represents the non-spiritual
substances that bind the soul to the
material world. These bonds, including
nescience, Anava Mala, karma Mala,

Mayiya Mala, and Nigrahasakti, restrict
the soul's true nature and hinder its
liberation. Overcoming these bonds
and realizing one's divine essence is a
central goal in the Shaivite philosophy.
World: The world is created by Siva,
in two levels - the pure and the impure.
The system posits the existence of 11
Suddha tattvas (pure principles) and 25
asuddha tattvas (impure principles),
which exceeds the 24 tattvas of the
Sankhya philosophy. The suddha tattvas
are derived from the suddha maya (pure
illusion), while the asuddha tattvas are
derived from the asuddha maya (impure
illusion). These tattvas form the
underlying substrates of the existence of
the world, according to the Siddhantins.
This world is created by Siva in two
levels - the pure and the impure. The
$uddha tattvas, derived from suddha
mayd, and the asuddha tattvas, derived
from asuddha maya, form the substrates
of the existence of the world. Suddha
maya serves various purposes, including
providing bodies, organs, and objects of
enjoyment for the purer beings, and is

5.

<l

Siddhantins state that Siva can only be transcendent, and act through his power or Sakti. The form of Siva
worshipped as the supreme Godhead in this system is the Sadasiva. The God in himself is formless, but is understood
to be differentiated according to the division of his activities which are— niskala (subtle), sthiila (gross)and
sakalaniskala (subtle gross). These are identified with the manifestations §anta, Sadasiva and Isvara. Among these,
Sadasiva is worshipped by the Siddhantins as the mediator form between the gross and the subtle. This form has five
faces — Sadyojata, Vamadeva, Aghora, Tatpurusa and I§ana. These manifestations of Siva are in the form of pure
mantra-s or mantranga. Thus the individual soul, though separate from Siva, can be similar to Siva by placing the
mantras in the body. Such a conception of the body of the Lord is proposed so that he can be worshipped by
everyone. Now, each part has a distinct function — Isana is endowed with jAanasakti and kriyasakti; Tatpurusa
clears away ignorance revealing his essential nature through anugraha; ghora, who is placed in the heart, reveals
the essential nature or sadbhava; Vama is revered for the esoteric aspects; Sadyojata is the form on which the Yogis
meditate. The pure niskalasiva comes down to the form of akalasiva, that is, to the three forms called §anta, Sadasiva
and Isvara. Then sadasiva creates the pure universes and appoints Ananta in each to carry out the lower impure
creations. Ananta is one of the eight Vidvesvaras (ananta, siiksma, Sivottama, ekanetra, ekarudra, trimurti,
srikantha and sikandin) or the Lords of wisdom. They are omniscient beings or sarvajsa, with pure bodies or
suddhadeha. Their omniscience is given by $iva, while they have pure bodies because it is not born of past action
(akarmaja) like the other souls, and are made out of primal source matter (Suddhayonimaya). Siva carries out the five
acts of concealing, creation, sustenance, dissolution and grace through these Vidvesaras. It is also the duty of these
Videsvaras to reveal the twenty eight sacred scriptures. These are the ten Sivabheda-s and eighteen rudrabheda-s.
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considered indispensable in the
creation process due to its purity and
suitability for the elevated spiritual
status of these beings. Siva here reigns
supreme, it is he who appoints the lesser
beings to carry out the functions.’

The concept of maya is considered
the first cause of creation. In this
philosophy, Siva's nature includes the
ability to absorb, enjoy, and control.
However, in order for Siva to have
something other than Himself to absorb,
enjoy, and control, there must be a
medium that can fulfil this purpose.
This is where the concept of suddha
maya comes into play. Suddha maya
serves various purposes and is
considered indispensable in the process
of creation. One of the purposes of
Suddha maya is to produce bodies,
organs, worlds, and objects of
enjoyment for Ananta and other
adhikara-muktas, who are purer than
sakala-s (individual souls) and cannot
have their bodies and other aspects of
existence supplied by asuddha maya
(impure illusion). In other words,
Suddha maya acts as the medium
through which the purer beings can
experience and interact with the
created world, while asuddha maya plays
a role in the formation of the world of
bondage. Thus, this suddha maya acts as
the medium through which the purer
beings, such as Ananta and other
adhikara-muktas, who are liberated souls
with special privileges, can experience
and interact with the created world.
These purer beings, due to their
elevated spiritual status, require a
medium that is free from impurities, and

thus suddha maya serves this purpose.
Furthermore, suddha maya is also
responsible for providing the bodies,
organs, and objects of enjoyment for
these purer beings. It is considered a
part of Siva's nature to absorb, enjoy,
and control, and suddha maya facilitates
this aspect of Siva's nature by creating
the necessary vehicles for Ananta and
other adhikara-muktas to experience
the world and enjoy its objects. On the
other hand, asuddha maya, which is
impure illusion, is considered
inadequate for providing bodies and
other aspects of existence for these
purer beings, as it is associated with
impurities and limitations. Therefore,
$uddha maya is essential in the creation
process as it serves the needs of the
purer beings who are beyond the
limitations of asuddha maya.

However, asuddha maya serves a
purpose in the creation process as it
creates the impure aspects of the world,
which are necessary for the experiences
of souls bound by karma and other
limitations. It is associated with
ignorance and veils the true nature of
the soul, leading to bondage and
suffering asuddha maya serves a specific
purpose in the creation process. It is
responsible for creating the impure
aspects of the world, which are
necessary for the experiences of souls
who are bound by karma and other
limitations. Karma, in this context,
refers to the consequences of actions
performed by an individual, which may
be positive or negative. Souls bound by
karma are subjected to the effects of
their past actions and may experience
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pleasure or pain as a result. These
karmic limitations are created and
sustained by asuddha maya, which veils
the true nature of the soul. Asuddha
maya is associated with ignorance, as it
creates a state of unawareness or
delusion in which the true nature of the
soul is obscured. The soul, which is
inherently pure and divine, becomes
entangled in the impure aspects of the
world created by asuddha maya, leading
to bondage and suffering. The impure
aspects of the world created by asuddha
maya are characterized by limitations,
imperfections, and impurities. These
limitations and impurities create a state
of bondage for the souls, preventing
them from realizing their true nature
and experiencing ultimate liberation or
moksa.

[t is through the process of spiritual
practice, seeking knowledge, and
purification of the soul that one can
overcome the veils of asuddha maya and
attain liberation. The true nature of the
soul, which is pure, divine, and free,
becomes obscured by asuddha maya,
leading to ignorance and suffering.
Thus, the role of asuddha maya in the
creation process is considered necessary
for the experiences of souls bound by
karma and other limitations, but it
ultimately serves as an obstacle that
needs to be transcended in order to
attain liberation and realize the true
nature of the soul.
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DA
9q ST YA B ST
Shaiv Darshanas Su'it Karav Zaan

— rar Riq —

39 S G AR A Shaiv Darshan Chhu Aagur Soan
= fa @F O efd g 9 &= Miyon Ti Choan Ati Chhunu Kroan
4 7 =E 9 dAge g Chyon Ti Myon Teezuk Prakaash

Pg 5 a9 31 forgrdrer Kenh Chhi Wanaan Aithi Chidakash
fomel w= feam s usIorm Vimarsh Saan Diwaan Na'iw Pa'rizaan

1 R B I 1 9 s Tiathi Andar Chhu Shaivi Gyaan Vigyaan
36 e g9 ARAMY < ToR 36 tattwan Hun'zi vyakhayi, Hund Pazar

SIS CHACE IS B DI CEN GGV Abhinavgupta Wanan Yi Gaw Shaivi
are fafeg= g d I JoR Shozar
ool <fe IR MUY Ig+ g% Ashti siddiyan Hund Gav Suyi Sezar
ABR Lal Dedi Lol Bornas AagrayVaakhan
R ggq ua ofa ool ERRCIE] Hund--Mechhar
qaqg Shiv Wuchhun Paanay Thali Thaley Tavay
gL AT W9 S, 99 999 T Wathu Zeevaa Shaiv Za nun Watsan
Y Na'vya Garay
@ IEm R feg e Swami Ramjiyan Ditch Shaivi Deekhshaa
T TNy gwasd gfRyer Swami Vidyadharan Vyechhna'i Amich
W qredTd B 2T e Paribhaashaa
wse e Mehtab Kakan Baigraiw Amitch
T eqoT S g'g—cr\r TEY & 31T Svachhanda Shiksha
T fea= Swami Lakshman Joo Rood Ath Sag
Bra wifag é?@?ﬁ ﬁ% 3T 3y Diwaan
AT Shiv Shakti Hund Gyaan Oas Asi Parnavan
T ST T TS Zeev Zagat'uitch Vyahka Vyechhnavan
HISE G g U AR WA Soham Soo Huk Shabad Asi Parnavan
G 1—,|]~<U|]$( Heol UhTDN DA Dhan Dharnayi Manz Ekakar Karnavan
gy foaa fowet dftq 79 wa o Chhuyi Chit Vimarsh Deeptiman ishaan
IFATR $Rgh I AaH Amriteshvar Bhairavuk Amrit Chaavan
ST B IS ad dad RHE 'Jaya' Chhay Rozan Tati Tavai Sanimaan
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2T
Spanda Nirnaya by Kshemaraja

(Serialized, Page-4)

Continuing from previous issue of Malini, Malini is reproducing here Acharya
Kshemaraja’s “Spanda Nirnaya” in Sharda, with transliteration in Sanskrit,
through a sequential presentation of the pages of the book which is in the Sharda
manuscript. The manuscript is about 100 years old. We hope the readers will take
advantage of this being presented in Sharda script. — Jai Guru Dev!
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Sanskrit version

qAISi AT<IvEIes gugaar) ARG Iaa g
RUfdCA IINRAGMAGTH  IAlb=RI0If | 125 | |
ARG WITGAd S e | |
313 eIl SRR | |
TR AR ST Jededl |
o ARhahiaYaud W) T | 111
RIS YA IR AT G T JHIRG A TR IR
QP WA [daichicdd IRTRIRIc] W Ay (Moot~
FATFARIT:, qoqAEae U9 2

Sagfhhel S8 YRV SUQTY: |

(The Sanskrit version here may vary from other Sanskrit texts on the subject. This is due to the fact that the
transliteration is made from a particular copy of the Sharda manuscript.)

(Transliteration to Sanskrit : Credit to Core Sharda Team - An NGO dedicated to
Revival of Sharda)

— Jai Guru Dev
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News Folio

1. Sanctum Sanctorum of Kashmir Shaivism

Shaivacharya Swami Lakshman Joo (1907-1991) was born in Srinagar, Kashmir
and was the most recent and one of the greatest masters in the lineage of saints and
masters of the Kashmir Shaiva tradition. His Ashram, located in Ishber, Srinagar,
very close to the famous Nishat Bagh on the banks of the Dal Lake, can be easily
termed as the 'Sanctum Santorum' of Kashmir Shaivism on this planet currently!!

Swami ji's will had instructed that the main ashram block was to be kept for the
use of Smt. Prabha ji for her life time. Smt. Prabha ji was one of the prime disciples
of Swami ji. After Smt. Prabha ji handed over the keys to Ishwar Ashram Trust,
renovation work was undertaken with an aim to 1) Conduct necessary repairs ofthe
various structures and 2) make it easy for devotees and seekers to have the blessings
of the divine at the place where the doyen of Kashmir Shaivism in the 21st century
lived and propagated the divine philosophy of Kashmir Shaivism.

The Work related to renovation started around July 2022. After months of
repair and other needful works, the main complex building, in which Swami ji used
to live, was formally inaugurated on the auspicious birthday of Gurudev Maharaj
which was on Monday, the 17th of April 2023

The effort has been to maintain the originality of the place. However, wooden
panels in doors have been replaced by glass panels enabling devotees to view all the
sacred areas including Swamiji's bedroom, his meditation room and the verandah
on the upper floor.

Exhibits related to Gurudev Maharaj's life have been displayed on the ground
floor. The lower floor verandah houses a large picture of Gurudev Maharaj, at the
very place where he used to sit and meet HIS devotees & visitors during his earthly
life. (See Inside front cover for pictures)

IAT remains committed to propagating the philosophy of Kashmir Shaivism, as
mandated by Gurudev Maharaj. The inauguration of this complex is another step in
this direction.

May Swamiji Maharaj continue to shower his blessings on us all.

2. Swami Lakshman Joo Birthday & Varsh Celebrations

Lunar Calendar Birthday of Guru Dev was celebrated on 17th April, 2023(
Vaishak Krishna Dvadashi) at all the centers of Ishwar Ashram , with the usual
fervor and devotion. Solar Calendar Birthday was celebrated as usual on the 9th
May, 2023. After the regular hymns and prayers, devotees had the Holy prashad
served to them. Delhi Centre had organized a Bhajan programfor the devotees
where Shri Sanjeev Gautam Raina ji enthralled the devotees with lilting bhajans.
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3. Release of book on “The Eight Limbs of Yoga”

Ishwar Ashram Trust released the book “The Eight Limbs of Yoga (Ashtanga
Yoga) in Kashmir Shaivism' on the auspicious day of Guru Dev's Solar Birthday, also
known as “Varsh. The book was released by the well known Kashmir Shaivism
Scholar and disciple of Swami ji, Dr Mark Dcyzkowski who was the Chief guest on
the occasion. The book presents a series of four lectures by His Holiness
Shaivacharya Swami Lakshman joo Maharaj. These lectures, in Kashmiri language,
were delivered in the Gupta Ganga lecture hall ,close to the Ishwar Ashram in
Srinagar, Kashmir between 1975 and 1980. In Patanjali's Yoga Sutra, the eight fold
path is called Ashtanga, which literally means “Eight Limbs”. These eight steps,
commonly known as the eight limbs of yoga, basically act as guidelines on how to
live a meaningful and purposeful life. Swami ji's lectures deal with the para and
apara aspects of eight limbs of yoga and constitute the basis for anyone seeking self-
realization. The book is available in softbound version and is available at all centers

of Ishwar Ashram.

4. Live Online Talks

Continuing with our recent tradition of having Live on-line talks on important
dates associated with the Kashmir Shaivism school, Kashmir Shaiva Institute organised
the following Live talks by eminent scholars of the Kashmir Shaivism philosophy.

Mr. George Barselaar, a western devotee of Swami Lakshman joo, delivered a
talk on Swami ji Lakshman joo's contributions to Acharya Abhinavagupta's
teachings on 31st May 2023 (Jyeshta Shukla Ekadashi) being the Birth Jayanti of
Acharya Abhinavagupta. Shri George served Swami ji till Swami ji left his mortal
body and thereafter by being deeply involving in bringing out texts of Swami ji's
commentaries on Various Kashmir Shaivism texts.

George is based out of California and deeply engaged with Universal Shaiva
foundation, now located in Oregon, USA and run by John & Denis Hughes.

He often delivers on-line talks on Kashmir Shaivism in programs conducted by
various organisations.

Mr. Lalit Parimoo, an ardent follower of the Kashmir Shaivism philosophy
delivered a wonderful talk on the same day on “ Concept of Matrika in Acharya
Abhinavagupta's Tantrasaar”. This was the first time Shri Lalit ji spoke from the
platform of IAT and we look forward to more of his talks in the future. Shri
Parimoois an accomplished Indian film/television actor and director with many
films & serials to his credit. He haswritten a book titled Main Manushya Hoon (I
AmaHuman).

Kashmir Shaiva Institute also started a talk series by Mr. Lawrence M Small ,
one of the Wester devotees of Shaivacharya Swami Lakshman joo based out of
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Thailand. His talk series is based on the Param Yoga of Swami Lakshman joo.
Started on 8th May, 2023, on the eve of the Solar birthday (Varsh) of Guru dev, the
talk is held on every Sunday on various sub chapters of the Kashmir Shaivism
philosophy as described by Gurudev.

All on-line talks are relayed on the facebook page of Ishwar Ashram Trust and
recordings of these are maintained on the FB page for about 3 months. Those who
missed to attend the live talk can visit the page, normally within 3 months of the
talk, to hear the talk. The recording is then planned to be taken off to conserve the
memory space. However, the talks are generally retained in the Archives of the
Trust for a limited duration. Ishwar Ashram Trust and Kashmir Shaiva Institute
thanks the speakers /scholars for enriching the seekers with their enlightened talks.

5. Study Sessions -- the Srinagar Ashram

In early March a program was started at Ishwar Ashram, Srinagar, under the
banner of the Kashmir Shaiva Institute. Students from BHU Varanasi, along with a
number of students from abroad had the unique opportunity to study Swamiji's
teachings on Kashmir Shaivism. Each day students listened to original recordings of
Swamiji's teachings, followed by discussion of the main topics of each class. Over
the past four months the following texts have been completed: Shiva Sutra
Vimarshini; Vasugupta's Spanda Karika; Kshemaraja's Spanda Sandoha;
Abhinavagupta's Dehasta Devata Cakra Stotra, Anuttarashtaka and
Bodhapancadashika; and Kshemaraja's Parapraveshika.

Recently, Shri Pran Nath Koul ji also started conducting classes from 29th May
2023. He teaches for 4 hrs daily in two sessions..

In the morning session which is from 12 pm to 2 pm, he teaches Sivastotravali-
Hymns to Siva to a group of 10 students out of which 6 were foreigners from from
Germany, Italy, Mexico, Australia etc and 4 were research scholars from Benaras
Hindu University, Varanasi. Later some more students joined the classes and the
strength increased to 15 students for morning session. In the morning session the
students also got to study Anuttarashtika.

In the evening session, i e, 5 pm to 7 pm Pran Nath ji teaches Tantraloka Volume
2 to a group of students India, Germany, Nepal, USA, Australia etc. along with
Bhatta Narayan's Stava Cintamani at times.

6. Other Events

Special prayer session was held at the Delhi Ashram on the occasion of the
Pratishtha divas (Consecration day) of the Sri Amriteshwar Bhairava temple on 14
May 2023. Prayers are also now held at the Kali temple consecrated by Shaivacharya
Swami Lakshman joolocated in the Ashram premises on the land donated by a very
close and dear devotee of Swami ji, Smt. Kamala Bawa.
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SHRADHANIJALI
1. Smt. Som Rani Saproo

The devotees of Swami Lakshman Joo and Guru
brothers & sisters lost two very senior and devoted
devotees of Swami Lakshman joo recently.

Smt. Som Rani (name given by Swami ji to Jaya
Saproo), wife of Shri Som Nath Saproo, left for her
heavenly abode on the 9th May 2023 in Jammu. She
had been associated with Swami ji soon after her
marriage in 1944/45 and soon after she was initiated

by Swami ji. Som Rani ji was an extremely devoted
and hard worker at the Ashram since she started
her journey with Swami ji and would be seen at the ashram whenever there would
be any spiritual teaching classes or any ashram function. Swami ji would love the
food prepared by her. There would not be a single event which she would miss at the
Ashram. She was one of the few senior members of the inner workforce at the
ashram who would devote all her personal time in the service of her Gurudev.

2. Smt. Kshema Moza

The other big loss to the Ashram fraternity was of Smt.
Khema ji Moza (a.k.a. Behen ji among the ashram
fraternity) who left the physical realm on 28th June, 2023.
She was full of compassion with selfless devotion to
Gurudev- Ishwar Swaroop Swami Lakshman Joo Maharaj
- right from 1958 till her last breath. A lady of real wisdom,
fearless and full of life is no longer with us in her physical
form and has merged in the lotus feet of Gurudev. She was

a regular senior member of the Ashram workforce and
would be seen leading various activities at all events at the ashram.

Both the above were true Kashmiri Shaivites, who touched the life of everyone
around them and created an unforgettable place in the heart of Guru brothers and
Sisters. They will be deeply missed.

May Swamiji Maharaj bless their soul and may they find eternal peace at the feet
of Master.

50| April 2023 - June 2023 g




ISHWAR ASHRAM TRUST new Delni

LIFE MEMBERS (as on 31 March 2023)

S.No. Name Place S.No. Name Place
1. Sh Mirakhur CL Gurgaon 41. Sh Bhat Vijay New Delhi
2. Smt Kak Sharika New Delhi 42 Sh Sadhu Rajeev New Delhi
3. Sh Raina Suresh New Delhi 43. Sh Kher RK

4. Smt Kaul Pamila 44. Sh Sumbly RL Faridabad
5. Smt Veshin Neena New Delhi 45. Smt Zutshi Renu New Delhi
6. Smt Kachru Mohini 46. Sh Dhar JL New Delhi
7. Smt Dhar Nita New Delhi 47. Sh Dhar Manmohan New Delhi
8. Smt Kaul Sunita New Delhi 48. Col Kuda SN Noida
9. Smt Bhan Rakesh New Delhi 49. Smt Sapru kaul Rama Faridabad
10. Sh Dhar Vijay New Delhi 50. Sh Jalla Niviesh New Delhi
11. Smt Kaul Dulari 51. Sh Kaul Sanjeev

12. Sh Dhar JK Gurgaon 52. Sh Toshkhani SS New Delhi
13. Sh Kak Yoginder USA 53. Smt Kak Rajni New Delhi
14. Smt Kak Anshu USA 54. Smt Kaul Sumbly Arti Noida
15. Sh Munshi Devinder New Delhi 55. Sh Tiku KL New Delhi
16. Smt Kaul Chetna New Delhi 56. Dr Kaul Gwalior
17. Smt Nehru Abha USA 57. Sh Aggarwala Mahendra  Jharkhand
18. Smt Bhat Lalita New Delhi 58. Sh Bhan Sanjay Noida
19. Smt Taplu Dulari New Delhi 59. Sh Chandrashekaran KM New Delhi
20. Dr Bhan RK 60. Sh Matu Bhushan New Delhi
21. Sh Zutshi Kundan Lal New Delhi 61. Sh Rakesh Narayan Dwivedi U.p
22. Sh Kaul RK New Delhi 62. Smt Sadhu Veena

23. Smt Dhar Asha New Delhi 63. Sh Saxena Nisheet Udaipur
24. Dr Warikoo SK USA 64. Sh Kaul Kuldeep Gurgaon
25. Sh Dhar Vijay USA 65. Smt Kaul Aakanksha

26. Dr Khushoo BL USA 66. Sh Kaul Pawan Delhi
27. Sh Hughes John USA 67. Sh Kakroo CL Noida
28. Sh Monteeno Earnest USA 68. Smt Raina Nixi Gurgaon
29. Sh Jalali JL USA 69. Sh Dhar Om Prakash Delhi
30. Smt Jalali Raj USA 70. Sh Kaul Ramesh Faridabad
31. Dr Jalali Shailender USA 71. Smt Kaul Sushma Faridabad
32. Smt Jalali Reema USA 72. Sh Kaul Ravi Kumar Noida
33. Smt Jalali Jyoti USA 73. Col Kaul AK Noida
34. Smt Dhar Marlene USA 74. Sh. ML Razdan Gurgaon
35. Smt Dhar Preeti Mumbai Associate Life Members

36. Ms Dhar Sulochna USA (as on 30 Dec 2022)

37. Ms Mishra Suchita New Delhi 1. Sh Hiramath Prateek Bangalore
38. Ms Mishra Shavi New Delhi 2. Sh Chaudary Arvind Kumar  Jodhpur
39. Sh Kaul Brij Nath Noida 3. Smt Bhan Nirmala Faridabad
40. Sh Sadhu RK New Delhi 4. Sh Dhar Autar Krishan  Greater Noida

Note: The above list is based on the members registers of Ishwar Ashram Trust as on 31 March,2022. Discrepancies,if

any,in the above list may please be brought to the attention of Sh RL Bindra,General Secretary, IAT Delhi.
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ISHWAR ASHRAM TRUST

New Delhi
List of Publications - March 2023
(ENGLISH)
S.No. Title Printed Book Discounted sale Price  Discounted sale Price
Price in Rs. (For Sale in Ashram) Rs.  For Non Devotees in Rs.

1 Kashmir Shaivism (The Secret Supreme)

Indian Edition 500/- 350/- 400/-
2a  Lectures on Principle and Discipline

in Kashmir Shaivism (Hard Bound) 150/- 100/- 120/-
2b  Lectures on Principle and Discipline

in Kashmir Shaivism (Soft Bound) 100/- 100/- 100/-
3 Shiv Sutras (Indian Edition) 700/- 500/- 550/-
4 Vijnana Bhairva - Manual on

Self Realization (Indian Edition) 700/- 500/- 550/-
5 Bhagvad Gita in the Light of Kashmir Shaivism

Indian Edition (with Audio CD) 1500/- 750/- 900/-
6 Festival of Devotion & Praise -Shivastotravali

by Utpaldeva- Indian Edition (with Audio CD) 1350/- 675/- 800/-
7 Abhniavaguptas Parmarthasara 500/- 350/- 400/-
8 Kundalani Vijnana Rahaysam (New Edition) 50/- 50/- 50/-

9 Mystery of Vibrationless Vibration in
Kashmir Shaivism - Vasuguptas Spanda Karika

and Kshemarajs Spanda Sandoha 700/- 500/- 550/-
10 Light on Tantra — Abnivaguptas Tantraloka —

Chapter 1 1000/- 700/- 800/-
11 Light on Tantra — Abnivaguptas Tantraloka —

Chapter 2&3 1200/- 850/- 950/-
12 Magical Jewel of Devotion in Kashmir

Shaivism (Stavchintamani) 500/- 350/- 400/-
13 Shaivacharya Swami Lakshmanjoo-

A Brief Life Sketch 50/- 50/- 50/-
14 BADI BOD (Short Stories for Children) 50/- 50/- 50/-

(HINDI/SANSKRIT)

1 Sri Gurustutih (New Edition) 450/- 300/- 350/-
2 Sri Samb Panchshika 200/- 150/- 160/-
3 Shivastotravali (New Edition) 600/- 400/- 500/-
3a  Shivastotravali (Slokas only) 50/- 50/- 50/-
4 Trik Shastra Rahasya Prakriya

(manuscript with Hindi transalation) 300/- 200/- 250/-
5 Panchastavi with Hindi transalation

(HardBound) 200/- 150/- 160/-
6a  SriKramanyapradipika (Hard Bound) 150/- 100/- 120/-
6b  SriKramanyapradipika (Soft Bound) 100/- 100/- 100/-
7. Tantraloka (First Ahnika) manuscript with

Hindi transalation 50/- 50/- 50/-
8. Stuti Chandrika (New Edition) 50/- 50/- 50/-
9. Snan Sandyopasana Vidhi with Gurugita

manuscript in Sanskrit 50/- 50/- 50/-
9 Kshmerajas Pratyabhijnahrdayam 250/- 175/- 200/-
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Audio Cds (English)

S.No. Title Printed Book Discounted sale Price Discounted sale Price
Price in Rs. (For Sale in Ashram) Rs.  For Non Devotees in Rs.
1 Amriteshwar Bhairav Mantra (English) Rs.100/- Rs.50/- Rs.50/-
2 Bhagvad Gita (Abhinavaguptas Sangraha Slokas) Rs.100/- Rs.50/- Rs.50/-
3 Abhinavaguptas Bodhapanchadashika (English) Rs.100/- Rs.50/- Rs.50/-
4 Kshemarajas Parapraveshika - Set of 2 CDS Rs.200/- Rs.100/- Rs.100/-
5 Shiv Sutras (English) (Set of 2 MP3 Cds) Rs.400/- Rs.200/- Rs.200/-
6 Gunas, Devotion, Meditation & Grace Set of 3 Cds  Rs 300/- Rs 150/- Rs 150/-
7 Kashmir Shaivism-The secret Supreme Mp3 Rs.100/- Rs.50/- Rs.50/-
(HINDI)

1 Radio Interview on aspects of Kashmir

Shaivism & Kundalini Revealations (Hindi) Rs.100/- Rs.50/- Rs.50/-

(KASHMIRI)

1 Sri Tantraloka (194 Audio Lectures) MP3 Cds Rs.4000/- Rs.2000/- Rs.2000/-
2 Sri Utpaldevas Shivastotravali

(Selected Verses) Set of 4 MP3 CDs Rs.500/- Rs.250/- Rs.250/-
3 Yams and Niyams in Kashmir Shaivism Rs.100/- Rs.50/- Rs.50/-
4 Radio Interview on Aspects of

Kashmir Shaivism (KASHMIRI) Rs.100/- Rs.50/- Rs.50/-
5 Golden Lecture Series - I Meditation Rs.150/- Rs.75/- Rs.75/-
6 Golden Lecture Series -2 Panchastavi &

Selected Discourses at Haridwar Rs.150/- Rs.75/- Rs.75/-

7 Golden Lecture Series -3 Amriteshwar Bhairav
Mantra, Gurugita & 4 Schools of Thought in

Kashmir Shaivism (KASHMIRI) Rs. 150/- Rs.75/- Rs.75/-
8 Stutikusumanjali Selected Verses (Kashmiri) Mp3 Rs. 300/- Rs. 150/- Rs. 150/-
9 Maharthmajari Selected Verses (Kashmiri) Mp3 Rs 300/- Rs. 150/- Rs. 150/-
10  Paratrmishika Selected Verses (Kashmiri) Mp3 Rs 150/- Rs 75/- Rs. 75/-
11 Shiv Sutras MP3 CD (Kashmiri) MP3 Rs.300/- Rs.150/- Rs.150/-
12 Shirmad Bhagavagita (Kashmiri) MP3 Rs 200/- Rs 100/- Rs. 100/-
13 Iswar Pratibhijnana Vimarshini - Selected Verses Rs 150/- Rs 75/- Rs. 75/-

(SANSKRIT)
1 Sri Gurustuti and other Verses Rs.200/- Rs.100/- Rs.100/-
VIDEO CD / DVD

1 Abhinavaguptas Paramarthsara Selected Verses

(Set of 3 DVDs) (ENGLISH) Rs.500/- Rs.250/- Rs.250/-
2 Bhagwadgita in the Light of Kashmir Shaivism

(Chapters 1-6) DVDs Rs.2000/- Rs.1000/- Rs.1000/-
3 Secret Supreme-and Parmarthsara Selected

Verses of Acharya Abhinavagupta - DVD Rs.200/- Rs.100/- Rs.100/-

OTHER ITEMS

1A Car Photo of Swami Lakshmanjoo

(DIVINITY GOLDEN ON MDF) Rs.300/- Rs.300/- Rs.300/-
1B  Car Photo of Swami Lakshmanjoo

(DIVINITY GOLDEN ON ACRYLIC) Rs.300/- Rs.300/- Rs.300/-
2 Car Photo of Swami Lakshmanjoo Acrylic Rs.50/- Rs.50/- Rs.50/-
3 Locket Acrylic of Swami Lakshmanjoo Rs.30/- Rs.30/- Rs.30/-
4 Potrait Photo of Swami Lakshmanjoo

A.SIZE 4" x 6" COLOUR Rs.10/- Rs.10/- Rs.10/-

B. SIZE 8" x 10" COLOUR Rs.50/- Rs.50/- Rs.50/-
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Price 75/- MALINI
A Quarterly Publication of Ishwar Ashram Trust

Subscription Form

The Circulation Manager
Malini.

To,

Kindly enroll me as a subscriber of Malini

For4issues E For8issues E for12issues E

Subscription Rates (In India)

4 Issues----Rs. 300 8 Issues----Rs. 500 12 Issues----Rs. 800
(1 year) (2 years) (3 years)

Payment Details
Cheque/Cash/DD (NO.) ....occueeieiiiiiiiie e Date.....cooeeciiiiieeeeeeeeeen

Signature
Note:
1. AllCheques/DD to be in favour of "Ishwar Ashram Trust" payable at Delhi.
2. Forsubscription and any related correspondence, please contact (i) the Circulation Manager,
Malini, Ishwar Ashram Trust; R-5, Pocket-D, Sarita Vihar, New Delhi-110 076
3. E-mail: jatdelhi@gmail.com Tel. 011-46510784
4. Whatsapp message: 9810143231, 9971846637
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Lunar'/ Solar Birthday celebrations of

Shlavacharya Swaml Lakshman jOO
q\&. :




Malini (Vol.XV No. 37) RNI No. DELMUL/2007/18760

Notable; Events

Prayers being held at the Kali
Temple consecrated by
Shaivacharya Swami Lakshman joo

adJacent to HIS Ashram.
TN

Release of the book
1" The Eight limbs of Yoga in Kashmir Shaivism"

Printed and Published by Shri R.K. Sadhu for and on behalf of Ishwar Ashram Trust, R-5, Pocket-D, Sarita Vihar, New Delhi-76, Tel.: 011-46510784
Email: iatdelhi@gmail.com, Printed at: Print Art, A-29/2, Naraina Industrial Area, Phase-1, New Delhi.
Editor-in-Chief: Dr. Rajnish Mishra
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