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fier a long spell of cessation of publication, Matini will be again in the hands of the readers who must all

he wondering what happened to the only journal on Kashmir Shaivite spivituality toveerrds witich their
minds wore oriented. The hiatus was caused by some managerial and administrative problems which seemed
i be intractable bui have now been sorted vut due 1o the Trust's resolve to put all past inadeguacies and
inertia behind and dvnamically serve the objectives laid down for i by Ishwarswaroop Swami akshamanjon
Maharal himself. Swamiji's greatest mission in life, as we know, was ta creaie extensive awareness about the
sulience of the Trika system of philosophival thought and spiritual practice for the benefit of the present day
conflicttorn world.  And with the Trust pulling up its socks and deciding (o make Malini a most effective
medium for disseminating knowledge about different aspects of Kasamir Shaivism and tfs principles as
explained, elmcidated and inierpreted by Swamifi Maharay, it was bul a natral corvollary that the whole
fogistics of the journal’s publication showld be changed to suit the new vxigencies.,

Consequently, a new eleven-member Editorial Advisory Board fas been set wp, headed by the eminent
scholar D Naviivan Rastogi, which will monitor the standard of the journal and eitide on matters of editorial
policy. A new three-member editorial team has also been constituted with a Chief Editor to determine ureas of
thrust and to give a final shape to journal's content and lavout, with a supporiive managerial structire set-up
to take care of the aspects of printing, publication, circulation, advertisemnents. financial munagement ¢tc. On
the editorial side, the focus will be on presenting a fure that will cater o the inlellectual and spiritual needs of
the muture and initiaied reader on the one hand and on making comprehensible for the lay but interested
reader the foundational core of Kashmir Shaivite thought and practice on the other thiough lneid Wrtte-tips in
modern idiom. The new Mafini shall also devote an exclusive section 1o the weitings and expositions of
Ishwarswaroop Swami Lakshmanjoo so that devoices and aspirants car gather the fragrance of hiy elevated
and enfightening teachings.

One of the reasons of the ignorance that still prevails in a large mass of common Kashmiris about
practical aspects of the Kashmir Shaiva system of worship iy the drift that has faken pluce in the recent years
towards “non-native faith anchors " particularly among women who have othervise heen the mainstav of the
native structires of fuith and devotion. An effort shail be made throngh Maling to “reclain: them ™ to thely
native way of worship and sadhana. in the non-duaf Shaivite tradition. Maltin shall alse endeavour (o draw
the vounger generation into the arbit of “"Shaivite spiritual learning " and to make Hievalioe related fo 118
history, philosophy and basic tenets available to them in a language they can eastly consg. cft e did,

With the contextuul parameters defined and determined in this manner, we offer the prevend (ssue as a
curtain raiser to what is to be unfolded in the subsequent issues. ft (s a new-lovk Maling beginning with
Ishwarswaroop Swamiji's serialized commentary on one of the most heaurifi! Shaiva works of devotional
poetry, the Stavachintamani of the preat Shaiva master of the 9th century, Bhattanarayana. It also rontaing
the transeript of Swamifi's historical nterview to Radio Kashmir aired in 1977 in which he has answered
some of the most basie guestions a layman can ask about the philosophy and practice of Trika Shaivism in hiy
own nimitable manner with candour. We huve an enlightening article by one of the leading American
disciples of Swamiji. John Hughes, which seeks to Vintroduce the extraordinary sotericlogy of Kashmir
Shaivism ”, dwelling on the concept of moksha in this philosophical system and the means of its achievement.
Then we have D Jagir Singh, a leading scholar well known to the readers of Malini, tefling us in Hindi about
“matrika shakii” or the phonemic enervgy and how it impacts life, There is also Mark 5. G Dheshowski
sharing with us his insights into the mysterics of egoity in the second part of hus hrilliunt article entitted 'Self-
awareness and Egolity’

We hope all this rich fare will stimulare the seaders interest and whet their appetite for what is (o follow
the coming issues. i fuct being the only jowrnal of its kind on Kashmir Shaivism, the importance of Maling's
role in creating a high level of awareness abont it can never be oversiaied.

Jai Guradey?!

L L T ] e . PRI EE - R E R



A% AAEH ﬁsﬁQéT

B ol THT B T vorn Wi wEn & e wfeE) 3| R yiad] @ 8 ofl 48 |rawy
szl 63 T g i o el gEET ol sraic TR $fea vaarR afFe @l H, el iR G 7

3 Bl &, 7 F 5 | U1 @ AT &) ug R B e gdEm el TRy 5T 3
FROT ST g2, (319 1 3 ide (G0 01 8, 3l doad ST See o 530 THed f T8 T Y-
el v fasered] 1 9w Bred de 9 Seedl @ 3fd & g o afdeerar & w1y alda 5
A Sy T oled T 5] 7T SES i T 9 | S {6 B O B, S S @ i MR E
ceg A1 iR ) B el umfi & ol afterie oo S wE difd s @ AusiEd
freq @1 @19 21 9% | 98 Fregy o Rorn smn & (6 mfer i @ Aeaq | $9R 39 |4d @ [T ge
B I F T B IRIN byl ST | g Uk TS URUIT & Wd H UERET © Y9 B ARl
ST ] o HIF ATTTIhIa] & ST 95t ST B Wl Py (dar 1y & |

=l uly & oA gufdg fgm Sfe aeias &Rl B srgerar W U6 TERE-HE Y
ST Uy W B T fayr vyl R SR 9fia § WR 01 Gl 94 T 6 \Ri- i
AT SR Haal {Anal I antews &A1 8 | Jure 1 Fawll IuaTedi 61 e we @
UF dr—Haeld Jues Hed i W) e & R 2 | 98 EUed 1Sl Uh RA-IUEd &)
g W @l s | e R ST ved & fAya-am) @ MR S F eldR Foull T THE]
BT 2TH wY ST B STRSTRRY 2l | T8 & TP WalUS T B Tl h {7 T g &1 g,
feervv, fagme, =i ergwen A wen 6T 378 w51 <l |

Sl e TUTe A bl WET § U A9 ufuirg 37 A ulad) Bl sTeaTiong A< e
& U B B H T AR d1 I 3R U WIER R sy nidd A0 el HING GIR
gigfer gErR # OO il T BT ool MaT e g A $1a TR i HIsST B gEd
Ran—ya SFS [0 Devpy & A | AEHD & g8 A0 T A e ET T TR o B
Fram- sl o) UE RIS werid <& 1 HgTe] Wed R SRR Hdd $Td 919 g &)
HIIY {4 T T |

podfre S e N uAd o WWEY AT - ST TeIRT @ faNy 3 St 48 W uidl H ST E
Reifd aft 5 ¥ 1 a8 Uh HRW 5 OBH gy o F T AR & $R W AN & Uld ged
9] & Tommy afcsl § o Tl § wdd et Tam-ug i o) AT wer S dile 59
fawT # gaereie e 6 G qon & wenfAe du—aral 1 o olic sud | g3 er B CHidAl 4
T2 7] 99 ¢3¢ &) TF—TRGY B el Bl HR TR T & bi1d H el i d-Ad 16U 53 TR
& gfEEre. Yol SITROE 3R TreH1 {3 IR FIRGT bl YRS 9T H @) Ug A A S T
CIRCENEEEG RN

= Yo wEils gamdl ¢ FiRa o aRala 81 99 & 918 g4 3ld 31 29 39D U
O - STl @ WU 1 T PR T8 E Wl S @i H aTufer ¥ 1 aiF Bl AR 81 381 ¥ edl e 3
Aqrem] 3R B wee AUy od WETIami 77 6 o G TR 5 Bl @] T | X $6 H
qeiol H VST FIHR O moeg W off B gs vfaefae Y @ & S 8§ S 9l ST
e 311 3 S5 99 gei4 & i oiR araeRe vall & TaEE @ 249 9@ yedT & ST
forg & S U SIRg O T8 G © | I & B T SR [T Wl 9 @ U Sl
- G BT B IR Sd qeld O WY Lauwn 3y 39d IR O U ooyl of g 2| el |
| IfEHA B ol & guRiHd [gi- Sle SR g @1 i dal 2R SR ST A Sid- U e
s 33 U o3 § |

TS g9 STen & T e aler dioo] B AT 9iG® g W A= Q05Ts SN TEd g7 | BRI

F=n F

g 291 Weell Ueb H1 Ui BT 871 B AR TS 31 ol Hed B I RS B AU anl g Y 9

g ead!

al Hebdl |

W A O e e sk M L T e e T T

MALINI




A
L ——
Siva Sutras
with commentary by
Ishwarswaroop Swami Lakshmanjoo

Revealed to the Sage Vasugupta, the Shiva
Sutras form a seminal text of Kashmir
Shaivism. Swamiji's English rendering of
the Sutras unfolds their inner secrets and
mysteries, helping us to fathom the
oceanic depths of their meaning, aphorism

by aphorism.

Third Awakening

Sutras 3.42 — 3.45

3.42 bhutakaficuki tada vimukto bhivah

patisamah parah

For him, the five elements are only
coverings,
At that very moment, he is absolutely
liberated, supreme and just like Siva.

In this sttra, he is said to be bhitakafcuki—
covered by the five clements. This means he
maintains his physical frame externally and nor
in his internal consciousness. From the point of
view of his internal consciousness, he is above
the physical body. He doey not insert ego or [-
consciousness into the physical body nor does he
say, "l am this body." He thinks, "This body is the

frame, let it remain like this, what da L eare?!

He is absolurelv lilserated trom rhe misery of
repeated births and deaths (vimakiah) He is
Lond Siva

. |
rlier, when

supreme  (parah) and ;. Lo
(patisamah). And as T explaine.: =
he leaves this physical {rame, he hecomes one
with Lord Siva.

In this sarra, the Sanskrit word tada (ihen)
means "when all desires disappear in hion ! This
is the desiruction of the state of the individual,
This takes place when the atrachment of his 1-
consclousness 1o his physical body disappears.
When this occurs, he issaid 1o be Bhaakancuki,
“covered by the five elements,” non bhaitadharin,
"holding the five elements.” The person who is
covered by the five ¢lements (bhotakancok:)
thinks, "l can take off this physical body at any
time | ike." This body is just a case covering him.
He does not insert his I-consciousness into thiat
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body, which covers him, so he is absolutely free
from that covering. As such, he is completely
liberated (vimuktah). He actually is just like
Lord Siva. He is supreme.,

For him, rhis physical frame is like »
ditferent covering, such as a blanket. Limited
beings (jiva) insert I-caonsciousness into their
physical bodies thinking, "this is my body, I am
this hody." When they go to the doctor, they say,
"Please check my pulse.” In fact, they have no
pulse. In the true sense, the pulse is the pulse of
the body. But they say to the doctor, "Please
check my pulse. I don't feel well." Actually, it is
the body that is unwell; they are always the same.

And, s0, he is said to be absolurely liberated
(vimuktah}, one with nirvana (blowing out or
extinguishing). He is said to be exactly the same
as Lord Siva. Having entered into the state of
supreme God-consciousness, he is supreme, full,
and complete. |

In sttra 26 of this Third Awakening, it was
explained that his body is just like a sheath, the
casing for a sword (Sariravrittirvratam). This
yogi does not infuse his [-consciousness into
that sheath. Like the sword, he remaing separate
from the sheath.

[rissaid in Kularatnamala Tantra:

When a supreme master veveals to him the
nltimate reality. then, from that very moment,
he 15 said to be absolutely libevated. For him,
the yemeaining portion of his life is just like a
machine. { Kulurarnamala Tantra)

After he is liberated, he lives in his bady,
which is just like a machine, without any
awareness af that living. He is cternally centered
in his God-consciousness.

What can we sav about that wise person who
iz established tor only one sccond in thar
supreme Brahman! He becomes liberated and he
liberates the whole universe.

[tisaisosaidin the Nerra Tantra:

[f one realizes the state of supreme God
consciousness for only a fraction of the time it

s AR e T S e
Sancad, La
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takes to blink one's eves, then from that very
moment, he is said to be completely liberated
and will not come apain nto this world.

(Netra Tanrra 8.8}
In Kulasira Sascratt s also said,

O beauriful Goddess, the glory and greatness
of the real nature of God consciousness is a
wonder. If the word of that real nature of God
consciousness travels onfy in sound from one
ear to another, not (h actual existence, then
when the sound of that word has entered the
that Liberate
instantaneously. This ts the greatness of that
supreme state of God consciousness.
(Kulasara Sastra)

ather ear, word  will him

In previous sticras, the author explained how
this yogt was covered by the five elements. These
five elements are not the elements of ignorance
deha kancukatidd, deha, prana, purvastaka, and
{anya; they are the five elements of he
elementary world (pafica mahabhatas). And so
it 13 that this body, covered with these five
clements, does nor produce fruit. So, whar
causes this covering of five elements to continue
to exist alter he has realized the real truth of his
being? Why is it that this (ivefold covering does
not instantancously disappear at the time of the
rcalization of one's own reality of being? To this
question, he answers,

3.43 naisargikah pranasambandhah//

T'his connection with breathing in and
breathing out is hls nature,

Upon returning from the cternal state of
God-conscionsness the connection with
breathing in and breathing our vecurs naturally,
It is his nature to rravel with the breaching
MOVEmMEnt. So just as soon as he descends from
the stare of God-consctousness he begins rhe
journey of breathing in and breathing out. This

has already been said by Kallatra, priksamvit

WW'\.J. e O e e s e aange
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prane parinata, "The first change of God-
consciousness takes place in the brearh.”
Therefore, as long as he continues to breathe, his
that
breathing is possible. And so he maintains this

body must also continue (o exist so

body of five elements.

The word naisargikah (this is his nature)
explains that his connection with breath comes
about due to the nature of his enerey of ubsolute
independence (svatantrya $akri), becausc
(Goddess ot

this

whenever this supreme

CONSCIOUSNESS il’ltf:’,'ﬂdb'r L Ccreate

differentiated universe, she first creates
limitation in her being by entering the state of
the first breath, the breathless breath, pranana.
When this pranana is existing, this body docs
not become lifeless and even though the body
may not breathe in and out, it is not rigid. Ity
alive. Take your hand as an example. It is not
breathing in and breathing out and yet it is not

rigid. So there isthe breach of life in your hand.

When a woman conceives a child in her
womb, that child is mitially produced with
pranana. In rhat child, there is no breathing,
there is only life. This breathless breath is the
breath of life. At the first movemenc of chat
encrgy, this supreme Goddess is rransformed
inco this kind of breath. And then that breach
{pranana) is transformed inta the sccond
movement of brearh, which is breathing in and
breathing out {prana). This breath of lilc
{prinana) is the sced of breathing in and
breathing out. And here she holds the state ot
limited being and then also enters into the
objective field. So this arrachment with the
breath that appeared at the beginning is the
glory of hersvatantrya.

[n Vijasaneya Samhita, it is said:

That supreme and subtle energy 5 all-
pervading, without impurities, always blissful,
creating the entive class of energies of Lord
Siva and filled with supreme bliss. This
supreme energy Mahdaghoresvari, fearful for
the ignorant, is creative for those who are

PERHRTLREY
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blissful and destructive for these who are
unaware. Mahaghoresvari destroys the sphere
of ttme, which flows i three ways as wld,
piigald and susumnd, which Is existing n
prana, apana, and semana’ and which i
found in present, past, and future.
(Vajasaneya Sarhhita)

This cnergy of Lord Siva, which is not other
than his consciousness, creates and destroys the
sphere of time by entering the path of hreath,
and the three states of soma, stirya, and vihni
(fire). There, she first carries the three voins
(nadi), id4, pingala, and susumnd’ (rrivaham).
And she isfilled in the three states of soma nadi,
sirvanadi, and vahni nadi (trividham). And she
carries three times, past, presenr, and furure
(tristham). Not only does she carry time, she
also destroys time. She destroys time and she
creares it, She creates time for those who are
ignorant and destroys time for those whao are
clevaced.

In Svacchanda Tancra, it is said:

He is manifested [irst in the initial movement
of that breath, which is only filled with life
(pranamayah) and then in breathing in and
breathing out (prana), which in exhaling,
creates and in inhaling, destrovs In reality,
this breath is residing in the hert of beings.
( Svacchanda Tantra 7.25)

This second breath {prana) is represented by
the Sanskrit letter “ha,” which is (in Sdrada
script} shaped like a plough. The divecting of
creation and destruction is attributed 1o this
breath. (Svacchanda Tantra 4.275)

So it iy well said in the present sttra
(naisargikah pranasambandham} "rhis
connection to breath is Lord Siva's natural way,”

And so as [ said carlier, Bharrakallata in his
book Tattvartha Cintamani has also explained
thisin thissotra:

Entering in hreath (prana) is the fivst change
of Gad consclousness, This ts the imutial step
(Tattvdreng-

towdrds manifestation,

el o4l L. PLRPF. - L LR L




cintdmani)

So, although this yogl breathes in and out

just like an ordinary person, yet ¢ven In
breathing, he is constantly aware of the supreme
state of the internal being of consciousness.
This yogl is exceprional. He 1s bevond the state
of ordinary people.

3.44 nasikantarmadhyasamyamat,
kimatra, savyapasavyasausumnesu //

[f his consciousness is established in the
central vein in that force, which is the
energy of life (pranan), then he remains
always the same.

For him, there is no difference in
traveling in prana, apand, or susumnd.

If his consciousness is attached to the hite
force {force of kundalini}, then it does not
matter to him how he journeys in this world. He
may travel in any of the three veins, vet he
always remuins the same. He may ravel in
ordinary breathing in the right vein {(daksina
nadi) or in the left vein {(vdmanadi), or he may
travel in pranana $akti the central wvein
(madhya-nadi). These three veins ida, pingala.
and susuma are predominant in all seventy-two
thousand veins.

In this strra, the word nasika means "that
encryy of breath that gives life and removes the
stiffness in vour body." When your body dies and
you leave this physical frame, your body
becomes rigid. The flexibility it used to have no
longer exists. The arms and legs can no longer be
casily moved. This is because the life foree
(pranagakti) haslefrthis body.

CONSClOUsSNEess 1%
of that
conscioushess (Antari sathvit), and in the center

Bur for he whose

cstablished in the center internal
of that central breath (madhyam prana), which
is predominant in the whole of the body in each

and every being,
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the supreme energy of that being, who is Lord
of Lords and who is one with the supreme
cognition, is only the energy of awdreness. Lt s
all-knowine. all-acting, and completely
glovious. (Kdlikakrama)

When he puts his consciousness into the
formation of that awarencss {(tat samyamar) by
heing aware in the continuiry of his being, then
what can we say about him? This person is
cstablished in, and glorificd by, that supreme
samadhi where, for him, there is no exwernal
state of dualistic consciousness (vyutthdnah).
This is also said in Vijhanabhairava:

Subjective knowledge and objective
knowledge is the same for all {iving beings,
except there is one difference for vogis. In both
kinds of knowing, yogis always remain aware.
(Vijfidnabhairava 106}
This is the difference between yogrs and
ordinary people.

Now, the author tells us what the fruitof this
voga ts for such a vogi. This stitra ends rhis
scripture containing the theory of the Siva
SUrras.

3.45 bhayah syatpratimilanam //

This yogi simultaneously and repeatedly
experiences the repealing state and the
concealing state of the objective world.

When this universe has arisen from the state
of God consciousness, then the yogl experlences
the destruction of all differentiated impressions
anidd this whole world enters into his own nature,
Traveline toward the state of consciousness, it 1
cclipsed (nimilana). And again, repeatedly, he
feels this universe has emerged from God
consciousness afresh. This is what the yogt who
is cstablished on the supreme parh of yoga
repeatedly experiences.

This is well said in Svacchanda Tantra:

B T T T T R B e et L 2 s
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O Goddess, there is one state which is beyond
the state of unmana, into which one should
direct his consciousness. And when one's self
is absolutely directed into that siate, he
becomes one with that state. {Svacchanda

Tantra 6.332)

When five, which has arisen from wood, has
become absolutely pure, filled with glamour
and shining with flames, it does not again
enter into that wood. In the same way, when
the self {atma) has separated itself from the
differentiated perception of the universe, it
does not again get entry into that

differentiated universe. {Svacchanda Tanira
10.371)

Having destroyed the impurities (mala)
anavamala, mdyiyamala and karmamala,
and become absolutely pure (nirmala), then,

In this sutra, this word (bhiayah)
‘repeatedly” means he gets the consclousness of
world, in and our, again and again. The world
appears as if it has risen inside and then it again
merges in his own seli. And this happens over
and over again, not once, not twice, hut
repeatedly. This is the purpose of saying rhat for
this yogt, the state of heing Siva is not fresh or
new. It has not appeared tor the first time. This
state of being Sivais already his narure.

It is only due to the energy of mava, which
causes vou to be mentally inefficient, that
differentiated perception arises. [t is because of
this you cannot hold the state of universal
COMSCLOUSIICSS.

So, practicing in this way, repeatedly taking
it out and then bringing it back to vour own
nature, is intended for knowing this very state of

being.
Thisisthe end of the Third Awakening.

even though he lives in the world of impurity
{(mala), he does not become attached to it.

(Svacchanda Tantra 10.377)

(Concluded )
o

I Seethecommentary forsutra 3,25

i, Prana, apana and samana are three of the five states of the viral life force, which are pring, apana, samana,
udiing, and vyina. Prana is breathing in and out; apina exists when vou go to the bathroom and push out your
eXCICment or uring, Samiana is the hreath that keeps your nerves in tune and all viral channels in balance,
Udana is the breath used ro digest food tn your body. Vyina is the breath rhat stimulares ol ihis and directs ir
wirh vibrating force.

3. 1di, pingal3, and susurnna nadi are three predominant subtle veins or channels that funcs o s Yl rarh of
breath.” The first vein in che lefr side is called ida, the predominant vein on the right side s called praeali, ond
the particular artery between these two veins is called susumna. These three veins pertain ro the states of
perceived (prameya), perceiving (praméana) and perceiver (prawarcri). The stare of rhe perceived (prameva) is
the function of 1da vein (nadi). The state of pereciving (pramana) is the function of pingals vein, and the srate
of the perceiver {pramarcri) is the function of susumni. Th cy are represented by the moon, the sun, and fire. The
moon is ida vein (nadi), the perceived (prameya). The sun is pingala vein, state of perceiving (pramina), Fire is
susutnind nadi, the state of the perceiver (pramitei).

4. The first starr manifesrarion of pranana, the vibrating breath of Life, is cit (consciousness), The second sturt s
spanda (vibration). The third start is prana. When thar movement (Hux) of prana (prana vreicei) enters ioto the
grossness of a body, then it moves through the many subtle channels existing in the body, There are 72,000
principal veinsand these are pross, Actually, there ure more thun 72.020 veins,

In the Svacchanda Tantra, these 72,000 veins are compared to the veins in the leaf of the Chindr Tree. Just like
the veins in that leaf, so also in the body of prana there is only one cencral vein, from which are projecred
thousands of smaller secondary channels. As the threadlike veins in the leat of a Palida cree completely perviade
rhat leaf, so do those innumerable subtle channels completely pervade (vvapuai) this body,
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Self-awareness and Egoity-li

(continued from the previous issue...)

N ow according 1o
Abhinavagupta’s
higher

Martrkacakea represenis the

hermeneutics
creative aspect of pure “I”
consciousness - AHAM, thar,
like a wheel, rotates from A to
FHa and back again aronnd che
hub of kindu-M. There is no
point in dealing at leangth
with this highly complex
symbaolism here which is
Abhinava’s

worked out in

commentaries on the
Pararrisika: a few remarks will
suffice. Abhinavaguprta
introudcees his explanation ot
the secret the goddess secks to
know trom the pod in the
Tantrie passage he comments,
by quoting Utpaladeva as
saving that: “egoity
(ehambhava) is said ro be the
repase the light of conscious-
has within its

icss LI I

| . e .
nature”. He identilies this

purc "I consciousness with
the supreme level of speech, as
docs Utpaladeva, and voes on

[0 say:

“The real I-feeling is
that in which, in the process of
withdrawal, all exrernal
objects tike jar, cloth etc,
Being withdrawn from their

manifoldness come to rest or

 MALINI

My R e ey B T Y

final repose in their essential
uninterrupted absolute (anub
This

{anuttara) aspect is the real -

tara) aspect. absolute
teelling (ahambhava). This is a
secret, a great mystery. In the
process of expansion, the
changeless, unsurpassable,
cternal, reposetul venerable
Bhairava is of the form 'A’
which is the natural primal

sound, the life of the entire

“range of letter - energies

{sakalakatidjalajivana- bhara).
He, in the process of expan-
‘H'-'LJ

(the svmbol of Sakti), fer

sion, assumes the Lo
cxpansion (visarga) is of the
form ‘Ha’' i.e. Kundalini Sakri
and then he expands into a dot
symbolizing objective phe-
nomena {narartupena) and
indicarive of rhe entire expan-
sion of Sakri (i.e. The entire
manifestarion  starting with
PBhairava). Similarly, the
lowest part of the last phase ot
objective mantlestation (m or
nara) with its three powers (of
will, knowledpge and acrion)
whose life 15 the rrident of
Para, Parapard and Apara
daktis, in its return movement
through its union with visarga
i.e. Ha <$akti, penetrates

anuttara i.¢c. A which is its
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fundamental, unalterable stac
oo Thus there is AHAM in
expansion and MAHA-A in

"

wilhdrawl

Now,

understands

Abhinava

reflective

while

the
awareness of “I” as being
Supreme Speech which is the
Fleart of consciousness as
already poisted by Urpaladeva,
he adds thac icis Macrka which
is the vitality of Mantra

(mantravirya). Thus he writes:

“T'his reflective aware-
ness of this (Mantrie) narare,
uncreated and unsullied, {the
Masters) call the “I7 (aham). [t
is this indeed that is the lumi-
nusity of the light {of con-
sciousness). This is the vinality
(virva) and heart of all
Mantras without which they
would be insentient, like living

heings withouta heart.”

Many more ohservarions
caould he made concerning how
Abhinava presents the abso.
lute cgo as the highesr expres-
sion of the ultimate stare
concetved by the Tantric
traditions he considers to be
those that teach the highest
docerines. Thus, he overcodes
in this way the Trika concep-

rion of reality. The Trika
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teachers refer to the Siddha-
vogedvarimata as the supreme
auihority. Quting this text, just
hetore the reference we have
cited above, he says: “The seed
here (of all things) is Kunda-
lini, the life-principle of the
nature of consciousness. From
thisis horn the Triad ((Ttika) of
the Absaolure - (A), the Will (1)
and Expansion (UJ) and from

thisall the other letrers.™

Now as all the other
letters tovether constitute the
tifty aspects of the reflective
awarcness of “I”7 consciousness,
this, the absclurte, is grounded
in this way in the supreme
Triad, or one of its representa-
tions, which is taken as charac-
teristic of the Trika vicw of the

cne reality.

Further on Abhinava
sitnilarly presents the abselure
cpo as the ultimate reality rhe
Krama School expounds. This
is does by first deciaring that
Matrka has a second aspect
known as Malini. Matrka
reprents dynamic  conscious-
ness as perpetually creative;
MalinT represents conscious
ness as perpetually withdraw-
ing into itsclf all differencia-
tion to fusc it into its universal
oncness. 1 his  symbolism s
supported by the Tantras, but
in & much grosser sense, one
could say, at a lower level of

self-retlection. Thus,

Matrrkacakra figures as a sym-
bolic cosmogram in which rthe
letters of the alphabet are
collocared in  their normal
serial order. Malini is a difter-
ent collocation (prastara) of
the alphabet in which the
order is disarranged so that the
vowels, symbolizing Sakti's
womb (yoni). In this way,
Abhinava represents Malini
both as the choatic pleroma
into which everything is with-
drawn and, ac the same time, as
the one reality thae, fertilizing
itself, is adorned with the flux

of emission.’

Now, just as the supreme
torm of speech, identificd with
Matrka, isgrounded in Trika as
its expansion, so Malini, simi-
larly identified with Supreme
Speech is said to he
Kalakarsin, onc of the forms of
Kali worshipped as rhe
embodiment of the dynamic
power of consciousness
according ra the Kalikula,
more commonly known as
Krama. In this consciousness,
Sakti, symbolized by the A and
H of AHAM, unite. Thus

Abhinava writes:

“This (i.e. The energy
Malini) which is in reality onc
only, and supreme, is she who
arrraces rime (kalakarsini) and
by union with the power-
holder aspect (of  absolute

consciousness) assumes rthe
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nature of a couple {yimnala},
The reflective awareness of
this (couple) 1s completely full
“I" {consciousness) which by
virtue of this freedom mani
fests division within its own
nature, 1 hree-told is said to be
its form when division nuani-
(csts, namely, (the speech) ol
Vision (pasyantd), the Middle
Voice (madhyama) and gross
Corporcal Speech

{(vaikhari).™

Alrthoueh the identibicu-
tion of Kalasamkarsing with
the supreme level of speech is
attested in purely Krama
sources, the identificarion of
this, the supreme cnergy of
consciousness, with ahsolure
cooity is not, although ro
Abhinavagupta this secms
naturally implicd. Klasankar-
sini 1y the pure  conscious
enerey which courses through
subjecr, objcar and means of
knowled: - «hila abiding in a
fourth state hevond them
(turiva) which is the one real-
ity that dynamically regener-
ates itself perpetually, cven as
its Tests inits own nature. Thus
is scemed naturally identifi-
4hle to him with the absolute
epo and s cosmic dynamism.
But even so, this idencificacion
is far from the intencions of the
teachings in the original
Tantric Krama sources. The
Kaltkrama teaches that the

ultimate stace is egulessness
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and that it is attained by
destroying the cgo. Thus
Arnasimha writes of Kalasam-
karsini that She is:

“Kalika, the one (reality
Who is such) by virtue of Her
being the (universal) process
(of conscicusness) in the form
of the mistress of the wheel of
the cycle {of consciousness)
She shines constantly and
perfeetly and Her inherent

attribute is egolessnessy

]
ths

(nirahamkara-dharmini)
Again, all IHer powers
are aspects of the Goddess,

each of which is worshiped in

this, the highest ritoal proce-

dure (phiakrama) and are
“emergent to  withdraw  (all
things into undifferentiated
consciousness), their forms
(the reality) which s free of

cvo (nirahamkaravigraha).™

Finalty, we notice how

Ksiemaraja extends his

tedacher's hermeneutic Lo nis
rrcatment of the Spanda
teachings. Ksemaraja, like his
predecessor, Rijanaka Rama,
considers the true nature of
the subject to be the inner Light
ol "T" consciousness, This is the
inner form of Siva. While the
outer form is perishable, the
inner form is the subjective
aspect which is supreme "|"
consciosness for, is Ksema-
tija says, cven rthough the

subject resides in its body, it is

still identical with the lLord
(who is pure [-consciousness).”

Ksemaraja adds a further
dimension to the notion of
Spanda with respect to the
commentators before him by
identitying it squarcly with the
supreme energy ol conscious-
ness and rhis with Supreme
Speech and the absolute cpo,
much as Abhinava does. Thus
he says of Spanda that it is the
creative autonomy  or Siva
(svAtantrya)” as "the perfect I-
consciousness (of the Lord)
(purnahanta) consisting of the
higher power-A-and the
innate power-Ha-which
encompass wirhin themselves,
as in da bowl, all the letters from
A to K5, That (aham) is the
power of Supreme Speech
which is the supreme reso-
nance ot consciousness
(paranada) that s ever emer-
cent fand ctemal} although
unutterable. Tt s the grear
Mantra, che life of all, and
successionless awarenoess that
contains within itself rthe
uninterrupted series ot cre-
ations and destructions and
cncloses within itsell  the
entire ageregate of energies
that constitute the cosmic
which

order {sadadhvan)

consists of innumerahle words

and their referents......

The conclude we may

note thart others after

Ksemardja went on ro extend

these rtreflecrions into the
brillinntly  diverse world  of
Tanrric symbolism in many
ways. Thus, Siva is identified
with the light of consciousness
(prakasga) and Sakti with his
reflecrive awarencss (vimarsn)
and the two are ponrayed as
locked together in the amorous
and sportive play ot Kdmakara.
This is a theme developed by
Punyinanda and a number of
other important exegetes of
the Srividyd tradition in their
commentarics on Lhe
Nitvasodasikarnava and
Yoginthrdaya as well as in their
independent works. Tlere  we
notice how, amongst other
TRty

things, basic

consmological models arc
overcoded wich chis brilliant

This

when we

new coneept. hE’CDIﬂES

cspecially  clear
compare the consmologies of
and

Liie Prapancasing

Saradartilaka, for example,
with thar of rhe Kimakala-
vilasa of Punvananda.
Although all three, in variant
forms, take up a symbolic
consmology in which ultimate
realicy is represented as splic-
ting itselt up initially into two
and three elements o then oo
on and develop out of irselt
throughout the entire sradiant
MICroCHsmic

of cosmic and

only the

principles, it s
Kamakalavilasa which idenri-

fies rhese original elements







