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yTee STl o Tafafa sydrd g o, o7y~ frsai =t shaan o1 R st 3Tusi
T H FUTROT @ ST AR & Uk | (37T @it o TEeeg Lom
(Aafa TorE ATga HIHR T59) & @il & 9o ¥ g8 W g
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3T wHffd s STAT o1 eI T, TE Sl gl e ¥

(4)

e L




T 37 H T5- F[e HEWIS! a1 TR Sreil #f srfed Rags s am
AT T SIS TR TEa A an, S g wer S Y e o 3 gt
o1 fe<1 ITATE JTeh Sl FRIATeTe e o Gy=iTa HIfer) & STmHY 31ehi
H AT T o S 39 @ & saeE T g memiEy =
FAT=19 uftred 2 | Va-Twerg a9 e sora g R 8 o
T BT S fogat & A B uRfaa T 8 1eto ufred wyiR daevi e fava
% 31 fiF fagr & 9w ¥ 1 2o ufved ean e vere @ Ry gepn
& U &1 g1 7T St wii § @R e wews # st vt
4 ey HERd i Sifgd ue TR R § wre R 3 sty o sy
AT e # gey TE grfife s ot e g e )y
TRIfeRaT e fagri iR 59 it faera = afgmar e o gHemeR
SHHTE @l AT=Iferd forar | mfa & uf 37 & ey o & foa en 398
AT T 3R ST € o 571 wArerrarer & wifer o1 sy sssaer e
ST

forma i & <& girenftent St 1 SREagof Syl @ #) geeEt 9
Yoo ST H U T 2 foR o 3 S e @ & oy oft e g 9
THI S | WEgd 3k H ol 3T Uoh AR Y =1 Y W oA o
Tl ® ford &1 srmeme o W I € I 3 Y W o v amAfea |
Tohdl 2|

“Trl g N 9 Qe ) eyefaa ¥ 39w ¥ vl
FHATT T HT FHIfEA &1 &9 =, 39 TRY(O0AT W St o 3gva fafg &
T g9 7€ egdee B

T 1IN © o AT wree HRra T o @ yRfisre i ¥ St arw
¥ ford durcsa & e W =) s § ol Suresig S gush = O
! B Fa-1fiyamr o)

THY 39 T GR e &R waasEr el Hﬁljiﬁraﬁiaﬂfﬂ?m’
e = foau sy B

ol Iyved
TEYUTHT (S[ATS 2]]E)

(5)



HUSTAAAATE T 0

Kundalinivijiana Rahasyam

I$vara Svariip Svami Laksman Joo Maharaj

Continued from last issue

yifrdeRUSia=m WEY aAagHrd a1

(Saktikundalinyah svariipam tantrasadbhave yatha)

‘d-_:m‘{m'& (Tantrasadbhave) in the tantrasadbhava, wW&Y ((Svaripam)
the nature of, YifeFa wuefa=am: (Saktikundalinyah) Sakti-Kundalini is

described as under :-

IT |1 vite: o gent Frremfa @il

efe< Yufaar: gEageia: |l
T AT wErAm 7 Rty Iu

gt a FesfantT aqeer!
faraey q o et fawgea |t A

(Ya sa $aktih para siksma niracareti kirtita
Hrdbindum vestayitvantah susuptabhujagakrtih,
Tatra supta mahabhage na kificinmanyate ume,

Candragni ravi nkstrair bhuvanani caturdasa,
Ksiptodare tu ya devi visamidheva sa gata)

o7 |1 aifeFe: (Y3 sa $akti) that Supreme and Subtle Energy, is =
(niracard) above the boundary of caste, &gfsg S9famr=: Hrdbindum
vestayitvantah) it resides in each and every human being irrespective
of caste. creed and colour. The f&=g bindu which is the real heart, resides
in each and every centre of six cakaras right from &SR (Mualadhara) to
HeeR (Sahasrara). The centre of the maladhara cakra is the heart, the
centre of the navel (A17%) cakra is the heart, the centre of &g (hrd) heart
cakra is the heart. the centre of ®93 (Kantha) throat cakra is the heart, the
centre of the Y@= (bhriimadhya) the centre of eyebrows cakra is the heart
and the centre of the ¥&& (Sahasrara) one thousand petale cakra is the
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heart, that Supreme Energy protects that point of heart in her own nature,
and YYHHMHTT (Susuptabhujagakrtih) she takes, the formation of that
- serpent which is just sleeping.

3 HETHM (ume mahabhage) O! Parvati 73 {HT (tatra su pta) there she
rests in deep sleep.

7 ff¥=r=ra (Na kificinmanyate) she does not understand anything
except her own nature. Although she takes =g (Candra) the moon, 3=
(Agni) fire, T (Ravi) Sun J&3: (Nakstraih) all the stars, TR =rader
(bhuvanani caturdasa) all the fourteen worlds, fardret (ksiptodare) and
makes them rest in her own body, a1 <dY (ya devi) that goddess appears just
as if fars@a | T (visamidhev sa gata) she has lost her consciousness
by some heavy dosage of poison.

¥ vifera spvefer wadt i a=raS (Saiva Sakti Kundaling bhagavati
Sritantraloke) in the tantraloka that Sakti Kundalint is described as
follows:—

HT A AHTSHATR T TOuTT

(Kala saptadast tasmadamprtakara riipini)

That seventeenth kala is filled with the embodiment of supreme nectar
which has nothing to do with objective world, cognitive world and
subjective world. ¥HERN Fam (Saptadasi Kala) seventeenth Kali is that
phase of the moon that is ever present even during the dark phase. It refers
to the flowing out of the universal nectar of God consciousness.

AR (Ityarabhya) starting from this to YeRTYd Fefas ot fear g
|1 fFTRvefersT (PrakdSya sarvavastinam visarga rahitd tu sa, Sakii
kundalika) she gives light and consciousness to everybody but she does
not produce anything. That is Sakti Kundalika —Kundalini.

FA= (WU (ityantam nirdipitdsti) upto this $aloka it is explained
there in Tantraloka.

Uy aY gatarar: faaforea-
= shenfereTt weamr =vm wafa
(7)



{Fﬂrﬁpgrﬂ Saktyaparaparyayayah visarga sakte

rivam bijatmika madhyama dasa bhavati)

T wifsra (Parapara Sakti) the medium energy of lord Siva is also
known as faafoifeFa (Visarga Sakti) the creative energy.

Srenfedent weHT g9 Wafd (bijatmika madhyama dasa bhavati) This is
the seed of all other energies because from there they flow forth. The
Supreme state of visarga Saktiis qepveferl (Para Kundalin). ERL LN G
(Parapara Sakti) the second energy is medium energy. 3793 ¥Iferd (Apara-
Sakti) the third energy is inferior energy. It is known as WTOTeRvESfeT
(Prana Kundalini).

are TaiyTaaeeyTrad Ui UToTeRuS T
qUeRUSie! FeguTaay wiasatal

(Asyah Visarga Sakteradyanta dasayor varnanam Pran Kundalint
Para Kundalint nirtipanavasare bhavisyati)

frafyeraua=aeeraE i (visarga $akteradyanta daSayor varnanam) —
This visarga $akti (creative energy) will be explained, from its Srer=rgera:
(adyanta daSayoh) first <% (Dasa) which is the Supreme state 1.e.
qushvefet (Para Kundaling) to the last state i.e. WoTegvsfat  (Prana
Kundalini), at the time of defining these two states i.e. Prana Kundalini
and Para Kundalini. sraeremaraeiigarer (Kama Kala paramar$anusaren)
" Kama-kala means the unification of the two aspects of any sensation.
Kama (%) does not mean only sex. It means when your eyes are united
with form., it also exists when the ear is united with sound, the nose united
with smell, the skin united with touch or some flower, or some softness
- that is ®THeRaT| Thus shrerant i (Koula yogi api) the aspirant of the
koula system also SafsF# (carya-krame) meditates on these unifications
in their various manifestations and 1 ¥tferd shvSfer=i (tam Saktikundalinim)
- that Sakti Kundalini, ®remesifa (saksatkaroti) he experiences ; this is
called carya-krama, which is succession (krama) in the activity (carya) of
the senses. FAgAHI GggTds gH@vmTEas (Siddha yogini Safighattatmaka
samavesavasare) fag (Siddha) means male adept TR (yogini) means
female aspirant or siddha is “I” Consciousness and yogini refers to
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whatever activity limited with it. The customary meaning of Siddha-
yogini is«the unification of two people. But the ¥R (Samavesa)
absorption of Siddha-yogini can also take place at the conjunction, the
unification of any two perceptions or Siddha can be the ear (not physical
ear but the energy of hearing) and yogini the sound. For meditation in
carya-krama the sensation of the knowledge of this cognition is utilized.
FHaEwaaqr (Kamatattvaripataya) This is known as the reality of
Kama-tattva.

(Yadahuracaryabhinava guptapadah)

Acarya Abhinavagupta has also clarified this in his Tantraloka.

IAUa faatsausaaagshcilci:
HTHATAHT SAHEReRY 24|
T QUIAT a7 Hge WaHTead (F=Teireh-3-2%¥E)

(Ataeva visargoayamavyaktahakalatmakah
kamatattvamiti Srimatkulaguhvaraucyate
kamasya purnata tattvam sarighatte Pravibhavyate)

In the #ERTEY (Srimatkulaguhvara} Tantra =44 (ucyate) - it is
said that the fS®™is (visargoayam) - the energy of creation is found in the
contact of two - may be joy, may be satisfactiﬂn, but something is created.
Se%d @hellcaeh: (avyaktahakalatmakah) - This creative energy is the
letter ® (ha) this letter is a half letter and is not produced fully. This partly
produced “8” (ha) is known as the s (Kamatattvam) the reality of
willful desire. FTHE YUl 7w "ge Wfa9ead (kamasya piirnata tattvam
sanghatte pravibhavyate) kama (willful desire) gets its fullness only when
it is united. When it is united that is actual position of kama.

ST STerrar=TEenty (Sri Vatalanathacaryenapi) Acarya Vatilanatha
also prescribes in his Sttras - g Gger=ememE: (siddha vogini
sanghattatmaha melapodayh) WeT8@amdga: (mahamelapodayh) Supreme
unification takes place, §§<rq (safighattat) by the contact of siddhas and
yoginis. Siddhas refer to I-Consciousness and yoginis refer to whatever
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-

objectivity united with it. So this verse does not only refer physical sexual
contact but all sensual contacts,

Wf‘é'-‘ﬂ?ﬁ (ityasmin siitre) in this Siitra of Vattalanatha, 9eTHaqyseT

(mahamelapa Sabdena) by the word of festival of supreme conjunction.
97 wifera ol frefmr (seyam Sakti kundalini niropita) that Sakti
Kundalini is defined where the supreme meeting of Siva and Sakti takes
place.

T ATy fearfd yrer werant

(Yasyam ksanamatramapi sthitim prapya koulayogi)

In that koulayogi experiences this state only for one second.

1 TeTarTeReTeT wETHTTE Wi ferfamasraty
(Vedya vedakatma Siva Saktyarma dvaya vigalanena tam Siva Saktyatma maha
samarasya rispam sthitimanubhavati)

Then he experiences and achieves the conjunction of Siva and Sakti.
It is that state where Siva and Sakti cannot be distin guished from each
other. The individuality of Siva and Sakti is lost. Siva and Sakti are
everywhere. It is just like mixing of two pots of milk. Once united these
two pots of milk cannot be separated. Thus in this state, differentiatedness
of these two Siva and Sakti. gets disappeared.

mmﬁm}mﬂmﬁmﬁmwﬁa@mmﬁm
T HITE waiwTEERty, § TS s sha, T ERELInE LY

(Ityasyam siddha vyogini sanghattatma mahamelapadasavam Sakti kundalint
dasamanubhavana yah koulayogi caryakramamacarti sa eva carya krameacdhik
rtoasti nanya ityavdhatavyama) |

T HETRATISYTET (Ityasyam mahamelapadasayam) In that state of
the great festival of union, frsafiragzen (Siddha yogini sanghattatma)
- which takes place by the contact of siddhas and yoginis, 9: ShTerg i vifera
Wﬁﬁﬁ’r?ﬁfﬁqﬁm (Yah koulayog;i Sakti kundalin da§am anubhavana)
- the koula yogT perceives the state of Sakti Kundalini, T4 srrmrafy
(caryakramamacarti) - and can do whatever he likes afterwards. There is
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nosin for him in any action, & T =rafswAsfugarsia (saevacaryakrameadhi
krtoasti) He alone is fit for carya krama i.e. the practice of entering into
the supreme through sensual contact filled with knowledge. AT g HITHAH
(nanyah ityavadhatavyam) none else, this must be understood clearly.

TeTq wiqufearearaseifsaT™i (tasmata paripirna svatmavamarSa

nisthanam). Therefore those yogis, who are established in the awareness
(frsf) of their nature as Siva, quiferar=i wa (Parna §ayanam eva) who have
ocean like broad or skylike limitless hearts, stErfraraa@AT=R
(asminnirtttara samavesaspade) and who are seated in that state which 1s
above all, IafwEAST FaTH (carya krameadhikaro netaresam) are
authorised to follow the path of carya krama, others will commit a blunder
and will go to hell.

IeTg: ol EaTET:

(Yadahuh Sri Ksemarajapadah)

Sriksemaraja also wrote the follwing verse in this connection:

q AATTEFRAT: U YARE quiyrag=a | (F=ofa)

(Te natradhikriah paraih punaridam parnasayaiscarvyatam) (Spanda Nirnaya)

The yogis considering that they are established init, » .old
it while attempting are not fit for this communication of 1s..g Hakt
Kundalini. To perceive this state of carya-krama, a yogi must be an ocean
like broad-minded because it is an ocean where all streams in their
movement become unknown and rest in without making any sound.

to be continued
ARG

The study of texts shines perfectly only when there is
practical knowledge at the same time. Without practical
knowledge philosophical study is useless.

Svami Laksmanjoo Maharaj
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Sri Kalika Stotram
of

Sivanandanitha
Explained by Svami Laksman Joo Maharaj

To conquer time, goddess Kali occupies an important place in the
Kashmir’s Trika School of Saiva philosophy. Abhinavagupta identifies
Kali with Para sanivid and asserts that Para Samvid herself is called Kali
on account of performing the five acts namely &9 (Ksepa) ¥ (Jiana)
YHEAT (Prasamkhyana) 7 (Gati) and 12 (Nada) in succession. Accord-
ing to Panini the Vetaran Sanskrit grammarian, the word Kali is derived
from the root % (kal) which means F@&¥ (Kalksepe) i.e. to throw out,
% T 99 7 (Kala gatau Jiineca) i.e. to go or to know, & ¥&™ (Kala
samkhyane) i.e. to count, and &e =2 (kala Sabde) i.e. to sound. Thus the
word KalT has five meanings : - (1) What lies within externally manifests
that, (ii) what is so manifested that marks as identical with itself, (iii)
marks out the manifested as separate from one another, (iv) manifests the
manifested as related to itself much in the same manner as reflection is to
the reflecting surface, (v) brings out the disappearance of all that is
manifested and shines in its true original form as pure self consciousness
(Nadanamatra).

Sri Sivanandanatha was the first earthly propagator of the krama
system. For this reason he was called Avatarakanatha also. Krama system
attached greater importance to Sakti than to Siva. The tradition of the
krama system continued unbroken in Kashmir from the 8th Century A.D.
to 12th Century A.D., as Abhinavagupta also found the teacher of this
branch namely Laksmana gupta in Kashmir. On the basis of this evidence
it is admitted that Krama system is one of the oldest monistic system of
Kashmir.

Sri Sivanandanatha lived in Kashmir sometime in the beginning of
the 9th Century A.D. He initiated three female devotees namely Keyiiravati,
(825-875 A.D.) Madanika (825-875 A.D.)and Kalyanika(825-875 A.D.).
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These three-devis initiated in turn Govinda Rdja, Bhanuka and Eraka. Sri
Govinda Raja was the guru of Somananda the great grand guru of
Abhinavagupta pada, the most outstanding personality among the great
Siva philosophers of Kashmir. Bhanuka headed the tradition to which
later belonged Ujjata and Udbhata. The third Eraka did not bother about

forming a school of his own, instead he thought it better to propound the
system all alone.

Sitatara Samvidavapyani sadasatakalana vihinamanupadhi

Jayati Jagatatrayariipani Niriipam Devi te Ripam

& <fer | ST e e wfig staTw, wegener il ITuTfy, ey
d &Y sl

g 3 - O Goddess STEE®Y - form of the threefold universe
FqaE(e - only through very pure consciousness 3TaT% - obtainable
fa€= - free from e - the functioning of ¥SHT - being and non-

being I - unaffected by any deception /& -formless 9 - form
o - thy STafa - glory be to

O Goddess, glory be to thy formless form and form of the threefold
Universe, obtainable only through very pure Consciousness, free from the
functioning of being and non-being and unaffected by any deception.

THAAHTRR THASTga frfrafEmm)
WWWWWMH

Ekamanekakaram Prsrita Jagadvyapti vikrtiparihinam
Jayati tavadvyaripani vimalamalam citsvripakhyam

? 2f | o R famerel ww sPEER, wga st s, Rt
IRETH 79 gaey sty
(13)




® 2fF - O Goddess forq @®uT@ - the essence of consciousness
femerme - purified of all impurities WREFH - free from Rrfy - all
modifications W - flowing W =AM - pervading the universe

TEHHHTRR - assuming the unique aspect of plurality @4 - thy 3Tga&Y
- unique form w4fq - glory be to.

Glory be to Thy Unique form. Thou are the essence of Consciousness
purified of all impurities, free from all modifications, flowing, pervading
the Universe assuming the Unique aspect of plurality.

Al Aaregee: FeSwaTan: WiaTgugu|
fernfy freussasTHiaareRTImaTI 3 1

Jayati tavocchaladantah svacchecchayah smvigrha grhanam
kimapi Niruttara sahaja svariipa samvit prakasmayam

® 3 | formfy wfmremeem @ o o Swoeq Prem @ g'w
WEY Giaq TherEg J4fq il

wafd - glory be to fFwf - the inexpressible @fwg - thy own essence
U'YT - comprehension of T FWSTAT: - which by thy will 3= -

internally ST - rises WiaquenteTaaH - full of a conscious light fre

- transcendant ¥29 - innate &Y - form

Glory be to the inexpressible comprehension of Thy own essence which by
Thy will, internally rises, full of a conscious light, transcendant and innate.

Tl HHESHRTE YT HRaRg AT |
FoEnferrarmreafy s safau

Vantva samastakalam bhiitya jhamkaraghoramiirttimapi
Nigrhamasminkrtva anugrhamapi kurvati jayasi.

?I'?m"l'{iﬁ'!ﬁqﬁ - after assuming your fearfull form or by expressing
thy self in fearfull murmur &7 - by thy majesty ¥H&IehIS - time in

its entirety 9T - has dried up 9@ - punishing (here punishing means
ending of time, and I - on time T - after doing 3TUE 1y T

(14)



o
F

- showering favours (here 3998 means creating time again)

STty - glory be to Thee

Thy majesty has dried up time in its entirety. Thus expresseth Thyself in
a fearfull murmur punishing and showering grace ; glory be to Thee.

T witer | 9 fawsy giogweran fasm)
WAEUSHE dg®y shadl S il Y il

Kalasya kali deham vibhajya muniparica samkhyaya bhinnam
svasminvirajamanam tadripam kurvati jayasi.

g wife | e < favsy, gfvie v fisy, wfer faasae aged
FHadl, Ty |

2 &hifer - O Kali, 5afd - Glory be to thee, {7 - Having fractioned,
3% - the body, 1= - of time, % - Having divided, in @731 g4
-seven, 99 - five, 7+5 = in twelve portions Ag&Y Rl - you manifest
its form W fa== - as established in Thy ownself.

Twelve forms of Kala ( time are as under)

There are four functions of knower (FTdT) four doings of knowledge
() and four functions of known () also. These four functions are
'G,[fﬁ - Creation, fafd - establishment, or maintenance 98K -

annimation or destruction and 3TAT&T apeasement or assumption of
the indefinable state (F=TcH HI&THI)

gi¥ feafa ¥R 3A/®&A - 4 functions of FT@T (Knower)
gy feafq ¥er =& - 4 functions of 19 (Knowledge)
gfy feafq 98R A= - 4 functions of ¥ (Known)

O Kali, Glory be to Thee. Having fractioned the body of time and having
divided it in twelve protions you manifest its form as established in Thy
ownself.

AEEUT HRTeT: AT T HHUMTEhIET<Tq |
TTITEYIA TET: W1 & ATt Said il & |
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Bhairavariipi kalah srjati jagata karnadikitantam

icchavaSena yasyah sa tvam bhuvanambika jayasi

T TS REE Shel: UM ST ST Gt |1 & Jarrasht
sl

7= - by whose, 8T - power of will &Y - in the shape of
Bhairva, ®Tef: - time, UMM - from the primordial cause or from
sadasivatattva who showers favours 31T - to the tiniestworm, ST

 the entire world, I - creats, T - That, ™ - Thee, qaATfeen -
Mother of the Universe, S8 - is ever victorious,

Glory be to Thee, Mother of the Universe. By Thy power of will, Time in
the Shape of Bhairava, creats the entire world, from the primordial cause

to the tiniest worm.

At JYTE AT G A=A |
Sy | 99 fanfy faue @sued W amiell

Jayati sasankadivakara pavakadhamatryantaravyap!

Janani ! tava kimapi vimalam svaripariipani param dham

> S=f | e fraft fme e w9 i HTH, i fearent aTee ST FAT
sty srafa

A9 - O Motherdd - Thy, fermf - inexpressibleﬁl‘qﬁi - immaculate &Y
&Y - essence T - the supreme, HTH - abode, YT - moon (Here it means
THT = object of knowledge) feameRt - sun (Here it means WHTOT = means of
knowing) 9T - fire (Here it means WHIAT = the knower)H¥T® 39 - three
abodes, of subject object and means of knowledge, 3=I{-from inside =TTy
- which pervadesﬁmﬁr - glory be to

O Mother ! glory be to Thy immaculate and inexpressible Essence, the
supreme abode, which pervades from inside, the three abodes of subject,

object and means of knowledge.
T WETET yEefafaea Aea Tl
TR EaERafaeatagRagdtde T
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Ziq aqUEEHEE faam gesEwanTEiEg )
frafaaatad vads safa & wwgn 1 (Free)

Ekam svariipariipam prsara sthitivilayabhedatastrividham
Pratyekamudaya samsthitilaya visramtascaturvidhani tadapi
iti vasuparicakasamkhyam vidhaya sahajasvaripamatmiyam
visva vivarttavartta pravartakam jayati te riipam

%éﬁa!mﬁr%m,ﬁﬂ:ﬁaﬁhﬁwﬁﬁmﬁ,mwm
&, 929 Toh W&y &9 yaiyfa faer dga: fife, Tt wedeh aqfefy
I3 gitgfa =7 fasma

2 ofdr - O Goddess, saft - glorybetod - thy &9 form, faafaastad vad=s
which proceeds revolving outwordly and inwordly fa9Ta - having ar-
ranged, HEEI®Y STHY - thy innate essence, T - eight TIHEET - five
8+5 (thirteen) according to numbers thirteen I3[ - then, Tsh WET €Y -
thy unique essence, e - becomes threefold wearRfeafa firera 9r2a: - being
differenciated in ¥8X - manifestation, 84§ - permanance and faer -
annihilation T T4 - each of these TG - becoming fourfold, SET
- creation Y - permanance, &9 - destruction and fasraa: - apeasement
or AT | '

Glory be to Thy form which proceeds revolving outwardly and inwardly
having arranged Thy innate essence according to the number “Thriteen”.
Then Thy Unique Essence becomes threefold, being differenciated in
Prasara, Sthiti and Vilaya, each of these becoming fourfold, creation,
permanence, destruction and apeasement (or anakhya).

TEAIg AT Iy WaEsTarafa: |
Sfear ®Ha wrafd | Taid TR wyoTi) Qo

Sadasadavibhedasiiterdalanapara kapi sahajasamvittih
udita rvameva bhagavati jayasi jayadyena riipena

© E | wrie Sfe, Hift gew whaf:, goer gewg A g, s
YT SRy ||

2 9mEfg - O Bhagavati, @Hd - thou alone 3f¥@T - exalted =IRY -
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inexpressible and &9 - innate G - consciousness TATU - eager to
smash, TEHY - existence and non existence faAT Ha: - differentiated
creation of I - thou are glorified TATET ®Y - in the shape of Jaya
Vijaya etc.

O Bhagavati ! Thou alone art exalted as inexpressible and innate Con-

sciousness, eager to smash the differentiated creation of existence and non-
existence, Thou are glorified in the shape of Jaya Vijaya, etc.

ERIGR LS PUCREICRICE P ot e
HATE AT YT ST o o ®UH 1 2L 1

Jayati samastacaracara vicitra visvapraparnicaracanormi
amalasvabhavajaladhou santam kantam ca te riipam

TS W Tereh WA, fafas fay v aue 9 & v e sy
Sgfa

Tt - glory be to d - thy 9 - peaceful, T - beautiful, Y9 - Essence
ST - in the ocean of 3THE T - the immaculate T - has the
velocity of a wave fafas fas wowr - displaying the diversified universe,
HHE - in the totality of TEX - the sentient and insentient.

Glory be to Thy beautiful and peaceful Essence which in the Ocean of the
immaculate Essence has the Velocity of a wave, displaying the diversified
Universe in the totality of the sentient and insentient.

EEEIRCIRIEEAR PR GIMEIEECECE
quit Farar | gidsata wEeEgurti g2

Sahajollisa vikasa prapiritasesa visvavibhavaisa
Pitrnd rtavamba ! miirtirjavati paranandasampiirna

s EEr e wgfa e ey farvar s Sy 9w aun o
GERRIGE]

3T - O Mother 5314 - glory be to THT - this QU - perfect, {f: - Essence

of (thine) A=< F{Uﬁ - overflowing with Supreme felicity D‘{ﬁ_ﬂ - you
have filled, VY fay - the whole Universe, fd¥aT - with glory,

(18)
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faehT - by the display of thine TERTETH - innate splendour

O Mother, g%r}' be to This Perfect Essence (of Thine). Overflowing with
Supreme felicity you have filled the whole Universe with glory by the
display of thine innate Splendour.

FAfAAT R AT AT [T h U TR AT
ST AT AT TSN FINEd FTafd 11 311

Kavalita sakala jagatatrya vikatamahakalakavalanodyukta
Upabhukta bhavavibhva prabhavéapi krsodart javasi

faehe "Rt FaIgerd, Fafad el Sd 79 SYNFd 9 v
FHAIY Feed (o) wafy )

S41H - glory be to thee,m - who is eager to swallow fgaR2 - the
horrible, HETSHTA - and powerful time, Shafed - which has itself swal-
lowed, §hel ST JT - all the three worlds, 3T - swallowed fava
WHATY - the whole expanse of the STe - objective world SN - and yet
has her belly empty

Glory be to Thee who has swallowed the horrible and powerful time which
has itself swallowed all the three worlds. Thou art Kr§odari, who has
swallowed the whole expanse of the objective world and yet has her belly
empty.

BUHIURATTHEE WOFIT=eany |
FVIRUREY T 0 fRmfT & wuqi ¥

Riupatryaparivarjitamasamam riapatryantaravyapi

anubhavaripamariipam jayati param kimapi te riipam

d foraft o3 sraH w4, 36 YaET wyFauiEfid =y § U9 3R
STl

Al - glory be to T - thy foafy - inexpressible, 9T - Supreme and 3T9H
- unequal 9 - form, 3EY - without any form, 3TYEEY - whose form is
experience, ®UFAYRENT - though totally deprived of the three forms -

YHTT, WHIOT, oI AT, WA, YUt | 417 - yet pervades, 37 - from
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inside ®IFT - these three forms

Glory be to Thy inexpressible, Supreme and unequal form, without any
form, whose form is experience, and though totally deprived of the three
forms, yet pervades these three forms from inside.

FHAqUEH AT fanfaaaeaigaehereaiery |
AT FRTITTTTTERIA ShicdT: UT ST LY |

Avyvayamakulamamevam vigalitasadasadaviveka kallolam
Jayati prakasavibhava sphitam kalyah param dhama

TR ITY Y HTedn: T uTH FhT fava whd, famifera weasg faaes
FErd Srard |

w4t - glory be to thy, 3@ - undifferentiated, 3784 - indestructible,
W7 - infinite or unmeasureable TTET: - of Kali, 9% €T - Supreme abode
or state, WeRTYT fa9d THI - resultant by its own light and power (WERTIT -
faet) famfera - entirely disappear §<UY fode Faled - the differences

between the existence and non-existence.

Glory be to Thy undifferentiated, indestructible, infinite and Supreme state
of Kali, resultant by its own light and power (Prakasa and Vimarsa) in
which the difference between the existence and non-existence entirely
disappear.

i g : i
featragfim=i safa seranfiof s== 25 1

Rtumunisamkhyam riipam vibhajya pancaprakaramekaikam

Divyoughamudgiranti javati jagattarini janani
g g 9= wU favsa tdha vu yeer 3gfie fesis s arfiedt s
st

S4fd - glory be to thee, ST - mother ST AR - who carries over the
ocean of the world and who & - six g - seven §&F - number = 6+7=13
= thirteen fold form fa9=% - after dividing her T - one by one, U9 WahTE
- in a five fold way, Five fold meaning of the word Kali explained in the

(20)
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beginning may be taken as U9 W,E{ﬁﬂ‘-ﬁ’l - radiates. fesd® - that
celestial glmiu

Glory be to the Mother who carries over the ocean of the World and who,
after dividing her thirteen fold form in a five-fold way, one by one, radiates
that celestial glow.

SR ECUECIREN RS IRICRCRIEE UL
freaufagrifand #iidie safa o 9911 91

Bhiidiggokhaga devi cakralasajjnana vibhava paripiirnam
Nirupama visrantimayam Sripitam jayati te ripam

sty & w9, Sie freew fasnfamd, I fave oRgef S @9 -
gfermamedr|l

S14f3 - glory be to T - thy 1 - form 1413 - the throne of f1TH fasnf=raa
- consisting of an incomparable peace andtrﬂ'f[]’f - filled by 9T fa9a - the
glory of knowledge and @H_ - manifested by the I - wheel of T -

goddess (called) ¥fgrraTaT|

¥ - ST - Bhiicari Sakti
faer, — fes@® — Dikcari Sakti
M — MFAT— Gocari Sakti
@M — @IU — Khecari Sakti

These four circles of the divinities are only sub-species of vamesSvari Sakti,
the Supreme Energy. These lead to the fully enlightened to the higher
stages and the unenlightened to the lower and lower.

By = one becomes confined to “bhavas” or external objects. The word
9 in U means existence (world). Hence existent objects are the sphere
of = Sakti. To the fully enlightened Bhiicari energies show themselves
in the form of conscious light. To others they appear as manifesting
limitedness everywhere.

By fe@m=rll Sakti one is endowed with outer senses the FfeshuT. Dikcart
is literally the Sakti that moves in Dik or space. The outer senses have to
do with the consciousness of space. Hence the outer senses are said to be
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the sphere of dikcari. In the case of the fully enlightened, dikcari lead to the
manifestation of non-duality and to the duality in the case of others.

By T=I Sakti one is connected with his antahkarna (3T=1:9T0T) the inner
psychic apparatus. The 3=1:3hYT is the seat of the senses and sets them in
motion. Hence it is said to be the sphere of Gocari. In the case of the fully
enlightened Gocaris produce determination with his own self and in the
case of the laymen, with individualities.

By @9d Sakti one is connected with the Pramata (W) the empirical
subject, the limited experient. By W=l one is reduced from the position of
an all-knowing consciousness to that of limited experient. @< is one that
moves in Khaorakasais here asymbol of consciousness. It is @ because
her sphere is ‘Kha’ or consciousness. In the case of the fully enlightened
the Khecaris are a means to the manifestation of non-dualities, omnipo-
tence perfection and pervasiveness.

1d1S - It is the throne of Bhairava on which is seated the Sakti glorified
by all the Ih |

Glory be to Thy form, the throne of Sricakra consisting of an incomparable
peace and filled by the glory of knowledge and manifested by the wheel of
Goddesses (called) Khecari, gocari, dikcari and bhiicari.

yeae AR faafaaaeageaiE =)
ofa | Frewad ifi |er ude: wehemi g2

Pralaya layantarbhiimou vilasitasadasatapraparica parthinam
Devi ! niruttartaram noumi sadasarvatah prakatam)

2 3fa, (318) iy Freawad g, gda: wererm wou wREmT faatad geaq
TATATLAT |

2 M - O Goddess, 1 @1E) Y - sing the glory of, fETERT - the most
Supreme of all states, HT - always Hdd: - everywhere WeheTH - evident
W9 - manifestation 9REMT - totally deprived of the fo@f&d - displaying
itself FEHT - by existence and non-existence WAAAATACTH! - lies inside
the appeased state of annhilation - complete destruction including the

(22)
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pee=ard
0, Goddess, 1 sing the glory of the most Supreme of all the states, always,
everywhere, evident, totally deprived of the manifestation, displaying

itself by existence and non-existence, lies inside the appeased state of
annihilation (complete destruction including the Samskara).

qTEE. HETYHITH 28 Q& WRIHe |
AT FTSAE Jag qans | TR 1 {R

(Yadrarii mahasmsane drsatam devyah svariipamakulastham
Tadraia jagattryamidam bhavtu tavamba ! prasadena

a7vay | o1, TET SRy ATES, €8 WRTTHYH, T S 74 38 Wag a9
Peaicetl

375 - O Mother. T &@®Y - the Essence of thine, the goddess, BT@W
_which lies in the undifferentiated state and ATEE, - which is T8 - perceived
TETYHYMA - in the cosmical cremation ground TTEY - as such ST G -
the threefold universe Z€ - this ¥aq - may be perceived d9 YEIeA - by
thy grace. YA - Cremation ground 1s supreme in which all the ¥¢h are
burnt and only remains the one perceiver. The writer RTEa=4 would
like to see the undifferentiated Essence or the mother’s glory not only in

the cremation ground but also in world’s activities.

The Essence of Thine, the Goddess which lies in the undifferentiated (state)
and is perceived in the cosmical cremation ground may the threefold
_ universe be perceived as such by Thy grace mother; Cremation ground 18
supreme in which all the cakras are burnt and only remains the one
perceiver. Sivanadanatha would like to see the undifferentiated Essence or
the mother’s glory not only in samadhi, the cremation ground but also in
worldly activities.

Toof TEUETAL AT v vasI |
T foraame frara weae: wie fager q @ o

(Itham svariipastutirabhyadhayi samyakasamavesa dasavasena
maya §ivendstu sivaya samyarna mamaiva visvasya tu mangalaya
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3o WEURA: AU 941 Geh, GHEYEYEYA e 789 fam
fayerg Arem g9 ]|

Y - thus, TEIERINT - let the praise of the Essence TSN TAT -
expressed by me, fereT - Sivanandanatha (name of the author) ™
LR IENEMICN inspired by my complete absorption in Siva RT&T - for
the peace of mine during absorption and also for fa%&ag HTATT - the
benefit of the whole universe ¥RT - which is nothing else than myself
during =g411 - ordinary activities.

Thus, let the praise of the Essence expressed by me, Siva inspired by my
complete absorption (in Siva) be for the peace (of mine during absorption
and also for the benefit of the whole Universe) which is nothing else than
myself ; during Vyutthana - ordinary activities.

CTERASAGIT

Kashmir Saivism
Dr. B. N. Pandit

Basic Philosophic features of Kashmir Saivism

Kashmir Saivism is a purely Agamic philosophy but upholds the
Vedic socio-religious system of the nation and does not recommend
such steps that would disturb it.

I[tis open to curious devotees of Lord Siva, the absolute God, without
any consideration of caste, creed, status, sex, age, etc. but is not
imparted to a person who has firm faith in any lower system.

(111) It aims at the attainment of both bhukti or enjoyment and mukti or

liberation, side by side and does not recommend forcible suppression
of any inner urges aimed at the attainment of bhukti.

(iv) It does not prescribe any such puritanic path of monks which

recommends starvation of senses and forcible repression of emotions
and 1nstincts but teaches in stead some methods of their sublimation.
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It is a philgsophy that can suit both, a monk and a house-holder.

(v) Itaims atthe de velopment of the faculties of both head and heart with
the help of logical knowledge and devotional attitude, both of which
become one at the higher steps of Saivayoga.

(vi) Itacceptsthe principles of many other schools of thought upto certain
levels of spiritual development and leads to such realms of spiritual-
ity which have been left unexplored by all such schools.

(vi)) It is a practical philosophy of life and the principles taught in it
theoretically are to be realized actually by means of devotional
practices in Saivayoga. It is perfectly evolved on both the sides of

theory and practice and anything taught in it theoretically can be
actually realized in practice.

(viii)Its principles and doctrines are not basically based either on mental
calculations or on scriptural authority, but on actual realizations.
Mental calculations through logical reasoning serve as aids to form
mental conceptions about the realized truth and also to teach it to
others.

(ix) Other schools of Indian thought do generally stop at some step of
Susupti, the sound sleeping state of animation, while Kashmir
Saivism explores all the lower and higher steps of Turya, the state of

self revelation, and moves even to Turyatita, the transcendental state
of absolute being.

2. Basic Philosophic Concepts

So far as the metaphysics and ontology of Kashmir Saivism are
concerned, it propounds some basic principles of philosphy as given
below :-

l. It asserts that the unperceptible and the basic reality is only one and
that is the infinite, eternal, divinely potent, all inclusive, all perfect,
absolutely independent and perfectly pure consciousness which is
always aware of itself and its divine nature. Such pure and infinite

consciousness appears itself as all phenomena through the power of
its blissful, playful and independent will.
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(1v)

Its another fundamental principle has been termed as Paradvaita or
Paramadvaya, that is, such principle of supreme monism in which
there is scope for the manifestation of relative monism, monodualism
and pure dualism as well. One and the same monistic entity manifests
its divine powers in the form of monism as experienced in dreamless
sleep, monodualism as seen in the state of pure Vidya and dualism as
shining in worldly dealings. inayngins see only one really existent
entity in all such manifestations of the divine powers of that entity.
[t has been termed curiously as pratyaksadvaita, the monism that can
be perceived.

Advaita Vedanta establishes monism and absolutism, as it accepts
the absolute consciousness as the only existent reality. It explains the
phenomenal existence as being due to the beginning less ignorance
of beings who see only one absolute reality as God, as soul and as
world. Such Vedantins do not accept Godhead as the basic nature of
the absolute reality and propound thus a theory of pure absolutism.
Our Vaisnavas, Dvaita-Saivas and pantheists in the west propound
absolutism according to which the absolute consciousness is the only
existent reality and absolute theism is the essential nature of such
reality. They discovered thus the seed of all phenomenal manifesta-
tion with in the theistic nature of the absolute reality. They pro-
pounded thus a theistic absolutism. The absolute reality is pure
consciousness alone which is absolutely blissful by its basic nature.
Its blissfulness manifests itself in playfulness and that in turn be-
comes manifest as dramatic scenes of creation, preservation and
dissolution of the phenomenon and also of self oblivion and self
recognition of the pure consciousness itself.

while explaining the cosmogonical principles of Saiva monism, its
masters did not resort to the theories of (a) creation out of atoms, (b)
transformation of cosmic energy and (c) dream like deluded appear-
ance caused by past impressions of incorrect conceptual knowledge,
but worked out such a theory of reflection in accordance with which
the playful absolute reality plays the universal drama through a
method of manifesting outwardly the reflections of its own divine
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(v1)

powers inside the mirror of the psychic lustre of its own pure
consciousness. The phenomenon becomes thus manifest without
causing any change or transformation in the absolute reality.

Kashmir Saivism accepts special type of realism with regard to
phenomenal existence. It teaches that every phenomenal entity
shines in two aspects. Basically every thing 1s nothing other than the
Absolute God and that is its spiritual existence in which it exists in
the Absolute in the form of its divine power capable to manifest it
outwardly. The manifested existence is its phenomenal existence in
which it has its particular utility which does not belong to any thing
like the son of a barren woman or a thing seen in a dream. Kashmir
Saivism does not thus advocate a negative attitude towards phenom-
enal existence, because that virtually means a sort of self deception.
Such attitude has been one of the most powerful causes of the past
degeneration of Indian nation. The view of Kashmir Saivism is that
of such a pragmatic realism in accordance with which every thing is
taken to be real in its individual form in all mundane dealings and
everything is seen as being in reality the absolute and pure conscious-
ness having divine powers as its nature. Such a view of spiritual
realism has been discussed in detail towards the close of the fifth
chapter of Sivadrsti of Somananda.

So far as the principle of causation is concerned, this school of
philosophy takes the absolute and divinely potent pure consciousness
as the only basic cause of the manifestation of all phenomena does not
resort to the acceptance of any other basic cause like Avidya, apart
from the Absolute. The Principles of phenomenal causation do
emerge out of Maya which is itself a reflectionary manifestation of
that divine power of supreme independence which is the basic nature
of the Absolute reality. That reality appears itself as Vidya or correct
knowledge as Avidyaorincorrect knowledge, as relative God, as soul
and as the whole mental and material existence through its reflec-
tional dramatic play proceeding forth out of its infinite blissfulness.

6 ARG
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