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WIS I A o

TS & Y T T o1 € 3k TR id §¢ &4 Fca &Y 8l
@1 ¥ e ® fF 79 g § gEE Urew F ROl W WeRTYT ohi 1XHAT @
T ¥ WA B U H an & gH 30 fafaw wrEl & svarw |
3T FYOT T[oTE S GId IS YR, ST AT HUgrsti ¥ YR | vy
F 3TIR D2 Y BN | TaTE UYaTE 1 I 3RAH & SIS § e
T, qTATE S GETHT R 3 SR T | O, WToT, H 79 gfg 99
T ST T, GOHT U ST ! Baol 7 stamed i ol | [iEnieh
forer g@ 39 TWHA & ISR o G go Wi o ot | I WehTeT <h
TR Bfd ¥ g B 9 B FROT F Ty el geuerl & e 7@
Y | TTE W o ferverdie BT o eto weRfeT # farrem ek S
ey w1 O T & foru o S Foe @y ht TR B
fT TERTI=R T STEvaeRal el uS a9t gyl wite & €9 e €
EEY q97 ST & vt & wfasfire 3R et 2 faq e | sgmfora
21 ¥ FEUTEEITed SEeed | 39 gER HUR 9rR # e wifvrE w6
IZR F & fau 31y 1 FHuefe a2 & Y g @ YA THHR
fr@rd e ¥ 1 R YROTE YiTTers | 319 IROT 7 S gU S I WIfoTt okt
e e P o uRiERt § 31a: 9 e g 31T Sl SheoTas o W-a
uR ot 3R yiaerdr UeH il S e |

2T &1 T T feeelt o forva qaeh el a1 SATAISH 31| 3 SNHH
TR AR FHYER Y qead 39 T8 ot 39 Aot ® 9 forn | o ®@ fe g
=g Ter 1 whiafea 2 o 1 gt | T S had SERHERS & o
T3 1 T B 9TTER] a9 SrE! eeRt 9 STearei deh UgHr 8l UhH
217 Tear 21 @ 3 fr g ¥ 7R (g Wid” i <@l, Tl 98
yyieEa & it wHm yETe fasiehg aR Uel § e T aes A e
Faer ‘FvER Faed= T TR IF TATEET Wl A0S HERTS hi
=R 3ues 91 29 & frea s W @ e 99 “The Hindu” &
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HATETd BHR e foshl g &1 GUEAT ohid gT I HEd 003 &
U THER U3 § 39 YR & W9 ok ford—“The Ishwar Ashram Trust,

Kashmir Srinagar, is selling rare books on Kashmir Shaivism by one of
its most brilliant exponents—Swami Lakshman Joo. A magazine on the
same subject is on display and can be bought for a song.” The Hindu
dated Monday 4th Feb-2002 Metro Plus Page II.

g fafiad Aol o FEeg ¥ ufafe weriidg axarer “Fair Talk”
A G afehT o 19 SEd 003 & 3ieh H Hargerar “4f AR fasy”
7 3V YN TR & faeht sy W @Ee Frfafiaa wa gehe fRR—“But

the candid statement of Ishwar Ashram Trust, Kashmir explains the situ-
ation further, “our house brings books on Kashmir’s Shiva philosophy
and the response to our publication has been appropriate to our kinds of
books”. It seems that the reader does find out the books of his inter-
ests.—weekend or no weekend. (Kumar Vikram)

Y IYH T & AU, 59 o9 q, anyg & fedt & o o
TEH S 9 F 2 T 9% G T e 1 9iar R w1 e o
TR f¥eh Hehel o BId BT 51 59 g o TaTeTeh! ol o@@ o Hi-41
qrIfer o T 9T ST B T 1 T W 2 R o € v v wew
F H gFe sl |

3O EEY HES % WoRdSHl, TAfTS 3R GRSl 98 UGt
Yq=ar BNl fop Svara®sy &1 Qual STFISE=T 9T A §E 003 @Y “Hifer”
o1 faerT ST 37k TeRIfT &1 T@T 7| 37d: 319 | HergurEl § afa=a
firee ¥ fop Syt e & forvr # wefaneres S, i wfet sterar e
Hierd T YaT SR foaent e 78R & 7= aok U9l ol S i)
afg &I Ry (o 19ar frdy w2 =1k & 1y gafera s gfafemy
39 & 9Ty GErT B o e 99 § fesfearee 9 %

Taaq St agr e ety geem 5 wifis o
S Teeq |

lo T@T It FHlbe]
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SIVA SUTRAS

with Vimarsini Sanskrit commentary of Sri Ksemarija

Isvara Svarapa Svami Laksmana Joo Maharaja

(continued from last issue)
ey T e Tl SETEReT 3 G e
STARTATA ST AT HERO fTaEROTT RO STy ST,
Uit Wefarer STHETe SfftracaTd SSTTEE Fqd aoTETaTrETad |

e ug vifeds2: - by these very five energies of Lord Siva, feirerd
HAT{ERUT-according to names given by Sanskrit grammarians, 31—
i@-pertaining to individual beings faeE mﬁ? I~
together with the faafa, fa=m, T, =hc, ohTer, 91T these SixX coverings,
(Frafd-energy of remaining in a particular place) ferelm (energy of knowing
limited knowledge) T (energy of possessing attachment for limited
things) el (energy of limited acts) &hTcT (energy of living in a particular
time) AT (energy of illusion) T -four letters namely ¥, T, €, 9,
they are named as 3<% because they remain inside the thought of an
individual being or individual being possess these s1x coverings or energies
inside. 9HI] ?1']'7? HUH - by holding the consciousness of the WHTAT the
subjects, T¥TERON - they hold the entire world, RO - by the
name of STXUT 3T=TAY - in the scriptures, 31 - are known in Saiva

point of view six coverings (%) in Tantras are nominated as |0
Without these time elements there is no question of the existing of

individual being. U means that it gives life to individual being. TgIR
¥z forTeTa9 - above maya by subsiding of coverings of individual being,
S192TT=T - indifferentiated perception comes in front of you, ST
- then your's real nature comes out in existence, FETIHHTA = FOTA
aqeIfraadr - Sanskrit grammarians have nominated these four letters as
FoT 3& - 91, §, 9, §, because ‘I represents the state of ylgforEn, ‘W’

represents $¥aY, ‘@’ represents TR and ‘T’ represents viferd | S5 means
internal life comes again or due to the light of internal Prakasa these four

(6)
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are called as 7 3781 | This is called ATghl =k | There ends the world of
Alphabets.

T T I gaghe gd=afa uRyuiagaant gevd, ge= wresyes
ST | T STRSTeRT ST ST aHTH, 34 ar=F araeh & VSRR
favay 3fq weafusmafagy) s@us yemeRr Ja SO AARanarHy
ferawfereat ey Taerers A favam; 3 meme=- daferrse fmete
| Feiver 3TEq TS SrageeeaTTe:—

yERTyrEATAfa g wray f& wifda: |

IaaT U9 o fasnt=: watrentraa:

WEa=g0Y shded & syavanue gid |

T ¥ 1 Fagread=aaid - in this world of alphabets at the end

when the creation ends in its wholeness or fullness of supremacy, the
creative world is found in the state of T&1¥1d. That ¥SI¥Td is represented

by ‘@’ ufquiagaavf yg¥ - this ‘F’ is called from Saivi point of view as
qof aﬂﬁﬁ'ﬂf (this is filled with nectar of supreme consciousness e - at
the end of HAFAFU-F’, UTOTIS UEYH HAH-UOTSIS - letter ‘B is created.
wToTersT is life of Siva as that is ¥IfeRT: | T - this universe, STJLITEFAT -
by cit Sakti, 3T - brought to is its completion, FATEIHT - in the
letter ‘8’ - this state of ¥ is called 3TATEd - automatic energy of Lord

Siva is 3TATEd wIferd - that is ‘8’1 It is not to be recited but it is experienced.
It is automatic. When you recite it is not real, but in the beginning you
have to recite, There is only experiencing of these letters not reciting.

I 9T aTahey YSEERIHAY favd - 39 - this is the IT=7 - objective
side, 9= - subjective side i.e.words and their onjects, ¥€_- six, three
namely 391, ¥ and U on the a9 or subjective side and Sell, T and
e on the =7 or objective side — means six, 37%4T - path, THRAY -
form of expansion, fa¥d—universe. 3fd TATYFATARIT - to make this fact
known to all. This is the history of whole universe from Jf¥@T to s1ferT|
For this knowledge the theory of AT has been established. AU -
therefore, WEATERGFAT as per view of Sanskrit grammarian “9T{oTH’
“a1fer=r= Tfgar” i.e. you should not perceive the things one by one, see
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what is in the beginning and see what is at the end. These too you have to
combine. Thus you have to perceive the whole universe. This 1s called

gearer: This very theory applies to 3@ 99yl - the supreme |
consciousness. Taking this YATER theory g4 1s first letter 3, AATE 1S
last letter ‘@', combine these two but you can combine or unite them with
3TN then it becomes 378, so BT the perception or conception of
universal 1. 3T ATl Ug Y19 wifeg=i moitehd wagrcaeag fave -
it is combined or united by. 3T - {19 and 3R - W, TasTHFAT
far¥d - of this union is this whole universe, 2 7em™= drafaIse foael=
dwaH - this 378 or 318 YUHY is the supreme ¥ in our school of thought.
qATERT T S AHgaEeauTg - this has been said by ITaed my
great grand master—i.¢., the same state of Siva has been explained by
3cqeTed in his book namely W‘e’ﬂ'ﬂﬂ?{ﬁ?ﬁ - YeRTST ATHTTHAA etc. -

whatever 1s perceived it 1s U9 - whatever you feel, smell, touch or

taste that 1s UehI¥T, carrying it to your own nature and sentencing or
establishing you to that point of self all what you have perceived through
all these organs. That is the state of 89E: - the universal I. This
establishment of universal 1 i1s called T84 1 It 1s called all action, and it
is called all universal glory of Lord Siva.

dfeacrd=1 TR dod heh TR YcareRoT 7oy faa
HEHRUT e dIeA USRiaH=], $e96 @ Yehe |

ﬁﬁﬂ?[tlﬁ FeHTghIATA - thus so far the secret of HIgehI=sh has
been explained. Sd - that very thing W&RTTH=I - has been shown at the
end, TS - by the ‘& letter FHehI THR FTERIT - by uniting ‘%’ and
‘@', A9 fagtt GEgERoT - by essence of 3T i.e. &, and faa@ i ie. 4.
There are three worlds—subjective world, objective world and cognitive

world. They are situated in objective world which now unaware of
subjective and cognitive world. How can you handle three worlds of

having different nature 370X (37) subjective world, 31AT&d - (&) objective

world and 3T&R cognitive world. First we have to extract subject from
subjectivity and insert that subject with objectivity. Extract the object

from real objectivity and insert that with inferior objectivity that is ‘8’|
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Supreme subjectivity isfound in 3FTL and objectivity in 3AT&d | Inferior
subjectivity is found in ‘&’ and inferior objectivety in ‘G’". Then unite
them, this ¥ and ¥ will be ‘& “=h¥ T4 & as per Sanskrit grammar
rule. This ‘&7’ is FZairs, means mysterious or highest. It is that which has

not come from real energy. 3091 & YeheaT - so it is enough of
expressing secrets.

wefauran: - = foen Argest W sErEE giud werarEr e
Gy - NI 3= 39aiie vicd HHeH, fagr<uT wEasa
TRTAISTRT: TR AT At | Taee feemnv Suefgae| faad g sreHmTie:
S TTISTERTREToT deTeeRIe) WeRTa | 3o = Sifagra-

T FHuSfat s strasar feeriareT

aes gaesauTEd e quierd: 1|

3T TAAUTITeaTie AT Safiehl shel |

FHHTTE TRRTT faamieager T

afevaravd ged S TN US|

wAfaHmET ~thus, = fa=IETgshT 90 - no knowledge is higher than Matrka.
T Gfad THETET: HIJeRan: HEf-yeehe - greatness of Matrka
has been indicated in scriptures. Matrka cakra means, grerd - already
explained, AF—3, ATT<T—3HI, T=51—%, Mfe—3, etc. ¥feRT B - group
of energies, FIEMA= T WEEY HHAYHT: - T SENA( - that wheel
of AThI=sh 1s made of ﬁl?[, A=, =3[, AT and feran. In that wheel you
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do not feel that these five energies are separate from Siva. He is blessed
with all these five éﬁergies. Td=ag fegamo 32f§dH - here in Sivastras,
he explains this theory of W%k in these words vividly. faad g
IS AR faaw gemeieTer UShIITAH - this has been
explained thoroughly by my great master Abhinavagupta in the
commentary of ParatriSika and Tantraloka also. 3o = #MfESHd - it is
said in SNESHT I3 — 9 EREINEIEIE ST, - that in the field of'
HiehT the supreme heroine is Kundalini. She is not life only of world of
Matrka, but the germ of Matrka also fageqehT - and filled with
consciousness. TS YawSIHuREA 31k a1 - from that Kundalini, three
letters namely #, ¥, 3 get rise. In the system of letters Panini also starts
with 3, g, 3, because 3TJW—3 is first letter, 353T—3 is second letter and
3I—399Y is third letter, Td: 9: - from these three letters rise of all letters
take place 3T SIS~ takes rise from letter ‘37 , I - until,
Tffdr e - the flow of et (energy of fa®) takes rise TwerRIfE
FSRRI=ATC fa&7ie 92191 |9 - From that &7 rise of letters from & to

take place and that is five-fold. Rise of Kundalirii's, bliss starts from heart
in five places. First place is €% - heart. It is every where that awareness
is heart, it is consciousness, second is 9T - soundless sound is called A1
it 1s not produced, it takes place, third is THYT - in the supreme state,
fourth is fa=UeH - in the supreme void or between the two eyebrows
and fifth is §HT=Y - in sahasrara (a thousand petalled lotus). afgvaT=<Ive -

in external world and in internal world, BSaTd S9! & |: - this ey

of thoughtless I or I consciousness pervades all the five states of body
and the world. In external state it is in universe. In internal state it is in

body, in Nada, in Supreme state and in voidness. AT & H=:

& IASYAT - if this secret of Matrka is not realized all recitations of
Mantra are useless just like heap of clouds of Autumn go rainless.

ﬂﬁﬁmﬁﬁﬁaﬂﬁmﬁi = 9 - the qualification of master is only this
that he makes one realize that 3TSH - the first 37T-37 and 3= - the

last 3TATET-T” and how to combine it. T5: HIsafia w1 &) SadreTeh:
- that master is to be adored as people worship Lord Siva. You must not
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consider that kind of.master an ordinary being.
setreRmaTe aq fefaq snfearagd aa:
T fags T ud T qvafe - when once you realize the

reality of HIJehT=eh then whatever you do in your routine life that is filled
with universal consciousness i.e. EUUHI means Wﬁmﬂ‘gﬂ |

Udd 9 = - this has been said in Spanda also —
O3 foranforent wiferd: foae3e this energy of action of Lord Siva in His

individual state of life or existing in the fettered is a binder and the same
when realized as forming a path to the reality secures the Supreme power.

(to be continued)

SPIRITUAL REALISM
Dr. B.N. Pandit

(continued from last issue)

The phenomenon enjoys an absolutely true existence in the pure and
absolute consciousness alone. Its existence in Maya is simply a manifested
one. Manifestation is termed as Abhasa. The whole phenomenon consists
of abhasas in Saivism. Besides, as discussed above, we deal only with
such objects 1n our knowing and doing which become manifest in our
knowledge by the means of our ideation. Therefore the ideation itself
appears in the form of all objects. Ideation is a sort of manifestation or
abhasa. Therefore the whole objective existence consists of abhasas. This
is that Abhasa-vada of Kashmir Saivism which is some times taken by
some scholars as idealism. Such scholars forget the above mentioned
views of the great authors of Saivism in this regard. Objective entities,
thought consisting of manifestation and ideation, are in fact real because
of their utility, their constant existence in past, present and future and
their being the common targets of the knowledge and action of all beings.
Utpaladeva asserts that the ideas of action, relativity, generality, compound
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substances, space, time etc. have all of them a real existence because of

their being constantly existent and full of utility. Thus says he :
Kriya-sambandha-samanya-dravya-dik-kala-buddhayah; Satyah

sthairyopa yogabhayam ekanekasraya matah. (I.Pr.I1-0-1)

All the tattvas from SadaSiva to earth are Abhasas and even then are
not false like the sons of barren women. These are real and have to be
taken as real in accordance with the pragmatic view of Kashmir Saivism.
Besides, being ever existent inside the absolute reality, and shining there
in the form of pure I-consciousness, these cannot be taken as unreal.
Their existence in Paramasiva in the form of His divine potency 18 their
absolute reality. It is only their objective manifestation which is a creation
and which has a beginning and an end but even then such reality though
a Samvrtisatta, 1s a reality as asserted by Abhinavagupta (I.Pr. V. I1. 1-4).
The absolute reality of all phenomena 1s thus a spiritual reality in
accordance with which these exist eternally within the divine potency of
Paramasiva. Since the stages of Vidya and Maya are the extrovertive
reflection of Sakti, and since Sakti is an absolute reality, all phenomena
are to be taken as real by us who also appear in the field of such Abhasas.
That is the realism as established in the Siva monism of Kashmir and has
on its such character been termed here as spiritual realism.

Such realism is quite different from the realism of Nyaya-Vaisesika,
Samkhyayoga and Sarvastivada. Nyaya-VaiSesika propounds a theory 1n
accordance with which all matter in the form of atoms 1s to be accepted
as an eternally real substance existing outside the knowing subject, his I-
ness and his understanding. That is a type of gross materialistic realism
to which Kashmir Saivism does not agree, Saivism counts even atoms as
created elements and does not see such material realism as an absolute
fact. It is taken just an outward manifestation of the exact reality. Atoms
etc. do not exist outside the light of consciousness. A comparatively subtle
material realism is propounded in Samkhyayoga, undiversified objective
existence, containing the whole phenomenal existence in an unmanifest
form, has been accepted there as an eternally existent reality. It 1s basically
a subtle substance that takes the forms of all the instrumental and objective
elements that constitute the universe. Kashmir Saivism accepts both the
princeples of Atoms and Mulaprakrti, but does not take them as realities
existing apart from I-consciousness. It propounds a theory 1n accordance
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with which both such entities are merely some outward manifestations
of the divine power of the Absolute I-consciousness appearing as Abhasas
at the different stages of the divine play of the self-extroversion of that I-
CONSCIOUSNESS.

Sautrantika and Vaibhasika schools of Buddhism propound a theory
of two independent realities flowing concurrently. Such realities are :

1. Ever changing currents of momentary Vijfiana or consciousness
appearing as citta or the psychic apparatus and (2) Such currents of
momentary matter becoming evident in the light of Vijiiana. Citta goes
on appearing momentarily in its different states and matter moves on in
the form of momentary material entities. Both of them flow independently
but go on cooperating with each other. The Vijianavadins refute such
theory of independent existence of matter and material substances and
propound a theory in accordance with which the material existence 1s a
mere outward manifestation of mental idea appearing in the manner of
dreams on the basis of past impression lying in the currents of minds.
Kashmir Saivism agrees with Vijianavadin in refuting the Bahvartha-
vada, the theory of the real existence of matter outside and independent
of mind. But it does not take it like a dream and does not agree with the
Vijiiana-vada in such respect. As already discussed, it propounds a theory
called Abhasavada, the theory of manifestation in accordance with which
all phenomena are the abhasas of the reflections of the divine powers of
the absolute I-consciousness brought about by its free and playful will
that is its basic and essential nature known as its Godhead. A reflection
can not be said to be non-existent. It is therefore a reality. But it 1s not an
absolute reality but a mere manifestation or abhasa. The universal
reflection is not the reflection of any mental idea of any being, because
ideas rise in their minds while the universe is basically the manifestation
of the powers of pure I-consciousness shining at a stage that precedes the
manifestation of mind and mental apparatus. The absolute I-
consciousness, being charged with the stir of spanda, manifests simple
this-ness at the stage of Vidya. Such this-ness appears as an entity different
from I-ness at the next stage of the play of extroversion and such stage 18
called Maya. Maya, being goaded by Lord Anantanitha, spands itself
into five kafcukas, the tattvas of limitation with which the finite I-
consciousness is reduced to utter finitude and appears as the purusa of
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the Samkhya philosophy and his limited objective element of this-ness
starts to shine in the: form of prakrti, the cosmic energy. That energy,
being goaded and directed by Lord Srikanthanatha, undergoes change or
parinama and becomes transformed into instrumental and objective tattvas
including mind. Nothing is thus created and nothing is destroyed.
Everything becomes manifested through as evolutionary transformation
of the basic insenscient fattva called Milaprakrti and every thing becomes
dissolved into it through an involutionary transformation. The element
of Samkhya realism to such extent has been accepted in the Saivism of
Kashmir but it asserts that firstly Malaprakrti is directed and driven to
such two faced transformation Sﬁkaljl:hanﬁtha secondly, both purusa and
prakrti are the tattvas of creation manifested in such form by Lord
Anantanatha; thirdly, the basic creation this-ness is the objective
manifestation of the creative power of the absolute I-consciousness
brought about by such consciousness through its extrovertive play of the
outward manifestation of its divine powers. The objective existence is
thus a reality at all the levels from pure Sakti to the gross objective
phenomena in this universe. The same phenomena appear objectively in
the universe which are already existent in the pure and absolute
consciousness in the form of its divine spiritual power known as its
Godhead. That is the spiritual realism of the monistic Saivism of Kashmir.
It is sufficiently because a perfect Sivayogin sees God and God alone in
each and every phenomena. But Kashmir Saivism is sufficiently different
form the patheism of west. Firstly, the Sivayogin see God as such absolute
consciousness which transcends the whole phenomenal existence while
pantheists do not agree with such principle of absolutism. Secondly, do
not accept any transformation of God into phenomenon but take it as a
mere reflectionary manifestation of His divine powers while pantheists
believe that God becomes actually the phenomenal universe and is to be
realised as such. Vaisnava pantheists propound the theory of a personal
God living in a divine abode but Saivamonism takes such God as a deity
created by Paramasiva and takes the Almighty God as absolute I-
consciousness containing everything in Him in the form of His devine
Godhead which is identical with Him. It propounds thus of such realism
which may not stand the test of western philosophy but which is well
established on the basis of the superior psychological revelations attained

by Siva}fngins in the state of intuitional experiences termed as Dar§ana.
(14)
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UTPALADEVA’S SIVASTOTRAVALI
— An Untold Story of Lord Siva

—Triloki Nath Dhar

The author, Sh. Trilokinath Dhar, is a resident of Safakadal
Srinagar. He was an ardent devotee of our Sadguru Maharaj. He
used to meet our Lord often on the days other than Sunday. The
learned author is a spiritually advanced person and an author of |
many books such as “Concept of ‘T',” Spiritual fiction — A bunch of 5
short Romances” Mata Rupa Bhawani, Mata Vaishno Devi, Cas-
cades, etc.

We are grateful to the author for writing this article for our Malini journal. The
article is self evident of the author’s deep study of the book “Shivastotravali.” The crux
of Kashmir Shaivism has been underlined by the author in the very beginning by

rendering the translation of the verse:—
ATV HedE wEvaretT A
3t et weufed S S =1

The chief peculiarity of “Bhakti”—devotion has been vividly depicted and ex-
plained as such:—

T A T AU ATt d: sty goftad)
araT fyrammsfary afemenr yorer

Professionally an A.L.R. Broadcaster the author seems to be proficient in spiritual
texts of the yore. We hope that the author will bedeck our ‘Malini’ by his peerless gems

in future also.

Thousand salutations to Supreme Master, Utpaladeva, propounder of
Pratyabhijna Philosophy, most worthy progenitor and guide of Kashmiri
Pandits.

Sivastotravali of Utpaladeva is a hymn in praise of Siva, Supreme
Indefinable Being, offered out of intense love, longing and pining. There
are twenty hymns containing crystalline and nectarous verses free from
every trace of confusing logic. With humility we try to bring out refined
substance of the glorious and melodious hymns.

Is there anyone who has realized Siva without cffort or means or
method or meditation and is fully conscious of Siva’s presence? Who 1s
the first person in the history of mankind who attained Siva consciousness
without effort. There may be some persons who attained Siva
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consciousness but ingoint of time and space who was that. Such a person
whether he existed. in the past or is living in the present is worthy of
adoration having attained Siva consciousness directly through the grace
of Siva without having resort to traditional and time-honoured means of
upasana. In the first verse of Sivastotravali Utpaladeva offers salutations
to such a person. He says that everything exists because of Siva. Naught
exists because of Siva. A devotee drunk with the wine of LOVE is in
harmony under every fluxion and fusions. The greatest wonder is that
though a Bhakta (a devotee) having fully realized that Siva alone exists
yet remains blissful only in seeing Him as separate from him.

Siva is the creator and sustainer of self in every individuality and
every being is attached to the self and love of self is creativity. Thus, a
devotee sees Siva’s love in the nature of being.

One may realize Siva in a unitary experience but the blessed devotee
clearly sees Him amidst worldly activity also. Pleasure, pain and igno-
rance only sharpen a devotee’s urge to attain to Supreme Siva.

Devotees have through depthful inquiry and direct experience real-
ized that Siva is the ultimate root and cause of the universe. They per-
ceive Siva in all states and circumstances proving false that a particular
mode or stage is indispensable for communion with Siva. No system of
worship or yoga or penance 1s prescribed for gaining access to Siva. LOVE
alone is considered as the propeller and pathfinder on this journey.

It 1s a paradox that the mind which is at the root of all suffering but
when saturated with divine love fully enjoys the ultimate bliss of libera-
tion.

Salutations to Siva’s power which manipulates consciousness vari-
ously as sun, moon, stars, rest, motion, creation and preservation.

Obeisance to Siva whose body radiates sacred glow having been
smeared with the holy ashes of the blazing Universal Fire in which entire
universe (with galaxies) falls as oblation.

Salutation to Siva’s Fire - soothing and overflowing with immortal-
ity. Neverthless, horrific and hard to comprehend its destruction of the
universe!

Homage to auspicious Fire of Siva which’is so intense that the mol-
(16)



ten marrow of the three worlds falling as oblation into it set it unbearably
ablaze. '

Submissions to Siva - Supreme I-consciousness which makes indi-
viduality manifest as “I"” and *“I”” cannot be located anywhere in the brain
being above and beyond matter.

Thousand submissions to ineffable Siva, the only cause of the uni-
verse, and variously invoked by Bhaktas as Mahadeva, Rudra, Sankara,
Maheshvara, and untainted while His will moves all multiple manifesta-
tions in the mire of material world. Verily He is miraculous beyond com-
prehension weaving magic web of numbers and spatial computations
and Bearer of Supreme Beauty. He is one without a second and some
devotees saw Him sporting with skulls in the company of realized souls.
All orders, left, right or middle proceed from Him.

Obeisance to Siva, Lord of horrorsome, host of multiplex Shaktis
working in orchestra for the functioning of the sense organs, exciting
sensations and responses, verily beyond human mind to understand. These
Shaktis make all sensations to rush in through the portals of senses for
offering worship to Him. Verily Siva is the supremely satisfying immortal
universal consciousness. Verily we find inbuilt script in every phenomenon
within the four dimensional continuum of the universe. In biological world
organisms develop according to genetic script. Siva rules without a script.
A mere glimpse of Siva reveals indefinable unique sovereignty briming
with immortality and absolute freedom. All praise to Siva, sustainer of
worlds. Whenever a devotee feels isolated he seeks refuge in Siva who is
beyond real and unreal.

Interplay of first, second and third person is mysterious but Siva be-
ing the prop of all persons is the greatest mystery.

Siva’s sport is creation of Brahma, Vishnu and Indra and dissolution
of the universe. Siva creates gods for creation, for preservation and for
mental and vital functions but the sport of dissolution of the universe
Siva retaineth exclusively to Himself.

A single glance of self illumined Siva with single digit horned cres-
cent adorning His brow is ineffable in granting immortality.

Nothing exists beyond Siva. From inexpressible plane He appears
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performing japa as-#s proven by the self existent rosary of alphabets.

Even after knowing Siva one gets deluded. Praised be Maya Shakti,
Siva’s consort.

Adoration to mind which confirms my existence and though restless
runs after Siva, refuge of the lords of creation and Preceptor of the three
worlds, consorting Supreme Shakti, the Mother of the Universe.

In what cosmologists define as the darkest period of the universe and
termed Shiv Ratri by Utpaladeva is characterized by total absence of
luminaries but in which Siva alone 1s copiously self-illumined with
ineffable glow.

“Is there a recess in the Alps of mind where I would remain absorbed
in supremely blissful uninterrupted contemplation of thee. Reveal thy-
self unto me from any state, objective or subjective, from within or with-
out or from any object within or without.

“In a blissful posture satiated ever with enjoying whole universe as
food cast thou a fleeting grace-showering glance on thine devotee. Even
after having found thee and having realized that this universe is a glorifi-
cation of my own self I would never relinquish bliss of LOVE for thee.
Thou being without a second what else thére is for me to crave for.”

A creative writer creates a character which, though fictional, appears
real to us and steals all our sympathies and we behave as if the character
1s real and if this character is struck with a tragedy we weep. What about
creations’ creator? We fail to understand what is unbreakable attachment
to the objects of the senses and what is onepointed devotion to the Ulti-
mate Reality, the source of all creative activity. To understand the differ-
ence between the two 1s only possible through the grace of Immortal
Lord.

At all times and under all circumstances and in all activities Utpaladeva
would like to remain immersed in the love of Siva.

Brain 1s the root and all the organs around the stem of vertebral column
are like branches. The jeeva with I-consciousness and ego is mysteriously
and 1nvisibly tied to the brain and passes through wakeful state, dream
state, dreamless state and deep dreamless state where ego is totally
immersed in stupor without differential. All yoga consists in breaking
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the thongs that bind jegva to matter through material body. However,
deep love for Siva inexplicabl leads to emancipation and the devotee is
engulfed in the infinite and self-radiant universe of consciousness shorn
of compartmentalization enabling a devotee to offer uninterrupted worship
to Maheshwara, the Lord of the universe with beings. The path is through
inward self which when revealed is remarkably respleadent and immortal.
Stay in self is possible only by worshipping lotus feet of Lord Siva. Those
devotees who have been touched by the soles of His feet realize sometimes
through supernormal flashes the ocean of immortality transcending visible
universe.

Siva is consciousness with which human thought on any plane can-
not experiment with or explicate yet is supremely blissful.

In that supremely indefinable mansion of Siva’s presence where
Brahma (creator), Vishnu (sustainer) and Indra (artful controller of men-
tal and vital) only remain waiting and have no authority to enter. The
tiniest droplet of the nectar of communion would free one completely
from the pathogen of duality enabling never to turn away from worldly
pleasures.

Utpaladeva exclaims: “Let the intensity of my love transcend all limits
and ram with irresistible force into Siva’s presence breaking brackets.
bonds and nails that bind.” For elucidaton let us insert a set of queries
and replies:- |

“Self is self-existent and everything whether real or unreal exists be-
cause of self.”

“Whether you exist or not the universe has been in existence

“That is known to you because you exist. He and you exist because
“P” exists. I-consciousness is the only reality. “I” knows truth as well as
untruth.”

“I-consciousness is preponderantly under delusive forces. Is it pos-
sible that “I” is completely shorn of delusive forces and directly without
effort achieves full view of the Reality and real nature of physical and
material forces.”

“Sudden recognition through the grace of Siva leads to supreme state
of knowledge and bliss.”
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“Can one by mere flash of Siva’s grace understand the nature of Siva
and origin and development and dissolution of the universe?”

“We had religious leaders who preached that the earth is flat and is
the centre of the universe; sun moved round the earth; sky was a canopy
of glass, on dooms day the canopy of the sky would crack and crumble
like glass and pieces will fall on earth; the sun was created after earth:
that procreative fluid flowed from backbone and ribs out through the
privy organs. These ideas are contained in the holy books of such proph-
ets as are worshipped by millions. If these prophets preached unscien-
tific facts had they realized God.”

According to Utpaladeva entry into real knowledge of Ultimate Re-
ality is through self recognition which is not an easy affair but can be
rendered easy through real and intense love for Siva. A lover should pro-
nounce such a lament out of burning sensation of separation that Siva is
compelled to reveal Himself.

All human beings have two eyes which transmit an image as electri-
cal impulses to the visual cortex at the rear of the brain. The whole pro-
cess of vision is very complex and so far not fully understood. The eyes
make us to an object in three dimensions. However, Utpaladeva says that
Siva has three Eyes. An accomplished practitioner of Yoga has also three
eyes, two physical eyes and one invisible eye between two eye-brows
where Kashmiri Pandits applied rilak in older times. Two physical eyes
are not under our control. Similarly, the third eye of a yogi is not under
his total control. Third eye enables a yogi to see in four dimensions. He
can view things of the past, present or future. He can read the thoughts of
a person. The power of the third eye of Lord Siva is infinite in its range.

Consciousness which transcends space and matter is itself the proof
of Siva’s existence. The nihilist by negating existence of Siva axiomati-
cally proves His existence because nihilist cannot exist apart from Siva,
the supreme source of consciousness and immortal beauty and bliss. For
Siva’s grace and touch Utpaladeva was ever pining.

Though individual self is indivisible from Siva yet is steeped in mor-
tal characteristics. All objects are pulsating because of Siva’s power. That
person is surely exalted whose fore-head bears the mark of prostration.

Siva, three-eyed, crescent adorning forehead, Ganga entagled in flow-
(20)
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ing locks; bearing awe-eveking skull, rosary, fearsome trident, symbol-
ized by moon. His ineffable light transcnds all lights. His sport—cre-
ation of worlds.

Siva in the guise of an ascetic perplexes fools! Supreme wisdom is to
view all existence as Siva’s!

Though for a trice, even a common man sometime attains Siva con-
SC10USNESS.

Awefully Supreme self-conscious Siva has irresistably enveloped the
whole universe as I-consciousness which triggers the tug in an individual
between irreconcilables. Utpaladeva prays that he may be endowed with
an 1ota of Supreme Being’s Self-consciousness which would enable him
to become Lord’s worshipper forever.

Utpaladeva says, “The ways of the Supreme Beings are inscrutable.
He has given me self which 1s His own self overflowing with the nectar
of immortality but partaking of this wine is not dependent on my will”

Utpaladeva prays to remain ever drunk with the divine wine of in-
tense love for Siva. -

Ripeness of Love for Siva is liberation: The moment one is struck by
the bolt of Love for Siva heralds liberation. But it is perplexing that dawn-
ing of love for Siva 1s not possible without His pleasure.

In the esoteric lore of Shaivism, Gauri’s union with Siva 1s of great
significance. Gauri is jeev’s swamini. Without Gauri’s pleasure one can-
not attain to Siva.

Utpaladeva considers himself as the servant of Siva, Lord of the Uni-
verse. He wonders at the meekness of Siva that He is worshipped by
servants and also attained.

Lovers of Siva having accepted the immense universe as the
wherewaithall for offering worship are infused with alacrity as well as
gravity.

Devas (gods) by churning Ksheersagar were rewarded with a pail of
amvrit. Likewise, a devotee absorbed in worship and bodily organs axially
stirred up by blissful vibrations partakes of immortality, — conferring
nectar.
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Worship without any time-honoured procedure offered in mad love
also bears the fruit of union.

Worship is celestial cow which not only nourishes with milk but also
grants all boons.

Worship of Siva is a veritable treasure and bodily organs begin to
effuse ineffable beauty.

Utpaladeva wanted all his organs to acquire full development for of-
fering worship to Siva.

Individual self, store-house of multiplicity, is Siva’s projection. Ev-
erything in the world proceeds from Him. Lord cannot become the sub-
ject of imagination of a puny individual. Lord’s grace is all one should
crave for. Utpaladeva says, “Siva, master of three Shaktis is my father
and Bhawani is my mother with this realization I wander in the acme of
ecstasy.”

“Siva 1s light of all lights. His supreme intelligence holds universal
sway proclaiming “all this I am”. Salutations to His Kriya Shakti!”

Those individuals who, without renouncing the world are beholding
everything as Siva’s supreme light, are indeed blessed.

Truth vis-a-vis nihilism apart from individual does not exist. This
explains Siva’s sport of destruction, dissolution and disappearance when
SIVA ALONE EXISTS.

Nought or unity does not apply to Supreme Siva. His Iccha Shakti
creates everything. He is the source of I-consciousness endowed with the
gift of comprehending the beautiful as well as the ugly.

“Siva didn’t create anything other than bliss.”

Take for instance a society. For a comfortable life for every individual
and for the happiness of the whole every type of work is indispensable.
From the work of a sweeper, a smith, a gardener, a farmer to that of an
intellectual, a scientist, an educationist, a technologist, a builder, a writer
- all are essential for the blissful life of the society. But distinctions arose
through the ages branding one kind of work inferior to the other. Gradually
societies broke up on the basis of profession, caste, creed and colour.
Self-interest led to exploitation, sour conflict and confusion. Utpaladeva
proclaims, “thou didst not make anything other than bliss yet sore conflict

and disharmony prevail.” He pays homage to Siva for being “the source
(22)
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