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with Vimarsini Sanskrit Commentary of Sri Ksemaraja

VIl

Isvara Svariipa Svanii Laksmana Joo Maharaj
(Continued from last issue)
3% o 4 TIRTERI—As is said in Bhargasikha:-
qcg = Shici © hellehelld
faereTel afqaiaareay|
Uahrag AT fasheastd

e W | HgaT swmuta i gfan

dgl—at the time of getting wheel of energies, §—he, Hachld—
digests, 9d—everything, Jg—digests death, & ei—and time, I el
ard—and the bundle of all activities, fehSITei—totality of all emotions,
yfaqufaarei—the object of all perceptions, ¥ehlc=i—one thought or
AT —of various nature, fashedsiid—group of thoughts.

At the time of getting wheel of energies, an aspirant digests every-
thing. He digests death, time, the bundle of all activities, totality of all
emotions, the object of all perceptions, one thought or many thoughts,
because when an aspirant perceives something he becomes one with that
and at that time he digests this whole thing

A dRaenaid—In Viravali also:-
I 4T AT~ g avaaoan: |
ot fafa uya wraeet see gafeass i 3idi

Jd—where, ﬁ—ﬂverything, o4 A~d—is destroyed, Tel<—burnt to
ashes, deag=An—all the thirty six elements, di—that, fafd—consciousness,

u¥d—should be perceived, HTAEAI—in your own body, THTATTA
THafeg—which is just like the terrible fire.

Where everything is destroyed, all the thirtysix elements, are burnt to
ashes, that consciousness should be perceived in your own body, which

(6)
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is just like the terrible fire. SrA=TferAT fas@sfu—In Malinivijaya Tantra
also it is said:- ’

Teafed T Sada fafara
T WHTAYT AT ITIeh: WISATT =T 1l
AT Taed T &gy

I=fed—which cannot he uttered by gross or subtle way of speech,
Iq89—with one pointedness, fafa=T@d—contemplates that reality, 3
FHEvI—which trance entry, GHT@ﬁ—gets, IMh:—Sakta Samavesa —
absorption in divine consciousness by means of Saktopaya, §—that,

FATTEEId—is known as.

When an aspirant contemplates that Reality with one pointedness
which cannot be uttered by gross or subtle way of speech, he gets trance
entry in his nature and that entry, is called Sakta Samavesa - absorption
in divine consciousness by means of Saktopaya.

sFAT—by this narration, Tded—the same idea has been, TFaT—by
another Sastric procedure i.e. by Saktopaya, F&UaH—ascertained

U= U auIrEaT faeHraTdria AlaeRg=Hiierad|
Tasa—this, TCTEORUNAETa—by serving the lotus feet of great

master, IR ATAITd—comes into experience, AT&sh—not much,
IHIieid—has been explained here.

The same idea has been ascertained by another Sastric procedure i.e.
by way of Saktopaya. This kind of contemplating power is obtained by
serving the lotus feet of your spiritual master, so it is not explained much
here

qAea—

TR S geragar!

T vIth Tehfavauyd Yicht TIH: || (FA=CohILehT 2,2)
TS WA GEeHd % AAedr|

Faee Sramia aageh Tl (FT=eheRT 3,2%)
3 = WoIH ST e

(7)




Meaning— We offer our salutation to that Samkara who is, the
fountain head of alf glory manifest in the wheel of energies and at whose
waking and sleeping the world finds its rise and dissolution.

: But when he gets established in the one principle, then he regulates
- dissolution and origination of the subtle body and gets the status of a real
enjoyer and then becomes the lord of the wheel of energies.

Uded—the same idea has been, T&d—described, THH=RAYARI=T—by

means of the first and the last verses in Spanda Karika:-

Td STHEATvae T HITISeITNE: HIsTT seare—
TAAAHYANS TATHRT FHqa: 11 9l

(Jagratsvapnasusuptabhede turyabhoga sambhavah)

Td—thus, STHE Y —to the individual in whom the world has
been assimilated to the inner Siva consciousness, & FHI FeATYE:
FhIsfi—then difference in Samadhi and HcgGTq—rising up from meditation
does not arise. $cdTe—it is explained in the following Sitras:-

WIId— the waking state of consciousness,
- the dreaming state of consciousness,

HHYH— the profound sleeping state of consciousness
¥2— in difference

Q'ﬂ'f— the fourth state of consciousness,

TANT— means THEFR—the joys, I consciousness of Siva, §¥a:—is
everpresent in other three states, or Ha:—means coming into existence.

Thus when one is sentenced to one pointedness and in whom the
world has been assimilated to the inner Siva consciousness, then differ-
ence in Samadhi and rising up from Samadhi does not arise. It is not
essential that one has unity-consciousness in Samadhi alone but in the
worldly affairs also he is blessed with unity consciousness.

When in the differentiated state of Jagrat (W), Svapna (FH)
Susupta (F9H) expansive state of Turya (g3 is experienced by an
aspirant then for him Jagrat, Svapna and Susupta states are one because
it holds together the consciousness of the other three states being an
integral awareness.

(8)




g2 et STeEEgyEE 98— AArE—gaearad Ty,
“aﬂﬁr%ﬁ:”‘sﬁrmnwlgmlmﬂ:Hﬂf@ﬂwqﬁwqwﬂm—ﬂﬂﬁl{:,
T 99—l qdaHehigde Nhaednges Jaarad: | fefag
99 39 Gfaq 3fa werd usf< taq =

TAG: YOAHHTI: AT WA |

TGS HHET T, ATFTSAT 40T |

ad aq ofF WETEant aer udey wam|

FgleRTor: T STe forst gweaeRn

HTETEddq gu=redrearte Farasy|

TATEAT it TgA™ ANHE! qaraTHT e e S|

sfa smifiaman e |

a1 (EUfasIHOT{—these three states which are to be explained
in next Siitra, TICTAYYHAT H¢ ATIEY YUshcard 98 —in the differenti-
ated states of these three by the means of 324! Y 3fd Afra™—indicated
in the Satra ‘udyamobhairavah’, ¥RIATHA:—which is a glow of the

=2

internal light, FaSIT{=Ia&—when expansive state of T4T takes place in
all the three states ‘g}ﬁm—ﬂf Turya the fourth state of consciousness,

T:—which, 3T9M:—a9ch:—the Joyous experience, T&rgwe: fAeama—
abides permanently, in the Sadhaka THEHERIEIE 6 HEANT I
gaareag:—who is united with the Siva consciousness, by the great yoga

already described shfag—some, TV s97 Hfadq sfa werd yaf<i—read
Hfad in place of 94 in that case the meaning would he that there abides

the i of the rapturous experience of I consciousness of the fourth state.
Udq F—also it has been, gf¥Td—shown in, SF=sTH—candrajiana,

TATeAT—in the verse TAG: etc., TATINTHAE—that the Joyous experience

of I-consciousness of the Turya state, TETN i —is present 1n the case of
great yogi SRS —in waking state etc.

Hﬂﬁ:—]ust as the moon, TIH&E:—pure like a flower, H=T(—all
round, YT d—shines on the sky. GHI%IE:IHHQ:THITF[ ATRTEAd &HUTd—in

o)




one instant this whole universe gets purified with bliss—3T9=

e
&fd—in the same way O Devi!, e —this great I, &7 gHd e —

when wanders in'the world, =g ﬁlﬂ'ﬁfi—by the rays of his knowledge,
g4 STq—whole world, 5 I&deh—the entire varie gated, 3TA=ATE—from
© 37T hell ete., RTaT=Teh—to Siva, SR FH=AT dd—the whole world

is purified with bliss
wW=d—in Spandakarika also, the same idea has been HTREAT
GErdq—explained in the following verse ST etc.

These three states are fully explained in next Satras. In different
states of these three means when one aspirant who has got active
meditation power (there are two kinds of meditation. One is active
meditation and another is passive meditation. Active meditation is
superior one and there is no, other thought, yawning, moving, etc. in it.
Active way of meditation carries one to super state of consciousness.
Passive way of meditation is inferior one. That is this also and that also.
It 1s sheer waste of time and nothing else) This expansive state of Turya
takes place in all the three states. That happens to that yogi who is in great
development of awareness. Some read Hfdd in place of §94. In that case
meaning would he that there abides the Hfa of Joyous experience of I-
consciousness of the fourth state. Also it has been shown in Sri-candra
Jnana in the following verse that the joyous experience of I-conscious-
ness of Turya state is present in the case of great yogi, in waking state etc.

Just as the moon, pure like a flower, shines from all sides on the sky,
in the same way in one instant this whole universe gets purified with bliss.
O Devi! this great yogi when moves about in the world, gladdens all

round with rays of his moonlike spiritual awareness, the whole varie-
gated world from 391 hell to Siva.

In Spanda Karika also, the same idea has been explained in the
following verse:-

Even though the stream of individual differentiation which in
reality, 18 not separate from that principle of the states walking etc. is
aflow, that principle never withdraws itself from its own nature of
cognition.

(10)
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The Secret Exposition of
Amrtesvara Bhairava Mantra

Isvara Svariipa Svanii Laksmana Joo Maharaj
Om Jum Sah AmrteSvara Bhairavaya namah

[. Om
HTA avarg g g
T VGRS aerieat e |
Antaralina tattvaugham cidanandaghanam mahat
vattattvam saivadhamakhyam tadomityabhidhiyate

Oni- That being who has kept the 36 elements comprising the 118
worlds in his body, who is a compacted mass of consciousness and bliss
and who is exceeding great, that being is said to be the nature of Lord Siva,

and that is Om.

2. Jum

AT UUHYT et yTiehee 4|

SITHTATIRSAT VT | TeeT heaa i

Tadrgatma paramarsa salini saktirasya va

desakalaparicchinna sa jum sabdena kathyate

Juni- The energy (Sakti) of that Om is glorified with the state of Lord
Siva. It is unlimited by time, space and form. This energy 1s indicated by
the mantra “jum.”

3. Sah

fagargatmin nimtaa fraf
STt ATYTAT vifeh: |1 W gegeAa TReEq

Sisrksollekhanirmana Saktitritaya nirbhara
Jjagato vesita saktih sa sa ityucyate sphutam

Sah- The energy of independence, svantantrya Sakti, which is com-
prised of the three energies; will, knowledge and action, finding expres-
sion as the desire to create, planning to create and the act of creation, rules
over the 118 worlds. This is indicated by the mantra “sah”.

(11)



4. Amrtes vara_
YT AT A AT SE A aTa: |
WU AvaE ae GERe ||

Svasaktyabhivyaktimaye mokse'syaisvaryayogatah
svopasakanamamrtesvaratvam tasya susphutam

Amrtesvara- Liberation- moksa, cannot be achieved simply by action
or effort, Rather, it is only attained by those followers who are searching
for the self and who are longing to achieve it. Only then will the free will
of Lord Siva transform you. This is the meaning of Amrte§vara.

5. Bhairavaya
Aguifig WS ad ARSI ST |
iy guit S wheTE: |
Nilaharsadibhedena yadbahyabhyantaram jagat
ahamityamrsan piirno bhairavah samudahrtah

Bhairavah- When he has established himself in his own real nature
in the state of one pointed internal self awareness, then he must come out
and experience that same glamour in both the internal mental and the
external objective worlds. Blessed by AmrteSvara, he will experience, “‘I
am this, I am this internal world of objects and I am this external world of
objects. There 1s no other element than myself.” This is the meaning of
Bhairava.

6. Namah

TEUTUTHETEHT ~aTHTaTe] HehEEa: |
T Tagra= f[Fan~=a: JieeT |=aq |

Dehapranasukhadinam nyagbhavat bhaktasanihateh
va cidatmani visrantirnamah sabdena socvate

Namah- What does it mean to say, “I bow to Bhairava?”’ Real bowing
1$ to drive this physical body, this whole universe which is existing in the
outside world, into the internal world, which is also a body, the subtle
body, the body governing the dreaming state. Then, in turn, this subtle
must be pushed into that subtler and more refined state, the body of
dreamless sleep. And ultimately all these bodies are driven inside the body
of consciousness. Thisis real bowing and this is the meaning of namaskara.

(12)

—

e ——— e

R s

e e et e

i



7. FAEEqdEEy Sagaddt
frorar o vifwrafEm: @ Sacaqayat: |
Trayisaptacaturyugmamaye tritayavartmani
sthito yah saktisahitah sa jayatyamrtesvarah

Glory be to that Amrte§vara who 1s established in this threefold way;
in the first three short vowels, in the seven long vowels, and in the pair of
vowels, the two vowels, along with his energies, his thirty-four Saktis
which are the thirty-four consonants.

8. ITEGUTATT 9T 9T I
et Bryrerfacramts giy wifem)
Tafes fafauesee guediei

hitad aU et yummTfiedm i
Atmendudhamani yugesanareSaputra-
citram trisulabiladhamani srsti saktim
vaisargike citipade’'pyatha pundarikam
karncit param trikaparam pranamami devim

I bow before the Goddess Amrtesvari whose real body is parabija, the
mantra “sauh”. It is the body where she has created her energies supreme,
medium, and inferior. In inferior state of energy taking the form of nara
(individual), corresponding to the moon and to the objective world, she
has differentiated her form in four plus eleven plus sixteen ways, or thirty
one ways, from the element prthvi (earth) to maya and this corresponds
to the letter “sa”. In the medium energy iccha Sakti (sadaSiva), jndana Sakti
(1Svara), and kriya Sakti (Suddhavidya) are existing simultaneously that 1s
called triSuila and 1t corresponds to the letter “au”. In the supreme energy
exists the residence of “citipada,” the seat of Lord Siva. This corresponds
to the last letter visarga “h”. Here both Siva and Sakti exist together,
indistinguishably interwoven one in another.

9, aﬁﬂmﬁmﬁsﬁmﬁﬁ



S rimatsadasiva pade’pi mahograkali
bhimotkatabhrakutiresyati bharigabhiimih
ityakalayya paramam sthitimetya kala-
sankarsinim bhagavatim hathato 'dhitisthet

Kali, even while in the glorious state of Sadasiva, becoming ex-
tremely terrifying and forceful, attains the ultimate state of dissolution.
The aspirant, experiencing this transcedental Kali, should forcefully enter
into and attain that state of Kali.

10. T=9e T UATSAT SRI0T = US|

I TG q WA ULl

AT AT WHIHUT ST YIATAT STarEerari|
tanmadhye tu paradevi daksine ca para’para
apara vamasrnge tu madhyasriigo’rdhvatah srnu
ya sa samkarsini kali paratita vyavasthita

[n the central spoke of triSiila, Lord Siva’s trident, is the establish-
ment of para (supreme) Sakti. On the right side of the trisila is the
establishment of para-para (medium) sakti. On the left side of the triiila
s the establishment of apara (inferior) Sakti. Above this central spoke para
(supreme) Sakti is SamkarsinT Kalf, the Divine Goddess Kali Amrtesvari,

to be continued

(Courtesy from John Hughes)

TEAT U HER 3t wat fagsy an)
TN ST feerfaver aen qen)

Desire alone is samsara; therefore renounce all
desires. The removal of samsara is through
renunciation of desires; now you may live as you
like.

(14)
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_ Abhinavagupta’s

-ANUTTARASTIKA
Eight Verses on the Unsurpassable

Translation and commentary by
Dr. Bettina Baumer

SIS ahT

HRTHIST T HIET 7 o HUgfh- o=t 7 o

mm#awwawm?m
dfeeh A0 GHATYE 98 W 9 A

T WA 7 URUE 99 @ |94 IR N

There 1s no need of spiritual progress,

nor of contemplation, disputation or discussion,

nor meditation, concentration nor even the effort of prayer.
Please tell me clearly: What is supreme Truth?

Listen: Neither renounce nor possess anything,

share in the joy of the total Reality

and be as you are!

s 7 T gal SR arda &
T I T AT aeF faaar yeeen givniewan

freamiesey S YETESTETIYT=IYHT
a7 ferfarmas ar e fagt el Temafiera: u 1

In reality no world of transmigration exists,

so how can one talk about "humans in bondage'?

To try to liberate one free already

is futile, for he was never in bondage.

All this just creates a delusion like that

of the shadow of a ghost or a rope mistaken for a snake.
So neither renounce nor possess anything.

Enjoy yourself freely, resting in your self,

just as you are!

(15)



USSR Yo HERfuT: Shel e
m%ﬁm%ﬁa&aﬁmﬁml

a7 faegaraaar fasrasr adq
|4 WHANaEHEafaus fa=al 941 a1 i 31

What words can describe the Unsurpassable? In the Absolute
can there be any distinction between the worship,

the one who worships and the object of worship.

How and in whom can there be spiritual progress?

What are the degrees of absorption?

[llusion itself is ultimately the same

as non-dual Consciousness, all being the pure

nature of the Self, experienced by oneself-

so have no vain anxiety!

ARISH 7 famremeaaargamgaq

AT R AT HITHTT N Threiea: |

Y AYa Ay E A ariay:
gatgaues faaate: wife: gesenaa: n ¥

This bliss 1s not comparable te that which is experienced
through riches or wine or even union with the beloved.
The dawning of that Light is not to be compared

with the light of a lamp or that of sun or moon.

The joy that is felt when one is freed from the burden

of accumulated differences' can only be compared

to the relief felt while setting on the ground a heavy weight.
The dawning of the Light is like finding a lost treasure,
the state of universal non-duality.

ML C I te I CR R BIFE e L2

I wrar: giawrt- faygager faamayrmar 7 9

ih UvATH T8 T8 GEHT dadaehlcAdr-
Hiaguuaed fe = wd agratrsitu i

All states of mind like love and hatred, pleasure and pain,
arising and disappearing, to you appear distinct.
They are, however, part of the universal body,

(16)



their nature 1s not separate. Whenever you observe
any one of them arising, at once become aware

of their oneness: Lfnmﬂmplate in them the form of pure Conscious
ness.

Filled with this contemplation, will you not experience joy?

gataTawatwar fg T 9 werstarwa
HeAThRRIdehREgadi dui shd: TeddT|
o sue yiafHea @ ey v

TSTAghelg githeharATald: WGl 9l & |

The non-existent suddenly is brought into existence;
such are always the states of being in this world.
How, being intermingled due to deformation

of the intermediate state, can they possess any reality?
How find reality in the unreal, unstable,

in multiplicity of worldly things, a dream's confusion
or in deceptive beauty? Transcend the impurity

that causes doubt and fear and awaken!

AT T ASarsia esieagiiadr St
e it gamguauraT St o)
cdhous U fayafegar A s=aaa:

TET favaT Wiy JasasR e s 1 vl

It is not the Innate Being that gives rise to these various
states. They appear, created by you. Though unreal,

they become real through a momentary confused perception.
The glory of this universe is born from your will.

It has no other origin. Therefore your glory

shines in all the worlds. Though one You have many forms.

AT WAHATIREH AT fafrgte 971l ¢ 1!

I. Bheda: divisions, separation, duality.
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Both the real and the unreal, the simple and the complex,
the eternal and the temporal, that which, due to illusion,
is impure and also the purity of the Self-

all shine in the mirror of Consciousness. All this

is seen as having the nature of pure light,

as consciousness arises in self-awareness.

Recognising your glory rooted in your own experience,
share in the universal power of the Lord!

st siermaifrreraarefataar e @

Commentary'

Anuttara, the Unsurpassable, Transcendent, Ultimate or Absolute is
neither the object of devotion of this mystical Stotra, nor is it described
philosophically. Rather, Abhinavagupta is moving here in a mystical state
which can only be described negatively as ““that which has nothing
beyond it", anuttara. The word occurs only once, in verse 3, and there too
it is called indescribable. In fact, it is not surprising that Abhinavagupta
gives as many as 16 definitions of the word anuttara in his Paratrisika
Vivarana on the very first verse of the Tantra.

In his Stotras he is free from any literary, devotional or philosophical
restrictions and he allows his mystical inspiration a free flow. Here he
describes both the highest state possible to be reached by a spiritual being,
and he instructs his most advanced disciples in experiencing such a state.
The first three verses and verses 5 and 6 end with a personal address which
can go directly to the heart of the disciple/listener/reader. Only a Master
like Abhinavagupta can utter such mystical instructions, and only ad-
vanced disciples can receive them. He removes their doubts and worries.

In the case of immature disciples these instructions could prove
dangerous, since they negate everything that belongs to spiritual practice:
meditation (dhyana), contemplation (bhavana), reflection or discussion
(carca), concentration (dharana) or recitation of mantras (japa) (verse ).
The very idea of moving on a spiritual path and progressing on it is denied

I. Abhinavagupta's Stotras have been translated and commented upon in French by
Lilian Silburn and in German by myself.
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(samkrama, verses 1 and 3). For spiritual practice only has meaning if
there 1s a state of bnnda_%e from which one wants to be liberated (verse 2),
but Abhinavagupta denies that ultimately such a bondage exists. And if
there is no bondage in samsara, what is the use of the action of liberation?
What is then to be done?

Nothing, for every action, practice or effort is only a sign of the
limited being and is not fit for the anuttara. Thus both acts or attitudes
have to be abandoned: renunciation and possession (na tvagi na parigraht,
verse |, ma kimcit tyaja ma grhana, verse2). What remains then? The joy
of being as one is and having a share in the totality. Not by chance
Abhinavagupta uses the imperative bhaja in the first and last verse,
because the one who is established in his nature state (sahaja, verse 7)
shares in the divinity, in universality and universal lordship
(visvesvaratvam, verse 8). The injunction ““be as you are" is not an
invitation to egoism, but a reminder of our Divine and universal nature.

What is it then that separates us from this spontaneous state of being
if there is no bondage in reality? It is only the illusion of not being free
already, but an illusion which is not substantial, which is nothing but the
shadow of a ghost (verse 2). But since illusion has no independent reality,
itis also ultimately not different from non-dual Consciousness. Therefore
even the fear of being in illusion has no basis and one should be free from
the worry of not having realized one's true nature (verse 3). Nothing could
be more liberating to the troubled mind but these condensed verses.

What Abhinavagupta says here in very personal terms is expressed
more theologically in the Spanda Karika:

“Inasmuch as nothing can veil His nature, there cannot be any

obstruction of his in whom all this world rests and from whom it has come
forth.” (1.2)

In his Paratris§ika Vivarana, he comments on this: “Even if He (Siva)
1s supposed to be obstructed by a cover, He still shines by His freedom in
the form of that cover itself, and thus the Lord is always of the nature of
knowledge and activity." (transl. Jaideva Singh, p.79).

Therefore Abhinavagupta concludes in the last verse (8) that every-
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thing, even the so-called impure, the temporal, illusory and unreal,
belongs to the one, pure light of Consciousness. It is Consciousness alone
which creates all these states and conditions, and one should see only its
glory shining in everything (verse 7).

But 1s there a way of piercing through this veil and discovering its
oneness with universal Consciousness? Starting from the ordinary expe-
rience of the disciple which is always an experience of dualities, like
pleasure and pain, love and hatred, Abhinavagupta points out a very subtle
method in verse 5:

Since all the opposite mental states are aspects of the same Con-
sciousness, one should fix one's awareness on the moment of arising of
any emotion or experience.

By catching hold of this initial moment, called prathamakoti, one
enters into the oneness of Consciousness. In this way one experiences a

bliss and freedom which cannot be compared with any worldly joy (verse
4).

If there has been any burden, it was the burden of separation, of living
in duality and fragmentation (bheda), but the moment one is freed from
this, there is a relief as by putting down a heavy load from one's head. This
1s a moment of enlightenment, like finding of a lost treasure, the treasure
of the non-dual state (verse 4).

This awakening to one's own original glory makes one share in the
universal Divine Power (visvesvaratva, verse 8).

Thus the entire hymn glorifies the unsurpassable state - anuttara - and
leads the disciple from duality to non-duality. By the powerful expression
of pure spontaneity Abhinavagupta achieves a liberating effect.

(20)
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SADGURU ASTOTTARASATA NAMA VALI

e

by Composed by
= Prof. Makhan Lal Kukiloo
I'ranslated by Sh. Samvit Prakash Dhar

Continued from last issue.

L.

aFwua o FHftwar

T THIN [& TeHmS

(Sarvajna rapaya ca niskriyaya

Tubhyvam namami Guru Laksmanaya)

Embodiment of omniscence, free from the yoke of doership, To seek

thy favour I offer my
Obeisance to You, Guru Laksmana Joo

w&. Faft @wuT auaE™

L\9,

Le.

(Citi' Svariipaya tamopahaya)
Thou art the absolute Consciousness or the universal Consciousness,
dispeller of darkness of three malas, namely Anava. mayiya and

Karma malas.
Obeisance to You, Guru Laksmana Joo

AT GG TawTa
(Abala vrddhanta privamkaraya)

From simple and ignorant ones to matured ones or from little kids to
aged persons thou art endeering to all.
Obeisance to You, Guru Laksmana Joo

TS T a=yers

(Janmotsave sarvadhanapradaya)

On thy birthday thou art the bestower of all forms of gifts and the
wealth of supreme bliss.
Obeisance to You, Guru Laksmana Joo

6. Citiisthe consciousness - power of the Absolute that brings about the world process.

(Jaideva Singh)
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4R. USHIMERA o ARSI
(Sadardha sastrasya ca saradaya)

Expounder 6f the essence of Trika scriptures
Obeisance to You, Guru Laksmana Joo

. §o. 3T AT AT

(Adhva atitaya sarvantagaya)

Far beyond the reach through six standard pathways’, yet abiding in
all the beings.
Obeisance to You, Guru Laksmana Joo

2. INEHEUTT araaTd

(Sesasvarupaya sadatanaya)

Incarnate of Lord Sesa (because Laksmanaisconsidered an incarnate
of Sesa Naga), Eternal Thou art.
Obeisance to You, Guru Laksmana Joo

§R. WehTIIYT goiaend

(Prakasapunjaya susitalaya)

Though mass of Effulgence, Yet soothingly cool.
Obeisance to You, Guru Lak'sm_al_':a Joo

3. T geaga

(Niramayaya dvijavallabhaya)

Beyond the province of Maya Thou art, dear to twice-born i.e.
initiated ones
Obeisance to You, Guru Laksmana Joo

§¥. RIS WS

(Kalagnirudraya mahasanaya)

Kalagni Rudra®, the burning light thou art leaving no impression as
separate by bringing it to sameness with the self.
Obeisance to You, Guru Laksmana Joo

7. Six standard pathways are AT, TeTEdl, SHellel, HATET, YE9ET and UM

8. Place of Kalagni Rudra in human body is the toe of the right foot.

(22)
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gl.

g&.

g\9.

gC.

&%

90,

FEHAT FQfgara
(Abhyasalinaya sadoditaya)

Immersed in contemplation thou art ever risen, ever existant.
Obeisance to You, Guru Laksmana Joo

[ECHHERENMIEIR]

(Trivargadatre trigundatmakaya)

Though the giver of trivarga, i.e. Dharma, artha and moksa, you are
the embodiment of three gunas namly Sattva, Rajas and tamas, the
chief characteristics of Prakriti.

Obeisance to You, Guru Laksmana Joo

YATT®UTT ATTHT

(Prajhanaripaya Anuttamavya)

Embodiment of Super light consciousness, the highest, the Supreme,
the Absolute You are
Obeisance to You, Guru Laksmana Joo

BT HIRTT

(Isanadevaya mayaskaraya)

As Lord Is@na, (the first inner Sakti of Lord Siva expounding Saiva
Agamas) Thou confer directly happiness in this world and hereafter.
Obeisance to You, Guru Laksmana Joo

ST e g

(Kantaya tristhaya manomayaya)

Beautiful One, indweller of three states of T, Y9, 379 or W07
34T and FYHT there is identity with that incomparable bliss.
Obeisance to You, Guru Laksmana Joo

TEARIGeAT 0T

(Hrtpadmatulyava mregeksanaya)

Identical with the lotus of the heart and gifted with deer-like charm-
Ing eyes.
Obeisance to You, Guru Laksmana Joo
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0. warefersiu fema

(Sarvarthadatre'pi digambaraya)

Bestower of-all kinds of prosperity, perpetually naked® though You
are.

Obeisance to You, Guru Laksmana Joo

9. AEEERUTT TR fam

(Tejassvariipaya Gurave Sivaya)

Luminous One, O Master Thou art the very Siva.
Obeisance to You, Guru Laksmana Joo

93. FATTHI FTh AEShT
(Krtagasam drak aghadahakaya)

Destroyer of irredeemable sins instantly to those who are involved in
sinful deeds.
Obeisance to You, Guru Laksmana Joo

9%, ATCTehdedTd HHSAATH

(Balarkatulyaya samujvalaya)

Shining with full glory like the rising sun.
Obeisance to You, Guru Laksmana Joo

O, FagTATETEuT A
(Sinduralaksaruna ananaya)

With face glowing as vermilion, and resembling the red lac you
represent your Sakti (energy) too.
Obeisance to You, Guru Laksmana Joo

9%, FaTeHCaTd TR
(Sarvatmadevaya anakulaya)

The very Self of everything yet transcending classification.
Obeisance to You, Guru Laksmana Joo

9. The epithet Digamber in the original §loka conveys Siva's garments comprising the
ten directions of space.
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09, HTq WHI WHIUTHATH
(Matr prameya pramanamayaya)

The ensemble of subjective, cognitive and objective consciousness.
Obeisance to You, Guru Laksmana Joo

9. IO T8 ear

(Rasadhipatyaya rahahsthitaya)

Though thou art the lord of the universe yet you prefer to
remain aloof.
Obeisance to You, Guru Laksmana Joo

9R. SUHTHEFTT STHTET

(Upamdavihinaya upamadharaya)

You are beyond the field of similies yet all similies are possessed
by you.
Obeisance to You, Guru Laksmana Joo

Lo, [T Urd W—~lcHahld
(Svatantryariipaya spandatmakaya)

Thou artembodiment of Svatantrya— the indominable free will, and
Spanda - creative pulsation.
Obeisance to You, Guru Laksmana Joo

¢R. AT HIYHIHT

(Abhinavaguptaya Kasmiirikaya)

Incarnate of Abinavagupta of Kashmir
Obeisance to You, Guru Laksmana Joo

¢R. TanrayarT fagfagm
(Samkocasunyaya vibhutidaya)
Void of all limitations, and Giver of all glory.
Obeisance to You, Guru Laksmana Joo
43, W< e d 93ard
(Svananda lilotsava samratavya)

Engrossed in the self-enacted sport of joy.
Obeisance to You, Guru Laksmana Joo
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L%,

(A

A

AL

A

CR.

HITAHT T AT HTqehTeqeh T

(Malint svariipayg Matrkatmakaya)
Embodiment of Malini and Matrka'.
Obeisance to You, Guru Laksmana Joo

gdue 29 AT

(Dharmapada darsana dipakaya)

Thou art the lamp that lights up the path of duty.
Obeisance to You, Guru Laksmana Joo

RIE SR E R IR R D)

(Sayujvadatre parabhairavaya)

Bestower of oneness with Thy Self Thou art Embodiment of Para
Bhairava.

Obeisance to You, Guru Laksmana Joo

L1 S FS NP RN E o

(Padabjadiptya’pahatamalaya)

Destroyer of all three impurities'' with the mere glow of Thy
Lotus Feet.

Obeisance to You, Guru Laksmana Joo

autaeate faarvreRra

(Samastadainyadi vinasakaya)

You destroy all kinds of limitations, such as sense of dependence and
the like.

Obeisance to You, Guru Laksmana Joo

TEYaUd SSyauT

(Mahesvaraya Jagadisvaraya)

The Greatest Lord of all, Master of the phenomenal world.
Obeisance to You, Guru Laksmana Joo

10. Malini-A1E HI=11 JifeT=1— the letters arranged in an irregular form from ‘9’ 10 ‘%’

and this Sakti of letters keep within itself the whole universe. It is called HfE=
HIGeRT— Mother, the Paravak Sakti that manifests this universe. The letter and word
power supposed to be the basis of all knowledge, EIRLREIE HTdehi— Siva Sitra.

| I. Namely, anava, mayiva and karma.
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Ro. WXATY WX fHis=m
(Khasthaya swasthaya niramjanaya)

Established in the ether of consciousness, perpetually residing in the
Self, You are taintless
Obeisance to You, Guru Laksmana Joo

Re. fagm armgfin: e
(Vijnana jnanambubhih santidaya)
Giver of eternal peace by sprinkling with knowledge of Brahma and

His multifarious activities.
Obeisance to You, Guru Laksmana Joo

R3. THd WEATH HIgWad
(Gurave madiyaya moksapradaya)

My Master, Giver of Moksa, a correct knowledge of the true nature
of the self.
Obeisance to You, Guru Laksmana Joo

%3. Torareamma = iy
(Sivavataraya ca daisikaya)
Precept perfect, Lord Siva incarnate.
Obeisance to You, Guru Laksmana Joo

R¥. FATeaTaT Wiadqa—rd
(Anadibodhaya samvitghanaya)

Primal source, Mass of Supreme Consciousness.
Obeisance to You, Guru Laksmana Joo

%, AT Pt frara
(Acarya Samkaragireh Sivaya)

You are Siva personified of Shankara Carya Hill.
Obeisance to You, Guru Laksmana Joo

QE. WU Fd WHIH

(Parabhairava dhamnikrta samsrayaya)
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Pura Bhairava dham 1 Thy ctermal abode.
Obeisance 1o You., Guru Laksmana loo

Q. IRATUTH siteTewummy
( Bhrairavarapava Sri Laksmanayva)
Fembodiment of Bhairava, St Laksmiana Thou art

Obetsance o You, Guru Laksmana Joo

RE. @F&“ﬁfﬁﬁ SERE IR

(Khediggobhitvarga cakresvardava)

Lord of the Wheel ol Prestding Deities that reign over the ether of
conscrousness (khe'™). ten directions (dika) and the organs of cogni-
tion {go} and the animate world (bhit), Obeisunce o You. Guru
[Luksmana Joo.

RR. T TEMd HHUTH ehid
(Svucchandandathaya mamapalakava)
O Svacchandanitha, (Lord Siva. having five faces of Cita, Ananda.
lecha. Jnina. and Ky is cafled Svacchandaniatha, with his eiehteen
arms. He s ever ready to protect us when implored) my Protector
Obceisance (0 You. Guru Laksmana Joo

Qoo. IFYAGATT AT

(Amrtadravava Amrtesvardye)

Saturated with divine nectar, You verily are Amrtesvara, the lord of
the nectar of liberation.
Obcisance (o You. Guru Luksmana Joo

12 The throne of Para Bharavie an octaeonal wooden structure constructed on the
premuses of the Ishwar Ashram in the vear 1988 by Sviiml JT Mahard)

L3 Kheo an abbresiation of Khecharn, bs the subjective power of Pramata Dika, an
ahbroviation ofdikacare is the locomotional power relating tythe Five bahisharinas
Loy al aclond: G an abbreviatios ol socacd. represents the cosmitive povwer in
respect ol frve antalikuranas: Bhuao an abbhreviadon of bhiicari. is the power
comnected with the phenomenal woeld of bhavas ipbyvsical objects ol prameya
varsas Fronn the mecrao cosnue pointof view this consists o the internal and e xternl

LTSS
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0%, TAHEEUTT ReTvard
(Yajnasvarupaya phalapradavya)

You are of the form of sacrifical fire and also bestower of the fruits
thereof.
Obeisance to You, Guru Laksmana Joo

R0R. FAFEH AT YHIFAT

(Nanadatta Atreya putrisutaya)

Sti Nana Datta of Atreya lineage was your maternal grandfather.
Obeisance to You, Guru Laksmana Joo

03, AT eTedel Sre=Ty

(Satyaya nilotpala locanaya)

Truth personified, Your eyes resemble blue lotuses.
Obeisance to You, Guru Laksmana Joo

R0%. W@ﬁﬁmm

(Bhavabdhipotaya Suresvarava)

Being Sures$vara'*-Lord of the Gods, Thou art Ship for the ocean of
the phenomenal world.
Obeisance to You, Guru Laksmana Joo

oy, 9 wuTe Tea T

(Siva svabhavam dadate naraya)

Bestower of Sivahood to ordinary mortals - the bound Souls.
Obeisance to You, Guru Laksmana Joo

¢ o, faemyrine faemotar

(Vidyasariraya vidyarnavaya)

14.  SureSvara—A famous cave, where the oldest Siva Lirigaexists at a hill top of S99
(Jyavana is a place near by Pampore, Kashmir some 25 kms. away from Srinagar)
is known as §®aT-Suresvara Gupha. People of all faiths visit this cave temple in
the month of July/August on Asada/Sravana Parnima. It is said that mere Daréana
- glance, of this selfexistant antique cave liriga of Siva is purifier and liberates from
the bondage of this world.
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Knowledge comprises thy body, Ocean of Knowledge You are.
Obeisance to Y{)l}_:i Guru Laksmana Joo

g0, HEfdaTd HeheTyE

(Miirdhanyadevaya sakalapradaya)

Prominent among all Gods, Giver of all boons.
Obeisance to You, Guru Laksmana Joo

Qo¢. AN=gATT wWavrara

(Yogindranathaya Sadasivavya)

Refuge of all Yogis, Sada-Siva Thou art
Obeisance to You, Guru Laksmana Joo

Tq: TS FAAT WTh: T a1 TEEIE
T AT e TEEE yEEfa

(Yah pathet prayato bhaktah japet va Gurusannidhou

Guroh namavalt nityam Gurustasmai prasidati)
TAmTEeR Wrerd adany i
TiRAT TEE U g |

(Gurormahatmya maleyam sarvatapanivarika
Gumphita Gurudasena pikena hyanurodhatah

Those who everyday recite this hymn called “Guru Namavali” with
concentration or performing japa thereof in offering to the Master,
will indeed earn Guru's blessing. The greatness of this hymn relieves
one of all afflictions. This hymn, Guru Namavali, has been composed
by Sri Makhan Lal Kukiloo on the request of his fellow devotees.
December 3, 1996
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