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One of the most sacred and popular religious scriptures of the Hindus, the Bhagvad Gita has
profoundly impacted the minds of leading thinkers across the world. Among the great number of
commentaries written on it, two stand out as unique in their interpretations of its doctrine of karma and

nature of reality. These are the Bhagvad Gitarthasarhgraha by Abhinavagupta, Kashmir Shaivism's
greatest exponent, and Jiianeshwari by the great Marathi saint-poet Jiianeshwar. Abhinavagupta's
commentary presents the great war between the Kauravas and Pandavas not as an external event taking
place in the battlefield of Kurukshetra but as an eternal inner conflict going on the human mind. It explains
the meaning of the Gita not from verse to verse but presents its essence in accordance with the monistic
vision of Kashmir Shaivism with its stress on the identity of the individual soul with the Supreme Reality
as the all-pervading universal consciousness. Seen as one of the important texts of Kashmiri Shaivite
philosophy, Abhinava's Bhagvad Gitarthasarmgraha so fascinated Ishwarswaroop Swami Lakshmanjoo
that he chose to make his debut in philosophic exegesis by commentating on in Hindi as early as 1933
when he was barely in his twenties. And it could not be just coincidental that he delivered some of his last
lectures also on it in 1990 during his visit to Nepal. The mysteries of existence as revealed to Arjuna by
Lord Krishna are so amenable to Shaivite interpretation that he found it necessary to present his insights
about them to his devotees shortly before he gave up his mortal coil.

The lectures, as we stated in our last issue, were video-taped by one of his closest disciples John
Hughes who had accompanied Swamiji to Nepal on that occasion. Painstakingly compiling the material,
he edited and published Swamiji's revelations on chapters 1 to 6 of the Bhagvad Gita in the light of
Abhinava's commentary. By his courtesy we had published the profound Foreword to the work by Viresh
Hughes in the last issue of Malini. As promised by us, we are now serializing these lectures chapter-wise
for our readers' spiritual benefit.

From this issue of Malini, we are also delighted to reproduce in parts the Master's revelations about
the secrets of the science of Kundalini thdt he made in his presentation at the historical conference on
Tantra, Tantramahasammelana, organized by that colossus of a scholar, M.M. Gopinath Kaviraj at
Sampurnanand Sanskrit University, Varanasi. Written originally in Sanskrit under the title

Kundalinivijiianarahasyam, this paper had stunned the gathering of profound scholars who were there to
present their views and taken the entire conference by storm. Though Swamiji's reflections on the
Shaivagamic texts had already established him as an extraordinary scholar and practitioner at very early
age, his paper at the Mahasammelana made the entire scholastic world sit up and recognize the profundity
of his erudition in the field. It was a proclamation of his genius as a spiritual master to the entire world of
Tantric scholarship. So brilliantly had Swamiji expounded on various aspects of kundalini prina

kundalini, cit kundalini and para kundalini and so overwhelmed were the learned organizers by the
profundity ofhis knowledge that they felt it necessary to confer on him an honorary doctorate.

We are enriching this issue with yet another write-up by Swamiji on the Four Schools of Thought in
Kashmir Shaivism. Readers will find many of their questions on the history and development of Shaivite
thought and also its fundamental concepts answered in it in a language that is extremely lucid and clear.
One cannot but be amazed at the extraordinary ability of Swamiji to make abstruse metaphysical thought
so easily comprehensible for the common seeker. The readers will thus experience in this issue the joy of
gathering the gifts of wisdom from Shaivism's greatest sage of modern times, of having glimpses of the
halo of his spiritual eminence.

The Hindi section also offers sumptuous reading for the seekers of knowledge, with Shri Yogesh
Sharma exploring the linkages between Indian theories of art and aesthetic and the Pratyabhijfia
philosophy and Dr. Jagir Singh delving as usual into yet another area of the immensely vast realm of
Kashmir Shaiva thought.

Jai Gurudev!
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Bhagavad Gita

In the Light of Kashmir Shaivism

Revealed by Swami Lakshmanjoo

Introduction

Swamiji: This is the Bhagavad Gita, which is
commentated upon by Abhiunavagupta.
DVD 1(00:07)
1 ¢y fqaavgpigRemaascrs:
YA HFAGHTGATGId TIH a9
9 viRranEl safa svesrar Fifee
ya esa vitatasphuradvividhabhavacakratmakah
parasparavibhedavanvisayatamupdgacchati /
yadekamayabhavanavasata etyabhedanvayam
sa $armbhurasivapaho jayati bodhabhasam nidhih

I

Before starting the commentary on
Bhagavad Gita he [Abhinavagupta] first pays,
sings, the glory of Lord Siva.

Sa farnbhur jayati, glory be to that Lord Siva
who is bodha bhasam nidhih, who is the treasure
of only knowledge, who is the treasure of
knowledge. Who? Lord Siva.

And what are the qualifications of Lord
Siva?

Ya esa vitata sphurad vividha bhava cakra
atmakam, that Lord Siva who has ... whose glory
is spread in each and every object of this world.
Vividha bhava cakra atmaka, all this objective
world is his glory.

Paraspara vibhedavan visayatdm
updgacchati, and although he is one with his own
divine nature, how he experiences the varieties
of his glory in duality? Because, for instance, this
chappal (shoe, slipper), this chappal is his glory,

R o e .

sock is his glory, this rod is his glory; but actually
this rod, chappal and everything, is his own
nature, but how he experiences this variety also?

He experiences this variety also without his
glory-although it is his glory—but he experiences
it separately. “This is a chappal [shoe], this is a
wire, this is a rod,” — he does not ignore that also,
because this also is his glory of his own nature. It
is differentiatedly exposed Lord Siva.

Undifferentiatedly exposed Lord Siva
cannot be spoken. You can’t describe it, you
can’t explain it at that time. Because it is the
explaining power, it is not explained. It cannot
be the object of being explained. You cannot
explain Lord Siva. You can explain Lord Siva
when Lord Siva has become varieties, in various
forms of his own glory. Then you can
experience, “this is Denise, this is Viresh, this is
a rod, this is that, and this is this.” And at that
moment he cannot explain his nature. In which
moment! When it is un-manifested.

It is not manifested. It is manifested. In one
way it is manifested when it is explained; and
another way, in the real way, it is not manifested,
and it can't be explained. It is for him to
experience. He experiences the experiencer. He
does not experience the experienced.
Experienced is only, it comes only, when it is in
varieties, when it has gone a bit ... [when] it has
ascended from his real nature.

- Do youunderstand?
Yadeka maya bhavana, and even then also,

R e R
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at that moment also, 'when he is, he wants to
withdraw at the same time. For instance, |
experience it — differentiatedness — if he has
Saktipata [grace], if he puts$aktipdta in force, in
process, then at that very moment | can rise
again. When there is no Saktipata I won't rise; I
will just roam in this differentiated world. And
that too is the glory of God.

Let that Lord Siva be glorified here and
hereafter. Here and hereafter. Here means in
the differentiated world, hereafter means in
undifferentiated Being. This is glory first.

And now he starts his commentary.

DVD 1 (07:15)
surHE e afes arenfy
T YEuvaaaaa |ia: |
UTEd: Baddl Iiasdea—
edife g aRurefRg wifiaq 11211
dvaipdyanena munind yadidam vyadhayi
Sastrarh sahasrasatasaramitamatra moksah [
pradhanyatah phalataya prathitastadanya-
dharmadi tasya pariposayiturh pragitam [ [2] |

Dvaipayanena muninam, the $astra of
Mahabharata $astra, which is penned down by
Krisnadvaipayana, i.e. Vyasa, which is exactly
one ‘lakh’ of §lokas (one [hundred] thousand
§lokas is Mahabharata), in this Mahabharata, in
the whole Mahabharata, moksah pradhanyatah
phalataya prathitasta, the definition is of moksa,
of liberation, how you can liberate, how can you
be liberated from repeated births and deaths. It
is explained that, it is ... moksa is explained in
these one hundred thousand verses. The main
phala, the main fruit, of this §astra is moksa. And

there are some other aspects also explained in
this Mahabharata — that is dharma, artha and
kama.

Dharma means good deeds; you should do
good deeds — that is dharma. Artha means you

should raise money. Kama means you should
think of ... you should desire for good things to
have. It is not for [the sake of] those good things.
Dharma is, you should do good deeds just for the
sake of moksa, just for the sake of experiencing
the nature of God. You should collect money,
you should raise money, for the experience of
knowing God. And you should desire to have so
many possessions just for God's sake, just for
experiencing God.

Dharma, artha and kama are meant for
God.

Dharma, artha and kdma are not meant for
worldly objects, i.e. to get involved in this
worldly tamasha [commotion]. Money is not for
... the raising of money is not meant for getting
involved in worldly ...

DENISE: Affairs.

SWAMIJI: ... worldly affairs. Dharma and

. artha means money, dharma means good
deeds, and kdma means the desire for having
some best things in your possession. These best
things must be ... all these three are meant for
moksa, for realizing the truth of your own
nature. They are not meant for worldly affairs.

But what is moksa, what is liberation?

He explains what is liberation. What you
can understand, what is liberation? Where from
you have to get liberated?

DVD 1 (12:00)
HleTd 9 GHaufaarTey
wdsradavonfaEvann |
raTe. &1 favfad wracyEel

freafed @ ga=ufda: s (1131

moksasca nama sakalapravibhagariipe

sarvajiiasarvakaranadisubhasvabhave /
akarnksaya virahite bhagvatyadise nityodite laya
iyanprathitah samasat [ /3/ /

Moksa is, in brief words, moksa, liberation




is in brief words, explained in these hundred
thousand slokas.

What is moksa?

Adhise bhagavati, adhise, who is the Lord of
Lords, bhagavati Bhairava, piirna Bhairava. Laya,
to get absorbed in that, to get absorbed,
absorbed in the Lord of Lords is moksa.

It is prathitah samasat, in brief words, it is
explained, moksa is that: who is nityodite, who is
always eternal, who is eternal; adhise, who is
Lord of Lords; who is dkanksaya virahite, who has
no desire at all for anything; and who is filled,
who is filled with, glorified with, all-knowledge
and all-action, and all-will (icchd, jidna and
kriya);, who is filled with that; and sakala
apravibhaga ripe and who is one with the whole
universe — that is moksa.

DVD 1 (14:03)
Faayas. Ay Al awEE A |
denfy wraar: SR Aiaaras: (1411
yadyapyanyaprasarigesu mokso namatra giyate/
tathapi bhagavadgitah sam}rahmtprﬁptid&y ikah
114/ |

Although anyaprasangesu, in other
chapters also of Mahabharata moksa [liberation]
is defined, moksa is explained, but still then this
chapter of Bhagavaa Gita, which is existing in
Mahabharata (Bhagavad Gita of 18 chapters,
this Bhagavad Gita), in predominance moksa is
explained in Bhagavad Gita. Although moksa is
explained in all those hundred thousand slokas,
but in real sense moksa is explained in Bhagavad
Gitaonly.

Another §loka.

arE=: Urhteate: &1 et Jur |
rEdeTEdl ¥ decerfusras: (1511
tasvanyaih praktanairvyakhyah krta yadyapi
bhiiyasa /

nydyyastathapyudyamo me
tadgiidharthaprakasakah / [5/ |

~ Although he says there are so many
commentaries laid upon, written upon, by all
those old so-called masters, so-called these ...
Masters!
JOHN: Masters?
DENISE: Scholars.
SWAMIJI: ...

effort is also needed. Because my effort is not for

scholars, but still then my

explaining the word-by-word translation of
Bhagavad Gita. My effort is to explain the
essence of Bhagavad Gita, which is the cream of
Bhagavad Gita. And it is giidhdrtha, where
nobody has touched, that point which has not
being touched so far by all those commentators.

DVD 1 (16:32)
- gvgrmer=a fafden 9 fR R
garsPraras wisd Mrareiaus: 11611
bhattendurajadamnaya uivicya ca cirarn dhiya /
krito ‘bhinavaguptena so ‘yam gitarthasamgraha

/16 ]

[not recited]

This knowledge I got from Bhattenduraja,
Bhattenduraja was my master for this; he taught
me what is the essence of Bhagavad Gita. He
says here, he was my Guru of Bhagavad Gita.

Whose guru!

DENISE: Abhinavagupta.

SWAMIJI: Abhinavagupta’s Guru.

Bhattendurajadamnaya, 1 have got
knowledge of Bhagavad Gita from
Bhattenduraja, And afterwards, vivicya ca ciramh
dhiya, then I have meditated upon what he has
taught me. And afterwards by the grace of Lord
Siva 1 have experienced the reality of
Bhattenduraja, which he has told me. That
Bhattendurija’s teaching has come in vivid




form.
JOHN: Vivid clarity.
SWAMIJI: Clarity, I have gor its
experience in samadhi.
Krito ‘bhinavaguptena so ‘yam gitartha
samgmhﬁh; Abhinavagupta writes down the
gitartha samgrahah, Bhagavad Gita Sarmgrahah,
the essence of Bhagavad Gita, what is Bhagavad
Gita.
vidyavidyatmanordvayorabhibhavyabhibhav
akatmakatvam pradarsayitum
prathamadhyayaprastavah /
First adhyaya, first adhyaya, first chapter of
Bhagavad Gita:
It is nothing; it is ... he says, in the first
chapter, ...

There are actually how many chapters?

JOHN: Eighteen chapters.

SWAMI]I: Eighteen chapters.

You have got assimilating power. It is my
good luck.

... there are kauravas and pandavas are not
actually kauravas and pandavas. Kauravas and
pandavas are vidyapurusa and avidyapurusa.
Vidyapurusa means bad [good] thoughts . . .
vidyapurusa means good thoughts; avidyapurusa
means bad thoughts. Bad thoughts are fighting
with good thoughts.

Sometimes you want to kill somebody, and
another party comes (the opposite party), and
says, “No, you should not kill. Don’t kill. Don't
]Z:E so cruel.”

So this is a tug. This is a tug going on
between vidyapurusa and avidyapurusa. In the
daily routine of life you'll get inside, this war, tug
of war, between good actions and bad actions.
You want to do good actions and at the same
time you want to do bad actions. Theyare ...

DENISE: Fighting

SWAMIJI: ... fighting with each other. In

that way you should find out which is the good
action. You should do according to the good
actions. If you are really . . . if you have got the
fragrance of §aktipata [grace], if you are scented
with Saktipata; scented (what is scented?), if
Saktipatais...

JOHN: Perfumed with.

SWAMI]JI: What!?

JOHN: Perfumed with.

DENISE: Sprayed.

JOHN: Perfumed with.

SWAMIIJI: What?

JOHN: Sprayed with the perfume, with the
scent of Saktipata.

DENISE: Touched by saktipata.

SWAMIJI: Yes.

... then you will do good deeds. You have
conquered that bad-deeds walla party.

nahyanutpannavidydlesavakasa
upadesSabhajanam; [comm.]

Upadesa [instruction] cannot be done if
you are not fit for that. If you are not fit for that,
lif] you are involved in your own ways of your
daily routine of life you are not fit for the
Bhagavad Gita, my commentary of the
Bhagavad Gita, to hear. You are only fit when
you have gort this capacity to conquer bad
actions in the daily routine of your life.

This is Bhagavad Gita’s commentary of
Abhinavagupta.

napi nirmilitasamastavidyaprapaficah
[comm.]

If you are already placed in God-
consciousness, for that also, Bhagavad Gita is
not needed. For him, who is all-knowledge, who
is exactly residing in the state of Bhairava, for
him Bhagavad Gita is not needed. Bhagavad

Gitéd is needed only for that person who has got...
DENISE: Touch of $aktipata.




SWAMIJI: ... touch of saktipata |gracel},
and whﬂlcnnquers the ..

DENISE: Bad thoughts.

SWAMIJI: ... bad thoughts.

So there must be some doubt. If there is
some doubt, then for him, this Bhagavad Gita is
mtant; who is doubtful, who wants to remove his
doubts.

Who says ignorantly, “l have understood
the Bhagavad Gita,” for him, this commentary
of my Bhagavad Gita is not meant. This
commentary is meant only for him who has got
doubts. Who will ask his master, “O my master, |
don’t know what is good and what is bad, please
teach me?” For him my Bhagavad Gita is meant.
~ For.him who is always with thorns, who
says, “l want to understand what is your theory,”
for him there is no place for Bhagavad Gita.

If he says, “I want to know the exact thing,”
he isfit for that.

Who has come with knowledge, with
knowledge of his own, he is not fit for my
Bhagavad Gita.

So deva and asura srsti is vidyavidyamayi,
vidyapurusa [good thoughts], avidya-purusa [bad
thoughts] is the creation of devapurusa and
anyapurusa.

jidnam ca pradhanam

Here knowledge is predominant; action is
not predominant. Action is ... you have to do
action with knowledge. You have not todo ... you
have to do action with knowledge. Knowledge is
not to be done with action. You have to act with
knowledge. If you do something you must be
aware of what are you doing. So knowledge is
predominant here in this Bhagavad Gita.

You can't say knowledge and action are just
opposite to each other [so] they are in one
weight. Knowledge has got more weight than
action. You have to act with knowledge. You

have not to know with action.

Do you understand?
DENISE: Yes.

SWAMIJI: In this way I will explain to
readers the heart of Vydsa from time to time,

CHAPTER ONE

AT §aTd

dhrtardstra uvdca

This is, Dhrtardastra asks Safijaya
(Dhrtardstra was the ancestor of kauravas and
pandavas- Dhritarastra), Dhritarastra asks
Saiijaya:

DVD 1 (27:36)
g8 Hoeld GdEFIgIr |
HHBI: Ivsdrsdd feugda dsia|
dharmahsetre kuruhsetre sarvaksatrasamagame /
mamakah, pandavascaiva kimakurvata saiijaya
I/

O Saijaya, in dharmaksetra, where there
was sarva ksetra samdgame, where there was the
fight of both parties (the fight of vidyapurusa
and fight of avidyapurusa, what I have already
explained to you beforehand), ....

(He has put this reading of Bhagavad Gita
in another way, which is not found in other
Bhagavad Gitas. The reading of Bhagavad Gita
isdifferent in his-[Abhinavagupta’s].)

Sarva ksetra samagame, kuruksetra was . . .
kuruksetra is that kuriinam karananam ksetram.
Kuruksetra does not mean Kuruksetra, which is -
in Delhi, where there was fight, battle of
kauravas and pandavas. Actually Kuruksetra
means the ksetra [field] of organs; all organs of
one’s own self, they fight which each other.

‘ayamh sa paramo dharmo
yadyogenatmadaréanam’ [comm.]
(Quote from the Yajiavalkya Smrti)




[t is dharmaksetra. Dharmahsetra means the
ksetra of dharma, the battlefield of dharma, the
battlefield of purity, pious, the battlefield of
purity, not the battlefield of impurity.

As this, at present, this is the battlefield of
impurity; they dash down everything, here, in
this battlefield.: Bur actually the battlefield is
that where it is good deeds are conquering bad
deeds — bad deeds are subsided and good deeds
are shining — that is the battlefield. And this is
that field; in that field you experience the glory
of Parabhairava.

Yat yogena atma darsanam, all dharmas, all
activities, where all activities end, and there is
only moksa (moksa means only liberation from
all these [things] what is happening outside),
and for this you have got this body. The body is
meant for that liberation. The body is not meant
for dashing down each other.

So...

... ragavairagyakrodhaksamaprabhrtinam
samdgamo yatra '

In this guruksetra raga [atrachment] is
fighting with vairdgya [detachment]; krodha
[wrath] is fighting with its opposite santi [peace];
good is fighting with bad action. So this is war
which is going on all the twenty-four hours
everywhere in one's own body — raga vairagya
krodha ksama. And you have got wrath [krodha)
you want to dash him down; and there is ksamd,
i.e. “No, be peaceful, don’t be so, don’t take so
fast steps, just think.”

Raga vairagya; raga is fighting with
vairdgya, krodha is fighting with ksama, and all
these, all others.

tasmin sthitd ye mamakah — avidyapurusocita
avidyamayah sankalpah /
pandavah— suddhavidyapurusocita vidyatmanah

[nort recited in full]

O Safjaya, and in that field there were
collection of (madmakah means avidydpurusocitd
sanikalpah), avidyapurusa [means] kauravas, and
pandava means suddhavidya purusocita
vidydtmanah, suddha-good people.

te kimakurvat — kaih khalu ke jita iti yavat /

Mamakah means...
.. mameti kayatiti mamakah avidyapurusah

| panduh suddhah [ | end of comm. for verse 1 //

Panduh means white; pandavas were
innocent. Kauravas were filled with prejudice.
This is 2nd verse: |

W 94914
Safijaya uvdca
Safijaya says: “O Dhrtarastra ...”

DVD 1 (34:02)

oAl  Uvesdrdle e galg-iar |
AT UES TR ST qaHedId (1211
drstva tu pandavanikam vyiidham
duryodhanastada /
dcarycunupasangamya raja vacanamabravit [/2//
[not recited in full]

When in the battlefield of kuruksetra ...

(Duryodhana was chief head of kauravas.
These troops of kauravas were on one side and
the troops of pandavds were on another side.)

... when Duryodhana saw pandavanikam
(anitkam means sena, the troops of pandavas),
which was vyiidham, which was protected by
Duryodhana, Rdaja Duryodhana, acdaryam
upasangame, he went to Drondacarya
(Dronacarya was his master, Duryodhana), and

vacanam abraviti, he asked him one question.




uddr groguATTHTER] Hadi a9 |
el guayAvT ad Rrevr fiwar 11311
pasyaitam panduputranamadcdarya mahatim
camitm |
vytidham drupadaputrena tava Sisyena dhimata
11311

[not recited in full]

& Dmnﬂcﬁrya! See these big troops of
pandavas, kindly look upon these troops, which
is protected by Drupadardja (the son of
Drupada), which was your §isya; he was your
disciple. He has protected this troop of
pandavas. |

[ will explain to you who are the warriors in
these pandavas.

DVD 1 (36:25)

33 ¥R wesarar HureiaaHr gfer |
el favresa guaTa HERer 1141

gedqrafbar: SRR dRfaEE |
goforcgf~raioreg Steaed RYS.49: (15 |
atra Siird mahesvasa bhimarjunasama yudhi /
ywyudhano viratasca drupadasca maharathah
[14]
dhristaketuscekitanah kasirajasca viryavan /
purujitkuntibhojasca Saivyasca narapungavah
| 1151/

[not recited]

They are just like warriors, just like Bhima
and Arjuna. They are no less than Arjuna. They
are no less than Bhima.

Yuyudhana, Virata (it is the name of these
warriors), Drupadasca, Dhristaketu, Cekitanah,
Kasirdja, they are viryavan, having great power.
And Bhiirisrava and Kunti-bhoja, these are
names of those troops.

DVD 1 (37:00)
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gumgd fasr saHturea diRfar |
diel stucared wd vq "eren: |16 1|

yudhamanyusca vikranta uttamaujdasca
viryavan/
saubhadro draupadeyasca sarva eva maharathah
[16/]
' [not recited]
Yudhamanyu, king Yudhamanyu and
Saubhadra (Saubhadra means abhimanyu, these
are great warriors in pandavas), all are
mahdrathah, all are capable of shooting ten
thousand people at a time with these ‘anti-
aircraft guns’.
Now our troops, | want to explain our
troops, which are of kauravas.

DVD 1 (37:51)
awre  fafdrer & aifaEte faeia
et an d=aw deref asmdfi a 1171
asmakam tu visista ye tannibodha dvijottama /
ndyakd mama saunyasya safijiartham
tanbravimite [/ 7 //

[not recited in full]
Now | am explaining to you, which are our
Lroops.
DVD 1 (38:06)
A= wefa 4 wd Far: gREyan |
Harfiegd $vivd Gu: Ul WG |18 |
gt fawviva wiagloea drfarm |
I=1 9 qga: 1 v avolifaan 119
AR Yol g« faemer: |
sainye mahati ye sarve netdarah Siirasammatah /
bhavanbhismasca karnasca krpah salyo
jayadrathah /[ 8 /]
asvatthama vikarnasca saumadattisca viryavan /
anye ca bahavah §iira madarthe tyatkajivitdah
11911
nanasastrapraharand nanayuddhavisaradah /
[not recited]

First one, you are first one, O Dhritarastra!




You are first one. Bhisma, Bhisma is (also),
Karna, Krpacariya, Salya, Jayadratha,
Asfvathamad, Vikarna, Saumadati, and there are
many others who are ready to sacrifice their lives
for victory.
Now there is the 10th §loka.
DVD 1 (38:51)
Jqaied aewne 96 ARy 11101
e feagdasr qa HrenfiRféa )
aparyaptam tadasmakam balam
bhimabhiraksitam [/ 10 [/
paryaptarm tvidametesarm balam
bhismabhiraksitam [
bhimasenabhiraksitarh pandaviyam balam
asmakam aparyaptam - jetumasakyam,

_[cnmm. not recited in full]

The troops of pandavas, which is protected
by Bhimasena, asmakam aparyaptam, we cannot
conquer these, jetumasakyam, we cannot
conquer these; we'll fail, we'll die.

idam tu bhismabhiraksitam balamasmakam
sarhbandhi etesam -
pandavanam paryaptam -

Our troops, [it] seems that our tmnﬁs will
be killed by pandavas, troops of pandauas Then

11th sloka:
DVD 1 (39:50)
Y 9 G4y FUTIRrERear: | 111
ayanesu ca sarvesu yathabhagamauasthitah

[11]]

Then they announced in that battlefield,
“You have to take care of Bhisma, Bhisma is our
guru - guru of pandavas and guru of kauravas -

you have to see that Bhisma is protected, nobody
should-kill Bhisma!”

ANepaRea-q wd-a: 4d ta f& |

as geu-a- 8¥ Hoqa: fMame: 121
Rigee fawen=a: vis. @ <l ydrgar |
bhismamevabhiraksantu bhauantah sarva eva hif
tasya safijjanayan harsam kuruvriddhah

pitamahah //12// :
simhanadam vinadyoccaih sarikham dadhmau
pratdapavan /
[not recited]
Then Bhispitamahah, when he was glorified
by both parties he said, “No, I'll be safe,” he
thought to himself.
Then he announced with sithhanada, by
Sankha, those ...

DENISE: Conch shells.
SWAMIJI: Yes.
DVD 1 (41:12)
aa: viEreg Ry gEEsnyEr 11311
A= ¥ saxgHalsaad |
tatah Sankhasca bhiryasca
panavanahagomukhah // 13 //
sahasaivabhihanyanta sa Sabdastumulo 'bhavat /

Then these [conch] shells were making so
much noise from the side of pandavas and from
the side of kauravas. And its noise became
tumulo (tumulo means unbearable). It was

furious roaring. Then ...

da: Aaddd e Wiy =< Real 111411
[tatah] $vetairhayairyutke mahati syandane
3 sthitau [/14/] |
.. then there’ was one charlnt ratha, with
seven whlte ponies carrying l:hat rathu And...

#rEq: yvgasdd feat wig @t uamq,:l
gigui-d gHle ¥l qdad g-ud: [[15]]
madhavah pandavascaiva divyau Sankhau
pradadhmatuh /
paficajanyam hrisikeso devadattari dhanafijayah

115/




[not recited in full]

.. in that was seated: madhavah means Lord
Krsna, and pandavah means Arjuna. Divyau
Sankhau pradadhmatuh, they also ...

DENISE: Blew?

SWAMIJL: ... blew those $ankhas [conch
shells].

Pafcajanyarh hrisikesa, Hrisikesa blew
paficajanya (his name was pafcajanya).
Deuadattamn (devadatta was another sankha),
whom started to blow Dhanafijayah, Arjuna.

dhorg <ot werRiE Wrwal gHIaT: |
paundram dadhmau mahasankharn
bhimaharma urikodarah /

Bhisma blew that paundram sankha.

Fafasr o GhgEr ARReR: (11611

anantavijayam raja kuntiputro yudhishrah //16//

[Yudhishrah] blew anantavijay.

TRd: Yeeavd guIwgsst |

nakulah sahadevasca sughosamanipuspakau /

Sughosa and manipuspaka was blown by
Nakula and Sahadeva; all these five brothers.
DVD 1(43:44)
ST wWHErE: Ravdt 9 wgrer 111711
gl favreys araferamwafm: |
Ydqreied Hesral S1uyred yg A |18 )
wlAEYE AEEIE: ISR Yo, |
¥ "INt endRrsg o gt AeRaq i1 | |
kasyasca paramesvasah $ikhandi ca maharathah
/17 ]
dhrstadyumno viratasca satyakiscaparajitah /
paficalasca mahesvaso draupadeyasca pafica ye
/18 [/
saubhadrasca mahabahuh sankhandadhmuh

prithakprithak
[not recited]

sa ghoso dhartarastrandm hridayani vyadarayat
/[ 19 /]
And this noise, this noise pierced the heart
of all kauravas, this dreadful noise.

TeE fudl A9 el @rEeaE |

nabhasca prithivim caiva tumulo vyanunadayan/

And akasa [heaven] and prithvi [earth] was
trembling by those, that sound there in the

battlefield.

I FaReargar urdRrgrsieas: | 120 | |
UgT IEHHUN S-SR YIvSd: |
gPY g1 greafigue A 112111
atha vyavasthitandristva
dhartarastrankapidhvajah [/20}/
pravrtte Sastrasampate dhanurudyamya
pandavah /
hristkesar tada vakyamidamaha mahipate [/21//

[not recited in full]

Then they were about to start war with
each other. Then Arjuna took that bow but to
start with, as soon as ... and he told ... he asked
his charioteer-that Lord Krisna-to “go a little
forward, I want to see with whom I have to fight.
Please take this ratha [chariot] in between these
two troops. | want to see who is going to fight
with me, and whom 1 have to kill. And [ want to
see why Dhrtardastra has made them to fight with

"

us.

And [then] his mind changed altogether in
karuna, karuna means he didn’t wanted to kill
them at all.

DENISE: He felt
compassionate!

SWAMIJI: Compassionate.

compassion,




DVD 1 (46:05)
A A F4AT™
G eaAed o Uy A |
AraeaifFdese ArgHpaRerar |22
aiar e AtgemREE WwEER |
I AFATFAEISE ¥ dSH GaErar: | 123 1]
grivsgw gdada Rufaenia: |

dWy 9dardg
el gfiB el YSrBaT ARd 1241
ArareHael renuficn e |

arjuna uvaca
senayorubhayormadhye ratham sthapaya me
‘cyuta /
yavadetannirikse ‘harh yoddhukamanavasthitan
1122/
kairmaya saha yoddhavyamasmin
ranasamudyame [
yotsyamandnavekse ‘ham ya ete ‘tra samdgatah
//23// :
dhartarastrasya durbuddheryuddhe
privacikirsavah /

sanjaya uvaca:
evamukto hrisikeso gudakesena bharata | [24//
senayorubhayormadhye sthapayitva
rathottamam/
[not recited]

he asked his
charioteer, Lord Krisna, to go ahead and, “I want

Then afterwards when

to see with whom I have to fight,” and he placed
that ratha in between these two troops.

MegivyyEda: adei g w@fdan] 112511
gard g waraaddrn oA |
aargey forerararel: gt Ramer 112611

bhismadronapramukhatah sarvesam ca

mahiksitam [/25/ |
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uvdca partha pasyaitansamavetankuruniti /
tatrapasyatsthitanparthah pitrnatha pitamahan

1126//

[not recited in full]
“See, O

Arjuna! See these kauravas are just opposite,

He said pasyaitan samavetan,

about to fight with you.” And there what Arjuna
exXperiences, sees..

TAYRIGESTd ATaroaaIey | 127 | |
arFuHiEd | di=da: gdl-aeaaRedn |

acaryanmatulanbhratrinputranpautransakhinst
atha /

Svasuransuhridascaiva senayorubhayorapi //27]]
tansamiksaya sa kaunteyah
sarvanbandhéinavasthitan /

[not recited]

He sees his pitrn, his ancestors, his fathers,

his grandfathers, his masters, his mamas

Imaternal uncles], his brothers, his sons, his

son’s sons, and his sakhim (sahhim means his

friends),

§vasu), ...

$vasurdan his (Svasurdn means that

Svasu means? .

VIRESH: Uncle.

SWAMIJ1: What acku!

JOHN: Uncle?

SWAMIJI: No, §vasu meansfather-in-law .
... Svasuran suhrdascaiva, and fast friends.

And when he saw, “all these are my own ..

w9yl grgifase: Weursisadifasy)2s ||
kripaya parayavistah sidamano ‘bravididam

1128]]

.. then he was sighing and he said these
words to Lord Krisna.

DVD 1 (48:13)
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Hrefa s w=nfor & 9 uRegsafa 112911

arjund wvaca
drstavemankhajanankrisna
yuyutsiinsamavasthitan /
sidanti mama garrani mukham ca parisusyati
1129/ |

[not recited in full]
As soon as | see and look at these, my own

kith and kin, my all body is trembling with grief.
DVD 1 (48"39)

AU T TRR A AHeded W |
MUEld Yad exdraadd yREad 11301

vepathusca Sarire me romaharsasca jayate /

gandivarm sramsate hastattvakcaiva paridahyate
I/ 30/
[not recited in full]

My body cannot exist; my body cannot
stand. I.want to sit down and lie down. My,
mukharh ca parisusyati, my (it is not exactly the
Saivism, but I have to translate this also), my
mouth is dry, I want some water to drink. I
cannot speak. I cannot talk.

Gandivam stramsate this bow and arrow has
dropped down on the ground, I cannot, I cannot
fight with them. Tvakeaiva paridahyate, this
body has caught fire, fire of grief, tvakcaiva
paridahyate, my body is full, filled with grief.
And symptoms [omens] also I see, terrifying,

very bad signs. I see there are eagles and
ahhhhhhh! (Those that were there in our
ashram.)

JONATHAN: Owls.

SWAMIJI: Yes.

JOHN: What?

SWAMI]JI1: Owls.

DVD 1 (50:21)

9 9 e aeIrg uAdEg 9 3 5 |
fAftrnfs 1 geafy fagsfrarfs @@ 113111

1 9 AAISTUEAN gcar wWel-Hred |
9 wre.d sy dwr 9 9 Isd gaEn
q113211
na ca Saknomyavasthatua bhramativa ca me
manah /
nimittani ca pasyami viparitani kesava [ [31] ]
na ca $reyo ‘nupasyami hatva swajanamdahave /
na kankse vijayam krisna na ca rajyam sukhani
cal/32/ ]
[not recited in full]
Na ca sreya nupasyami hatva, I don’t think
I'll find any peace after killing my own kiths and
kins. I don’t want rdja; I don’t want a kingdom.
Let them conquer me; na kankse vijayam krisna,
Idon’t want akingdom, | don’t want any piece.

DVD 1 (50:52)

f@ N A9 mMia=g f& Atsitfad an|
kim no rdjyena govinda kim bhogairjivitena va /
[not recited in full]

What shall I do? If 1 become king whom |
rule?
The ruled ones will be dead. There is no

fun; there is no meaning in my ruling alone here.

What shall | do here? I will also die with them.

Agref Fifdnd A wsg AN gEify 9113311
yesamarthe kanksitar no rajyam bhogah

sukhanica [ /33//

For them I was thinking of becoming king
and .

But when they will all die, what shall I do
afterwards?
DVD 1 (51:39)
d SASIRYAT g monvd &d gl = |
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sraraf: oy yaradd 9 RariEr: | 13411

HIgaT: AAYRE: UHET WTen: Wi |
ta ime ‘vasthitd yuddhe pranamstyaktva
dhanani ca /
acaryah pitarah putrastathaiva ca pitdmahah
Il 341
matulah svasurah pautrah syalah
sambandhinastatha /

[not recited]

They are my masters [acaryas}, they are
pitra [fathers], putras [sons], pitamahah [grand
fathers], mamas [maternal uncles], these
§vasu, Svasu means, ...

I forget ... Svasu means!?

JOHN: Father's- in-law.

SWAMIJL: ... father's-in-law, pautrdh
[erand sons], syalah, syalah means, syalah,
means [hera), brothers-in-law.

vard gqiiestd ualsiy ARG 113511

etanna hantumicchami ghrato "pi
madhusiidana [ 35/

If they kill me, it is peaceful for me. Let
them kill me!

Ffy Feaavreaw gar: 6 Adad |
api trailokyardjyasya hetoh kimu mahikrite/
[not recited in full]

If1 had to win the kingdom of three lokas
[earth, sky and heaven], kimu mahikrite, what
to speak for one kingdom of this mortal prithvi

learthl].
Thirty-sixth sloka:
DVD 1 (52:46)
Precy grdwse=: &1 Nif: |rseAET 11361 |

nihatya dhartarastrannah ka pritih syajjandrdana

/I 36/

Hey janardana, hey Lord Krisna! When we'll
kill kauravas what sukha [joy], and what peace we’ll

have!
We won’t get any peace.
On the contrary ...
DVD 1 (53:07)
grEETsRE eI gdarraand=: |

papamevasrayedasman hatvaitanatatayinah /
[not recited in full]

We'll be sinful! When I will die, T will be
sinful; I will be sentenced to hells, there.

[They will ask] what have you done with your
own kiths and kins, you have killed them for
nothing.

aoemETel 9U g grdrg=EdrEar 11871
tasmannarhd vayam hantum

dhartarastrankhabandhavan [/37]]

We are not fit. I cannot fight with them.

It is not Saivism, it is Bhagavad Gira.

[Swamiji did not recite or translate verses 38
to 47, though he gave a brief summary at the
beginning of chapter two.]

[[Here ends the first chapter of the Bhagavad Gitall

1. Icchdiswill, jidna is knowledge, and kriyd isaction.

2. Swamiji was referring to the conflict, which was occurring in
Kashmir at that time (1990).

3. Parabhairava is the supreme state of Universal God-

consciousness.
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%[To be continued---]




Abhinavagupta and the Shaivite
Tradition of the Sarada Desa

hat the Sarada Desa

(Kashmir) is getting

erased from the mind
of contemporary India isa grim
reality. Kashmir is a fading
memory — we experience how
rapidly and consistently it is
slipping out of the circuits of
our mind. Those who have lost
Kashmir, those who know
Kashmir and those who know
what it means to have lost a
sarvajiia pitha - can only know
the magnitude and gravity of
this loss and oblivion. What
has already been lost
successively by the thinking
community and the Bharata-
bhagya-vidhata-s cannot be
defended solely by the
gallantry of the soldiers.
Sarada Desa is much more than
the geographical area. Who
will ever know that this land
has been a major confluence of
various thought-streams like
the Buddhists, Saivas,
Mimamsakas, Naiyaikas and
the Sufis? Who will ever
understand the agony of being
alien in one's own land? Should
we learn from the experience
of this heavenly land that a
community has to pay price for
being 'liberal' to other cultures

Dr. Raijnish Mishra

without defending and
understanding one's own
ethos? Is Kashmir destined to
survive either 'aesthetically’
thanks to the stereotyped
portrayal of the talkative
media or 'strategically' as
political analysts establish?
This is the age that exemplified
the motto - 'knowledge is
power' (vide Francis Bacon)
and in which knowledge has
become an instrument to
divide and subvert people. In
the age of 'secular intellectuals'
and so-called 'theory-builders',
who will remember the simple,
transparent and in-depth
records of experienced truth of
these saints and savants of
Kashmir:

sikharastha jiianavat' (Asa
person sitting on the top of the
mountain views the one-ness
and continuity of all objects, in
the same way a
knowledgeable person sees
one-ness in all.) or as in
Anuttarastika (verse 2): ma
kificityaja ma grhana vilasa
swastho yathavasthitah' (Do not
reject or accept as both are the
cause of bondage. Be located in

tfuc

your own 'self and experience
the inner bliss which is the

essential characteristic of the

Universal Self.)

|

India is essentially a
knowledge centred
civilization. Great value is
attached to knowledge in this
tradition where knowledge
and asceticism go together.
Knowledge is that which
liberates us from all the
bondages and divisive
limitations.” Nothing purifies
like knowledge.” Our great
scholars, like Bhatrhari,
Sankaracharya and
Abhinavagupta were great
ascetics as well and such
scholars have always been
received with grear reverence
by the people of this
cakravatiksetra® (the vast
Indian sub-continent — not
politically but culturally where
every small or large community
contributes to "[ndian culture"
— a pattern of thought and way
of life). Perhaps, this is the only
part of this wvast land that
produced the largest number
of grear saints and savants in
comparison to any other part
of India. The city Srinagar,
founded by the great Magadha




King Ashoka (272-232 BC),
literally means the 'City of
goddess Saraswati').
Rajasekhara records how
beautifully and melodieusly
people of Kashmir recited
poetry. It is natural as the land
is blessed by goddess Saraswati
Herself who always dwells
there.’” Kalhana records that
Sanskrit was the medium of
conversation in every family in
Kashmir.’ Kashmir has been
the centre of fourteen
disciplines of knowledge.” In
the Wonder that was India.
young students during the
upanayana samskara
(initiation in the study of the
sastra texts under the guidance
of the able teachers) used to
articulate, Kasmirdn gacchami
(I go to Kashmir to attain
knowledge). This tradition is
still living in some branches of
Vedic scholarship. Kalhana in
the Rajatarangini sings the
glory of Kashmir.’
Abhinavagupta and Jayaratha
record a live picture of
contemporary Kashmir in the
last chapter of their works, i.e.,
Tantraloka and the
commentary Viveka
thereupon. Abhinavagupta
describes in his typical poetic
sthdne sthdne
munibhirakhilai$cakrire
yannivdsa ... (At every spot in
Kashmir, there are hermitages
of the sages and on every step
Bhagawin Siva dwells. There is
no place in the world that

style:

provides supreme siddhi-s
(accomplishments) - spiritual
and mundane and brings
overall contentment. This is
the palce where Sarada resides
who is comparable with the
rays of moon ..)° Pandita
[$wara Kaula (19" century AD)
wrote the grammar titled
Kasmirasabdamrtam of
Kashmiri in Sanskrit in siitra
style with commentary. This is
precisely 'the Kashmir' which is
referred to in the opening
section of this paper.

I1

Agama' and Nigama are
the two major. sources of
Indian culture (culture as
'mentifact'). Nigama
(popularly known as Veda) is
drstajiidna (seen or realized
knowledge)" whereas agama is
upadista - knowledge
expounded by none other than
Siva and Parvati. These texts
have come down to us from
distant antiquity in the form of
the innermost dialogue
between the Sivaand Parvati —
the two aspects of the same
Universal Self. In the
knowledge systems of India
these texts (Agama and
Nigama) have the status of
valid means of knowledge —
knowledge that leads to the
realization of the Universal
Self. Later on when the
scholars use the term agama
pramana, it implies both these

texts.

Keeping in view the vast
body of knowledge texts,
composed and recorded at
different points of time, it is
extremely difficult to classify
them under some categories.
Modern scholars have faced
great difficulties in classifying
the texts and thinkers. ].C.
Chatterji’ proposes three
broad divisions:

A. The Agama Shastra: Texts
that have come down in
the tradition in the form of
dialogue between Siva and
Parvati (i.e., Bhairava and
Bhairavi). The Siva-Siitra
is also enumerated under
this class.

B. The Spanda Sastra:
Spanda-Sitra
popularly known as
Spanda-Karika. Sitra and
Karika have been used as
synonyms in the titles of
the Saiva texts
Pratyabhifia - Karika or
Pratyabhijiia-Sitra along
with
commentaries such as
Vivreei by Ramakntha,
Pradipika by Utpala,
Spanda-Sandoha and
Spanada-Nirnaya by
Ksemaraja.

C. The Pratyabhijia Sastra:
Only this part of the Saiva
texts could be understood

(also

its several

what we generally termed
as darsna (vicara-sdastra — a
school of thought). This is
the logical exposition of
the Trika Sastra. The




Sivadrsti of Siddha
the
foundational text ih this
category. Other attested
texts in this Sdastra are
dswara-Pratyabhifia-
Karika and Vivrtti
thereupon of Utpala,
ISswara-Pratyabhifia-
Vimarsini (Laghvi) and
I§wara-Pratyabhifia-
Vivrtti- Vimarsini (Brhati)
of Aciarya
Abhinavaguptapada,
Pratyabhijiahrdayam of
Ksemardja. But above all,
Tantraloka is 'a class by
itself' - an encyclopedic
text of the whole dgama-
§ ' QT ag g

Abhinavaguptapadacarya

Sominanda is

is the composer-narrator of

this text and Bhagawin

Siva Himself is the

listener."

Similarly the agama-sastra
and the philosophical systems
emanating from these dgamas
are again classified as dvaita,
dvaitddvaita and advaita (i.e.,
dualistic, dualistic- cum-non-
dualistic and non-dualistic).
(See Appendix 1). There is
another typology based on the
types of texts and their
respective philosophical
systems:

(i) Kula

(ii) - Krama

(iii) Spanda

(iv) Pratyabhijia

The first three are mystic,
experiential and meditative.

g
- N

Only the last one is expository
in nature like the other systems

of Indian philosophy. As we see

later, in Abhinavagupta all
these streams converge and
take an integrated form.
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As stated above, the
tradition believes that the
source of dgama $dstra is
Bhagawan Siva and Devi
Bhagavati Parvati themselves.
The diagram below illustrates
how the Sage Durvasia, on
instructions of Bhagawan Siva
taught three streams of
agamas, namely dual, dual-
cum- non-dual and the non-
dual, to his three
disciples/mind-born sons
(manasa-piitra) Srinatha,
Amardaka and Trayambaka
respectively. A little later there
is reference to the fourth
school designated as Ardha-
Tryambaka that emanated
from the daughter's side of
Trayambaka. Siddha
Somananda (9th Century AD)
in the last chapter of his
foundational text of Kashmir
Saiva philosophy (also known
as Pratyabhijiia Darsanam),
Sivadrsti, records the lineage of
the school of Trayambaka, of
which he himself claims to be
the 19th descendent. However,
he does not provide the name

_Uf the earlier fourteen

descendents, but he records
the names of fifteenth to
eighteenth descendents as

Sangamaditya, Varsaditya,
Arunaditya and Ananda.
Siddha Somidnanda's son
and pupil Utpaladeva (875-925
AD) composed his famous
work Pratyabhijiia Karika or
Stitra. Persian scholars of
Kashmir have designated it as
khird- e-kamil (wisdom of the
sage). Utpaladeva also wrote
an auto-commentary Vivrtti
on this text which was later on
commented upon by
Abhinavagupta
(Iswarapratyabhifia Vivrti-
Vimarsini or Brhati Vimarsini).
He composed devotional
poems, of which Sivastotravali
is a landmark in the Indian
devotional literature. Utpala's
poetic compositions were
compiled by his disciples - Sri
Rama and Adityaraja, Later a
great scholar, Viswavasta,

divided these into 20 stotras

assigning a pertinent title to
each. It is believed that Utpala
himself had assigned the titles
— Sangrahastotra, Jayastotra
and Bhaktistotra to 13th, 14th
and 15th stotras. This
devotional composition is
known as Sivastotravali (a
rosary of hymns to Siva) on
which Ksemarija, a disciple of
Abhinavagupta wrote a
Sanskrit commentary. Persian
scholars of Kashmir have
termed Sivastotravali (or
Utpala-Stotravali) as Janoon-
e-Kamil (divine ecstasy of the
sage). The pupil and son of

Utpaladeva, Guru




































































































































